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SPIRITUAL GIFTS
General Definition of Spiritual Gifts
A. Definitions offered by writers on this subject

1. Thomas R. Edgar, in his book Miraculous Gifts: Are They For Today? (Neptune, New
Jersey Loizeaux Brothers, 1983) pp 13-14, writes:

It is clear that individuals themselves, such as apostles and prophets, are
a gift given by Christ to the Church. However, we normally think of gifts as
something given to the individual. From this point of view an apostle may be
considered as one who has been given the gifts or abilities necessary for him
to function as an apostle. Therefore, we will define a spiritual gift from the
perspective of something given to an individual Christian. This "something" is
an ability to minister to others. The following is the definition of a spiritual gift
given to an individual. A spiritual gift is an ability supernaturally given to an
individual by the Holy Spirit so that the recipient may utilize that ability to
minister beyond his normal human capacity. Notice that this is an ability. It is
given for service and it is supernatural.

2. J. Oswald Sanders, in The Holy Spirit and His Gifts (Grand Rapids: Zondervan,
1970), pp. 108-110, states:

The first concern of the ascended Lord appears to have been the
equipment of His infant church for its inevitable conflict with the powers of
darkness. "When He ascended up on high, He led captivity captive and gave
gifts unto men." These gifts He bestowed through His spirit, and it is through
His working that they function. Only supernatural gifts would suffice for warfare
against a supernatural foe. Without such gifts, the Church would be little more
than any other social institution. . . .

A clear distinction is to be observed between the Gift of the Spirit and the
gifts of the Spirit. The former was bestowed on the Church in answer to the
prayer of Christ and in fulfilment of the promise of the Father. The latter are
bestowed on individual believers as and when the Spirit in His sovereignty
pleases. . ..

A similar discrimination should be made between the gifts and the fruit of
the Spirit. Nine gifts are enumerated, while the fruit is depicted in nine qualities
of character. Between the two there are several clear contrasts. . . .

Two words are used of these gifts which, taken together afford helpful
insight into their true nature. They are pneumatika and charismata. In 1 Cor.
12:1 "gifts", is in italics, and the word signifies simply "something of or from the
Spirit". The Corinthian church was plagued with carnalities and needed to
return to the spiritualities, that which has its source in the Spirit.

In 1 Cor. 12:4 "charismata" signifies "gifts of grace". They are bestowed
altogether apart from human merit or deserts. The two words taken together
indicate that these gifts are extraordinary powers and enduements bestowed
by the Spirit upon individual believers as equipment for Christian service and
the
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edification of the Church, and that they are given sovereignly and undeserved.
They are distinct from the natural powers of man.
The gifts of the Spirit may be classified roughly as follows:

(a) Gifts which quallfy their possessors for the ministry of the Word:
Apostleship, prophecy, teaching, shepherding, evangelism, knowledge
and wisdom, kinds of tongues, interpretation of tongues, discerning of
spirits.

(b) Gifts which equip their possessors to render services of a
practical nature: miracles, healing, administration, ruling, helps.

3. John F. Walvoord, in The Doctrine of the Holy Spirit (Dallas, Texas: Dallas
Theological Seminary, 1943), p. 182, defines spiritual gifts as "extraordinary powers
given by God as tokens of His grace and the means by which the individual's place
in the ministry of the body of Christ may be fulfilled."

4. R.H.Lesser, in The Holy Spirit and the Charismatic Renewal (Bangladore, India:
Theological Publications in India, 1978), pp. 163-165, distinguishes between major
gifts and minor gifts. In the category of "major gifts" he includes wisdom, knowledge,
understanding, counsel, fortitude, fear of the Lord, and piety. Among the "minor gifts"
he includes miracles, healing, prophecy, tongues, and discernment of spirits. In
distinguishing the two categories, he wrltes the following:

John of St. Thomas tells us that the major gifts are higher than the
extraordinary minor gifts because they are "habits" and have a permanent
nature, unlike prophecy, tongues, or even administrative charisms.

The major gifts affect the totality of man's spirituality . . . . The minor gifts do
not.

Though the minor gifts are mentioned specifically as gifts in two of Paul's lists, .
. . hevertheless the major gifts have considerable Scriptural authority. The
wisdom literature in the Old Testament abounds in praise of wisdom,
knowledge and understanding, as does Ps. 119 and the other wisdom Psalms;
Ex. 15:2 and the whole book of Job stresses fortitude; and indeed in Paul's lists
it is wisdom and knowledge that have preference over the minor gifts (1 Cor.
12,8-9).

The minor, extraordinary gifts are essentially human, man-related; the major
gifts are essentially divine, relating as they do to the mind and will of God.
These major gifts dispose the whole man to obey the impulses of the Holy
Spirit, as the moral virtues dispose the inclinations to obey reason.

The minor gifts are temporary and sporadic; the major gifts are permanent and
habitual. They become a part of one's psychological and spiritual make-up so
that one acts in, through and according to them. One does not speak in
tongues or prophesy always. But with the gift of wisdom, for example, one is
wise. The gift of fortitude enables us to be brave. With the Holy Spirit's gift of
counsel one is counsellor.

The major gifts directly orientate and lead the soul to God; the minor gifts,
except perhaps for the gift of tongues, do this indirectly. These latter may even
prove a diversion from the main object of the spiritual life, as when the
beneficiary, or others are more concerned or obsessed with the
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gift than with the Giver. The very nature of the major gifts precludes this.

7)  The major gifts are found necessarily, though in different degrees, in all the
Baptized; the minor gifts are only in some. These latter may be in sinners,
since they are given for the edification of others, whereas the major gifts are
meant specifically to prepare the soul to be easily moved by the Holy Spirit
towards eternal life.

8) The major gifts are what may be called operative habits. They reside in our
faculties and give them a new power and insight, enabling them to act
habitually more vigorously in cooperation with the Holy Spirit. The minor gifts
are, on the other hand, extra-ordinary. They are, as it were, superimposed
upon one's normal or ordinary spiritual life. While one is enjoying these gifts --
healing, prophecy, tongues etc., -- one is as it were, taken out of oneself, one
does not feel or notice any fatigue. But after the euphoria passes, reaction sets
in. Physical or mental exhaustion follows. Sometimes there is black spiritual
depression. This usually happens if one allows oneself to concentrate more on
the gift than on the Giver.

9) The minor gifts are specifically aimed at our work, each one at some specific
job; whereas the major gifts give us the strength and knowledge, the divine
enablement, the spiritual equipment without which we could not properly
exercise those minor gifts. They help us to use the minor gifts to relate to
others, to build up the body of Christ. It is as though a minor gift is an
expensive and rather elaborate mechanical apparatus while a major gift gives
us the knowledge and strength to use it and the wisdom to use it properly.

Rene Pache, in The Person and Work of the Holy Spirit (Chicago: Moody Press,
1954), p. 180, defines a spiritual gift as "a certain qualification given by the Spirit to
each individual believer to enable him to serve within the framework of the body of
Christ." Pache goes on to say:

Paul explains this for us by using the illustration of the body with all its
different members (I Cor. 12). The body is one and yet it has a variety of
members which are all indispensable, for each one of them serves in a
capacity that is complementary to the functions of the remainder. Similarly in
the case of believers: they form the Body of Christ with its members, each with
its appointed task; from the Spirit each receives the particular gift relevant to
his function (I Cor. 12:27, 11).

Frederick Dale Bruner, in A Theology of the Holy Spirit (Grand Rapids: Eerdmans,
1970), p. 130, says:

When the believer is baptized in the Holy Spirit he qualifies for the gifts of the
Holy Spirit. The believer may receive his particular gift of the Spirit either with his
baptism in the Spirit or at some time afterwards -- Pentecostal opinion differs here
slightly and insignificantly. In any case, the gift of the Spirit grants the gifts of the
Spirit.

Pentecostals wish, however, to distinguish carefully between the two
phenomena -- the gift and the gifts -- as the experiences, respectively, of Acts and
Corinthians. For the gift occurs only
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once, while the gifts should be experienced continually. But the gifts cannot occur at
all -- or they cannot occur fully -- until one has the gift of the Holy Spirit, i.e., until one
is baptized in the Holy Spirit with the initial glossolalic evidence. Only when the Holy
Spirit permanently, personally, and fully enters the believer's life does the believer
become eligible for the full equipment of the spiritual gifts. Finally, the gifts of the
Spirit have their special purpose, as the gift of the Spirit has its general purpose, in
"power for service", in providing "a spiritual capability far mightier than the finest
natural abilities could ever supply." Baptized with the gift, and endowed with one or
more of the gifts, the Christian is finally equal to his task in history.

7. Jan Veenhof, in The Holy Spirit Renewing and Empowering Presence, edited by
George Vandervelde (Winfield, British Columbia: Wood Lake Books, inc., 1989), p.
75, states:

To conclude these introductory remarks, | would like to give a brief and
provisional characterization of the charismata and of glossolalia which can
serve as a point of departure for our subsequent analysis. Charismata are
concrete and particular manifestations of the single charis, grace, that is given
in Christ. They are gifts of the Spirit, who works in and through human beings
by means of these gifts. Besides a common origin, they also have a common
goal: the upbuilding of the body of Christ.

8. Charles W. Carter, in The Person and Ministry of the Holy Spirit: A Wesleyan
Perspective (Grand Rapids: Baker, 1974), pp. 270-271, writes:

The New Testament makes abundantly clear the distinction between
God's qift of the Spirit to believers, and the gifts which the Spirit bestows upon
believers. It is the latter with which we are concerned at this juncture. However,
before examining these spirit-gifts, it is well that we take brief notice of an
important distinction that must be made between such gifts as the Spirit may
bestow upon a believer, and those natural or constitutional gifts that may
characterize an individual, but which may be realized only when awakened and
developed under the influence of the Spirit who has been given to him by God.

There is frequently much confusion at this point, and admittedly the
distinction is not always easy to make. Certainly when considered in a very
broad sense, both the talents or abilities constitutional to an individual, and the
special endowments by the Spirit are the gifts of God, perhaps in the sense
that life itself is a gift of God. But when considered more definitively there is a
marked difference between the two. In consideration of what may be termed
natural or constitutional gifts, the gift of the person of the Spirit may illumine,
quicken, and nurture these potentialities in an individual to the development of
greater usefulness, whereas without the presence of the Spirit in the life of an
individual such potentialities may remain dormant throughout life and thus
never serve any useful purpose. . . .
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However, whether natural endowment, awakened by the gift of the Spirit,
or special enduements of the Spirit, the Scripture makes frequent reference to
what are designated the gifts of the Spirit.

9. Richard B. Gaffin, Jr., in Perspectives on Pentecost (Grand Rapids: Baker, 1979), p.
44, states:

The gift (singular) of the Spirit is integral to the experience of salvation in
Christ (repentance unto life, Acts 11:18). It is an actual foretaste of
eschatological life, the anticipatory "firstfruits" of the future resurrection harvest
(Rom. 8:23), the "down payment" in kind on the final inheritance (Il Cor. 1:22;
5:5; Eph. 1:13f.). On the other hand, the gifts (plural) of the Spirit consist of
particular operations pertaining to various ministries (I Cor. 12:4-6) and, as
such, are provisional and subeschatological. This is one of Paul's points in |
Corinthians 13:8ff., a passage touched on here only briefly because we will be
returning to it below. Prophecy and tongues, among other gifts, have a
provisional and partial character and so are temporary, destined to pass away
(vv. 8f.), while those works of the Spirit like faith, hope and love endure (v. 13).

It is necessary, then, in considering the whole work of the one Spirit in the
church, to recognize on the one hand those activities and outworkings that are
eschatological and experienced by all, and on the other hand those
subeschatological functions, none of which is given to all. It is essential to
distinguish what is present eschatologically by universal donation from what is
given subeschatologically by differential distribution.

10. J. I. Packer, in Keep in Step with the Spirit (Old Tappen, New Jersey: Fleming H.
Revell Company, 1984), pp. 82-83, writes:

What is a Spiritual Gift? But our thinking about gifts is shallow. We say,
rightly, that they come from the Spirit. Paul calls them "manifestations of the
Spirit" (see 1 Corinthians 12:4-11). However, we go on to think of them in terms
either of what we call "giftedness" (that is, human ability to do things skillfully
and well) or of supernatural novelty as such (power to speak in tongues, to
heal, to receive messages straight from God to give to others, or whatever).
We have not formed the habit of defining gifts in terms of Christ the head of the
body, and his present work from heaven in our midst. In this we are
unscriptural. At the start of 1 Corinthians Paul gives thanks ". . . because of the
grace of God which was given you in Christ Jesus that in every way you were
enriched in Him with all speech and all knowledge . . . so that you are not
lacking in any spiritual gift (charisma) . . ." (1:4, 7). Paul's wording makes it
clear that spiritual gifts are given in Christ; they are enrichments received from
Christ. First Corinthians 12 assumes the Christ-oriented perspective that 1:1-7
established. It is vital that we should see this, or we shall be confusing natural
with spiritual gifts to the end of our days.

Nowhere does Paul or any other New Testament writer define a spiritual
gift for us, but Paul's assertion that the use of gifts edifies ("builds up", 1
Corinthians 14:3-5, 12, 26, see also 17; Ephesians 4:12, 16) shows what his
idea of a gift was. For Paul,
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It is only through Christ, in Christ, by learning Christ and responding to Christ
that anyone is ever edified. Our latter-day secular use of this word is far wider
and looser than Paul's; for him, edification is precisely a matter of growing in
the depth and fullness of one's understanding of Christ and all else in relation
to him and in the quality of one's personal relationship with him, and it is not
anything else. So spiritual gifts must be defined in terms of Christ, as actualized
powers of expressing, celebrating, displaying and so communicating Christ in
one way or another, either by word or by deed. They would not be edifying
otherwise.

11. Charles Caldwell Ryrie, in The Holy Spirit (Chicago: Moody Press, 1965), p.83, says:

The Greek word for spiritual gift (charisma) is obviously related to grace,
for charis means "grace"; thus a spiritual gift is due to grace. The usage of the
word in the New Testament is quite wide, ranging from the gift of salvation
(Rom. 6:23) to the gift of God's providential care (Il Cor. 1:11, ASV). Usually it
is used of the special gifts or abilities given to men by God, and with the
exception of | Peter 4:10 the word is used in the New Testament only by Paul.
When referring to a gift for service, it seems to include natural talent given at
birth (as in Eph. 4 where the emphasis is on gifted men) as well as
supernatural talent given at the time of salvation. Thus a spiritual gift may be
defined as a God-given ability for service. its origin is from God; it is an ability,
whether natural or supernatural; and it is given for the purpose of service.

In this context, we will employ the following as a working definition:

Spiritual gifts are those natural, spiritual, or supernatural
abilities, capabilities, and inclinations that the Holy Spirit bestows
on human beings to enable them to accomplish specific functions
in the outworking of God's purposes.

The Main Scripture Passages Relevant to the Subject

Romans 12:6-8 -- "And since we have gifts that differ according to the grace given to us,
let each exercise them accordingly: if prophecy, according to the proportion of his
faith; if service, in his serving; or he who teaches, in his teaching; or he who exhorts,
in his exhortation; he who gives, with liberality; he who leads, with diligence; he who
shows mercy, with cheerfulness."
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| Corinthians 12:1-31 -- Now concerning spiritual gifts, brethren, | do not want you to be
unaware. You know that when you were pagans, you were led astray to the dumb
idols, however you were led. Therefore | make known to you, that no one speaking
by the Spirit of God says, Jesus is accursed; and no can say, "Jesus is Lord", except
by the Holy Spirit. Now there are varieties of gifts, but the same Spirit. And there are
varieties of ministries, but the same Lord. And there are varieties of effects, but the
same God who works all things in all persons. But to each one is given the
manifestation of the Spirit for the common good. For to one is given the word of
wisdom through the Spirit, and to another the word of knowledge according to the
same Spirit; to another faith by the same Spirit, and to another gifts of healing by the
one Spirit, and to another the effecting of miracles, and to another prophecy, and to
another the distinguishing of spirits, to another various kinds of tongues, and to
another the interpretation of tongues. But one and the same Spirit works all these
things, distributing to each one individually just as He wills. For even as the body is
one and yet has many members, and all the members of the body, though they are
many, are one body, so also is Christ. For by one Spirit we were all baptized into one
body, whether Jews or Greeks, whether slaves or free, and we were all made to
drink of one Spirit. For the body is not one member, but many. If the foot should say,
"Because | am not a hand, | am not a part of the body," it is not for this reason any
the less a part of the body. And if the ear should say, "Because | am not an eye, | am
not a part of the body," it is not for this reason any the less a part of the body. If the
whole body were an eye, where would the hearing be? If the whole were hearing,
where would the sense of smell be? But now God has placed the members, each
one of them, in the body, just as He desired. And if they were all one member, where
would the body be? But now there are many members, but one body. And the eye
cannot say to the hand, "l have no need of you;" or again the head to the feet, "I
have no need of you." On the contrary, it is much truer that the members of the body
which seem to be weaker are necessary; and those members of the body, which we
deem less honorable, on these we bestow more abundant honor, and our unseemly
members come to have more abundant seemliness, whereas our seemly members
have no need of it. But God has so composed the body, giving more abundant honor
to that member which lacked, that there should be no division in the body, but that
the members should have the same care for one another. And if one member
suffers, all the members suffer with it; if one member is honored, all the members
rejoice with it. Now you are Christ's body, and individually members of it. And God
has appointed in the church, first apostles, second prophets, third teachers, then
miracles, then gifts of healings, helps, administrations, various kinds of tongues. All
are not apostles, are they? All are not prophets, are they? All are not teachers, are
they? All are not workers of miracles, are they? All do not have gifts of healings, do
they? All do not speak with tongues, do they? All do not interpret, do they? But
earnestly desire the greater gifts. And | show you a still more excellent way.

| Corinthians 13:1-3, 8-10 -- "If | speak with the tongues of men and of angels, but do not
have love, | have become a noisy gong or a clanging cymbal. And if | have the gift of
prophecy, and know all mysteries and all knowledge; and if | have all faith, so as to
remove mountains, but do not have love, | am nothing. And if | give all my
possessions to feed the poor, and if | deliver my
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body to be burned, but do not have love, it profits me nothing. . . Love never fails; but
if there are gifts of prophecy, they will be done away; if there are tongues, they will
cease; if there is knowledge, it will be done away. For we know in part, and we
prophesy in part; but when the perfect comes, the partial will be done away."

| Corinthians 14:1-6 -- "Pursue love, yet desire earnestly spiritual gifts, but especially that
you may prophesy. For one who speaks in a tongue does not speak to men, but to
God; for no one understands, but in his spirit he speaks mysteries. But one who
prophesies speaks to men for edification and exhortation and consolation. One who
speaks in a tongue edifies himself; but one who prophesies edifies the church. Now |
wish that you all spoke in tongues, but even more that you would prophesy; and
greater is one who prophesies than one who speaks in tongues, unless he interprets,
so that the church may receive edifying. But now, brethren, if | come to you speaking
in tongues, what shall | profit you, unless | speak to you either by way of revelation or
of knowledge or of prophecy or of teaching?"

| Corinthians 14:26-33 -- "What is the outcome then, brethren? When you assemble, each
one has a psalm, has a teaching, has a revelation, has a tongue, has an
interpretation. Let all things be done for edification. If any one speaks in a tongue, it
should be by two or at the most three, and each in turn, and let one interpret; but if
there is no interpreter, let him keep silent in the church; and let him speak to himself
and to God. And let two or three prophets speak, and let the others pass judgment.
But if a revelation is made to another who is seated, let the first keep silent. For you
can all prophesy one by one, so that all may learn and all may be exhorted; and the
spirits of prophets are subject to prophets; for God is not a God of confusion but of
peace, as in all the churches of the saints."

Ephesians 4:11-12 -- "And He gave some as apostles, and some as prophets, and some
as evangelists, and some as pastors and teachers, for the equipping of the saints for
the work of service, to the building up of the body of Christ."

| Peter 4:10-11 -- "As each one has received a special gift, employ it in serving one
another, as good stewards of the manifold grace of God. Whoever speaks, let him
speak, as it were, the utterances of God; whoever serves, let him do so as by the
strength which God supplies; so that in all things God may be glorified through Jesus
Christ, to whom belongs the glory and dominion forever and ever. Amen."

lll. Specific References to "Gifts" or "Gift" (in the NASB)
Gifts
Romans 12:6 -- "And since we have gifts that differ according to the grace given to

us, let each exercise them accordingly: if prophecy, according to the proportion
of his faith;"
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| Corinthians 12:4 -- "Now there are varieties of gifts, but the same Spirit."

| Corinthians 12:9 -- "to another faith by the same Spirit, and to another gifts of
healing by the one Spirit"

| Corinthians 12:28 -- "And God has appointed in the church, first apostles, second
prophets, third teachers, then miracles, then gifts of healings, helps,
administrations, various kinds of tongues."

| Corinthians 12:30 -- "All do not have gifts of healings, do they? All do not speak
with tongues, do they? All do not interpret, do they?"

| Corinthians 12:31 -- "But earnestly desire the greater gifts. And | show you a still
more excellent way."

Ephesians 4:8 -- "Therefore it says, 'When He ascended on high, He led captive a
host of captives, and He gave gifts to men.""

Hebrews 2:4 -- "God also bearing witness with them, both by signs and wonders and
by various miracles and by gifts of the Holy Spirit according to His own will"

Gift

Acts 2:38 -- "And Peter said to them, "Repent, and let each of you be baptized in the
name of Jesus Christ for the forgiveness of your sins; and you shall receive the
gift of the Holy Spirit."

Acts 10:45 -- "And all the circumcised believers who had come with Peter were
amazed, because the gift of the Holy Spirit had been poured out upon the
Gentiles also."

Acts 11:17 -- "If God therefore gave to them the same gift as He gave to us also after
believing in the Lord Jesus Christ, who was | that | could stand in God's way?"

Romans 1:11 -- "For | long to see you in order that | may impart some spiritual gift to
you, that you may be established"

I Corinthians 1:7 -- "so that you are not lacking in any gift, awaiting eagerly the
revelation of our Lord Jesus Christ"

| Corinthians 7:7 -- "Yet | wish that all men were even as | myself am. However, each
man has his own gift from God, one in this manner, and another in that."

| Timothy 4:14 -- "Do not neglect the spiritual gift within you, which was bestowed
upon you through prophetic utterance with the laying on of hands by the
presbytery."

Il Timothy 1:6 -- "And for this reason | remind you to kindle afresh the gift of God
which is in you through the laying on of my hands."
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| Peter 4:10 -- "As each one has received a special gift, employ it in serving one
another, as good stewards of the manifold grace of God."

IV. Specific References employing Key Greek Words in the New Testament
XARISMA

Romans 1:11 -- "For | long to see you in order that | may impart some spiritual gift to
you, that you may be established"

Romans 12:6 -- "And since we have gifts that differ according to the grace given to
us, let each exercise them accordingly: if prophecy, according to the proportion
of his faith"

| Corinthians 1:7 -- " so that you are not lacking in any gift, awaiting eagerly the
revelation of our Lord Jesus Christ"

| Corinthians 7:7 -- "Yet | wish that all men were even as | myself am. However, each
man has his own gift from God, one in this manner, and another in that."

| Corinthians 12:4 -- "Now there are varieties of gifts, but the same Spirit"

| Corinthians 12:9 -- "to another faith by the same Spirit, and to another gifts of
healing by the one Spirit"

| Corinthians 12:28 -- "And God has appointed in the church, first apostles, second
prophets, third teachers, then miracles, then gifts of healings, helps,
administrations, various kinds of tongues."

| Corinthians 12:30 -- "All do not have gifts of healings, do they? All do not speak
with tongues, do they? All do not interpret, do they?"

| Corinthians 12:31 -- "But earnestly desire the greater gifts. And | show you a still
more excellent way"

Il Corinthians 1:11 -- "You also joining in helping us through your prayers, that thanks
may be given by many persons on our behalf for the favor bestowed upon us
through the prayers of many."

| Timothy 4:14 -- "Do not neglect the spiritual gift within you, which was bestowed
upon you through prophetic utterance with the laying on of hands by the
presbytery."

Il Timothy 1:6 -- "And for this reason | remind you to kindle afresh the gift of God
which is in you through the laying on of my hands."

| Peter 1:10 -- "As each one has received a special gift, employ it in serving one
another, as good stewards of the manifold grace of God."
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PNEUMATIKOS

Romans 1:11 -- "For | long to see you in order that | may impart some spiritual

(PNEUMATIKOS) gift (XARISMA) to you, that you may be established"

| Corinthians 12:1 -- "Now concerning spiritual gifts, brethren, | do not want you to be

unaware."

| Corinthians 14:1 -- "Pursue love, yet desire earnestly spiritual gifts, but especially

DOMA

that you may prophesy."

Ephesians 4:8 -- "Therefore it says, 'When He ascended on high, He led captive a

host of captives, and He gave gifts to men.

(DOSIS, DOREA, DOREAN, DOREO, DOREMA, and DORON are not used in any

biblical references to spiritual gifts.)

Various Classifications of Gifts

The following list is by no means exhaustive, but is a representative selection of
classifications of spiritual gifts, in no particular order.

AN AN AN AN AN AN N N S S~
S, 2 OO NOOPrWN -
A O =

gifts for service and gifts for sanctification

gifts of office and gifts of function

ordinary gifts and extraordinary gifts

major gifts and minor gifts

natural endowments and special enduements

eschatological gifts and subeschatological gifts

natural gifts and spiritual gifts

natural gifts and supernatural gifts

ordinary spiritual gifts and supernatural sign-gifts

natural, spiritual, and supernatural gifts

inspirational gifts (the power to say), gifts of power (the power to do, gifts of
revelation (the power to know).

gifts for oral ministry, gifts for practical service, miraculous manifestations
leadership or edifying gifts, sign gifts, service gifts

supernatural gifts that are not signs, supernatural sign gifts
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VI.

Lists of Spiritual Gifts

Thomas H. Edgar, in Miraculous Gifts: Are They For Today (pp.12-13) provides

perhaps the most extensive listing of spiritual gifts in the literature. He writes:

As we have already concluded, a definitive list of gifts may be impossible;
however, a tentative list is as follows.

Leaders, with the abilities given to fulfill their function, who are given to
the Church as a whole:

Apostle Evangelist
Prophet Pastor
Teacher

Abilities given to individuals:

Ministry Healing

Teaching Speaking with tongues
Exhortation Interpretation of tongues
Giving Ability to prophesy
Ruling Helps

Miracle-working Word of knowledge
Word of wisdom Discerning of spirits

Showing mercy

There is an overlapping of the abilities and the individuals who use them.
A prophet must have the ability to prophesy. An apostle probably had all of the
various abilities as part of his gift of apostleship. The gifts may be classified
according to function in three general categories.

Leadership or edifying gifts. Basically these include the apostle, prophet,
teacher, and evangelist. Pastor is more an office than a gift. Men who function
in this office are expected to have a gift appropriate to it. The leadership gifts
utilize one or more of the abilities which are appropriate. These abilities
(spiritual gifts) include teaching, exhortation, ruling, governing, prophecy, word
of wisdom, word of knowledge, and discerning of spirits.

Sign gifts. These gifts are abilities given to individuals irrespective of
office. They are miracle-working, healing, tongues, and interpretation of
tongues. An apostle was also gifted in these categories.

Service gifts. Ministry or service, giving, helps, and showing mercy are for
serving.
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J. Oswald Sanders, in The Holy Spirit and His Gifts (p. 110), gives the following
listing:

(a) Gifts which qualify their possessors for the ministry of the Word:

Apostleship Knowledge and wisdom
Prophecy Kinds of tongues
Teaching Interpretation of tongues
Shepherding Discerning of spirits
Evangelism

(b) Gifts which equip their possessors to render services of a practical nature:

Miracles Ruling
Healing Helps
Administration

In his specific treatment of gifts, Sanders adds to the above the gifts of faith,
exhortation, giving, and showing mercy.

Charles Caldwell Ryrie, in The Holy Spirit (pp. 85-91) lists the following gifts:

Apostleship Teaching
Prophecy Faith

Miracles Exhortation
Healing Discerning Spirits
Tongues (interpretation) Showing mercy
Evangelism Giving

Pastor Administration
Ministering

Combining the items in those three listings yields the following list (arranged
alphabetically):

Administration Word of Knowledge
Apostleship Showing Mercy
Discerning of spirits Ministering

Evangelism Miracle-working
Exhortation Pastoring (or shepherding)
Faith Prophecy

Giving Ruling

Healing Speaking with tongues
Helps Teaching

Interpretation of tongues Word of Wisdom
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VII. Specific Definitions of Spiritual Gifts
A.  Administration

1 Corinthians 12:28 -- "And in the church God has appointed . . . those with gifts of
administration."

Sanders (p. 121) states: "In any work of God, leadership and a certain amount
of administration are necessary, and the Spirit imparts special gifts for this work. It is
work that is unspectacular and demanding, and not always appreciated.
Nevertheless it is necessary to the smooth functioning of the work of the Kingdom."

Edgar (p. 331) writes:

The word often translated government is the Greek word
KUBERNESIS. It occurs in the New Testament only in 1 Corinthians
12:28. The word has the idea of administration, government, or
management. It is from the same root as the word KUBERNETES, or
steersman. The idea is closely connected with the previous gift of ruling,
although there may conceivably be some emphasis on organizing and
managing. The most probable solution is that these two gifts refer to the
same thing but may emphasize various aspects. These two gifts are
abilities while pastor describes an office. Apparently some people in the
church have an extraordinary ability to rule and administer."

Ryrie (p. 91) simply says that "this is the ability to rule in the church."
B. Apostleship
1 Corinthians 12:28 -- "And in the church God has appointed first of all apostles”
Ephesians 4:11 -- "It was he [Christ] who gave some to be apostles”
Ryrie (p. 85) states:

Apostleship can have both a general and a limited meaning. In a
general sense the word means one who is sent, or a messenger. The
Latin equivalent is the word missionary. In a general sense every
Christian is a missionary or an apostle, because he has been sent into
this world for a testimony. Epaphroditas is an illustration, for the word
"apostle" is used to describe him ("but your messenger", Phil. 2:25).
However, in the specialized sense of the gift of apostleship it refers to the
Twelve (and perhaps a few others like Paul and Barnabas, Acts 14:14).
They were the leaders who laid the foundation of the church and they
were
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accredited by special signs (Eph. 2:20). Since this was a gift that
belonged to the earliest period of the history of the church when her
foundation was being laid, the need for the gift has ceased and
apparently the giving of it has too. "And are built upon the foundation of
the apostles and prophets, Jesus Christ himself being the chief corner
stone." (Eph. 2:20)

Sanders (pp. 116-117) writes:

First in order of importance are apostles. This term is not confined to
the Twelve, but it would seem that to be an apostle one must have seen
Jesus, and have been a witness of the resurrection. He must also have
been called by Christ or by the Holy Spirit, as was Barnabas. Apostles
were endued with miraculous powers as credentials of their office. James,
our Lord's brother, was an apostle, and so were Andronicus and Junia,
Silvanus and others. These qualifications for apostleship meant that they
were an order bound to die out. The Church is built upon the foundation
of the apostles and prophets.

The apostle was, literally, "a delegate, a messenger, one sent forth
with orders." (Thayer). According to J. C. Lambert, "The apostolate was
not a limited circle of officials holding a well-defined position of authority in
the Church, but a large class of man who discharged one -- and that the
highest -- of the functions of the prophetic ministry."

The more generally accepted view, however, is that the word is
used in the New Testament in a twofold sense. First in a restricted sense
as the official name of Christ's twelve chosen disciples, who saw Him
after the resurrection and laid the foundations of His Church. Second, in a
broader, unofficial sense as designating accredited Christian
messengers, commissioned by a church community, as was Barnabas.

The apostles did not serve a merely local church, but their authority
ran throughout the whole Church.

Edgar (pp.63-64), following a study of the New Testament, concludes:

The Twelve, Paul and Barnabas were called apostles. The Twelve
were called the apostles and seemed to enjoy a special place (see
Revelation 21:14). Paul called himself an apostle and was recognized as
an apostle by the church in Jerusalem (see Galatians 2). The apostleship
of Barnabas is not as certain as that of the twelve and Paul, since he was
not included in the recognition of apostleship granted to Paul in Galatians
2:7-9.

There are verses that may imply that James, Andronicus, and Junia
were apostles. This is improbable regarding Andronicus and Junia and is
subject to dispute regarding James. If James (the brother of the Lord)
was an apostle, then this is additional evidence that an apostle could
remain in and have authority in a local church.
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The status of apostle is carefully guarded in the early Church. This
is seen in the care taken by the church in Jerusalem before they
recognized Paul's apostleship (see Galatians 2:1-10). . . . The term
"apostle” may be applied with certainty to the Twelve and Paul only. Even
Barnabas is questionable, and the others are even less certain.

The term "apostle” cannot be equated with "missionary”. There were
many nonapostolic missionaries in the early Church. . . .

The term "apostle” is used in the sense of "representative”. As
representatives of Christ, the apostles had great authority in the early
Church. This authority was evident not only by authoritative statements
and actions but also by the need for the apostles to lay hands on specific
groups of unique converts such as those in Samaria.

Apostles performed miracles, signs, and wonders. This was evident
in all who were definitely apostles. There is no information regarding the
questionable individuals such as James, Andronicus, and Junia. It may be
stated categorically that the apostles performed miracles with any thrust
of the gospel into new territory. Paul states (2 Corinthians 12:12) that
performance of miracles is proof of apostleship. To be recognized as an
apostle one must, along with other qualifications, be able to perform
miracles.

Apostles were witnesses of the resurrected Lord. Although some try
to dispute this, 1 Corinthians 9:1-2 is clear. Acts 1:22-26 states clearly
that the twelve apostles were witnesses of the resurrection. This aspect of
apostleship is further implied by the fact that all who can definitely be
considered as apostles did see the resurrected Lord. . . .

C. Discerning of Spirits

1 Corinthians 12:8, 10 -- "To one there is given through the Spirit . . . , to another
distinguishing between spirits"

Sanders (p. 120) states:

This is the ability to discriminate between different kinds of spirits, to
distinguish the spurious from the true, the spirit of truth from the spirit of
error. So long as there was no written New Testament, this gift was of
special importance, for it enabled the possessor to distinguish between
the psychic and the physical, the divine and the demonic, false teaching
from the true.

The Spirit enables him to tell whether the professed gifts were really
from Him and supernatural, or were merely strange though natural, or
even diabolical. The exhortation of John to "test the spirits" had this in
view, and is still very relevant today when there is so much that is false
yet persuasive in the form of cults and heresies.
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Ryrie (p. 90) says: "Discerning spirits is the ability to distinguish between
true and false sources of supernatural revelation when it was being given in
oral form. It was a very necessary gift before the Word was written, for there
were those who claimed to bring revelation from God who were not true
prophets."

D. Evangelism
Ephesians 4:11 -- "It was he [Christ] who gave some to . . . evangelists."
Edgar (pp. 320-322) states:

Acts 21:8 states that Philip was an evangelist but reveals nothing
regarding the ministry of an evangelist.

Ephesians 4:11 states that the evangelist is a gift to the Church. It
also shows that this is an edifying gift to be utilized in training believers.
2 Timothy 4:5 indicates nothing regarding the ministry of the
evangelist. This verse does indicate that this type of ministry was

necessary in order for Timothy to fulfill his ministry.

Although these passages yield nothing describing the gift of
evangelist, Acts 21:8 states that Philip was an evangelist; therefore we
may look at Philip's ministry in Acts 8 for some possible clues regarding
the qift of evangelist. His ministry to the Samaritans is described as
follows.

He preached Christ to them (KERUSSO) (verse 5).

On this occasion he performed signs (verse 6), cast out unclean
spirits and healed many (verse 7), and performed miracles (verse 13). We
do not have enough information to know whether he performed such
miracles at any other time.

He preached concerning the kingdom of God and the name of
Jesus Christ (verse 12).

He baptized the converts.

The converts did not receive the Spirit until the apostles came and
laid hands on them.

Philip's ministry is also described in Acts 8:26-40, where he
ministered to the Ethiopian eunuch. This ministry is described as follows.

An angel instructed Philip to go to a specific location (verse 26).

The Spirit told Philip to go to a specific man (verse 29).

Philip preached Jesus to the eunuch (verse 35).

Philip baptized the converted eunuch (verse 31). The Spirit of the
Lord snatched Philip away (verse 39).

Philip traveled to and preached in various cities (verse 40). It is
obvious from the context that he preached Christ to them.
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E.

Certain consistent aspects of Philip's ministry may be noted. Philip
had an itinerant (traveling) type of ministry. His ministry consisted of
preaching the gospel of Jesus Christ to non-Christians. In addition, in the
two cases where Philip's ministry is described in detail, he baptized the
converts. It is safe to assume that the general description of his ministry
in Acts 8:40 would also include baptizing converts. This type of ministry is
comparable to the present-day general missionary and the present-day
evangelist.

There are certain other aspects of Philip's ministry which did not
occur in every instance. He performed miracles when ministering to the
Samaritans, but he did not when ministering to the eunuch. An angel
specifically sent Philip to the eunuch, but there is no mention that an
angel sent him to the Samaritans. He was snatched away from the
eunuch by the Holy Spiritimmediately after baptism, but this did not occur
after he baptized the Samaritans. Since these aspects did not all occur on
each occasion of ministry, they may be regarded as not basic to the
function of an evangelist.

The question naturally arises as to whether an evangelist should be
able to perform miracles. Certain items should be noted when considering
this.

There is no statement that an evangelist should be able to perform
miracles, although there is a definite statement in 2 Corinthians 12:12 that
an apostle should be able to do so. In other words, there is a definite
teaching statement that an apostle can perform miracles but no teaching
at all and only one instance described in which an evangelist performed
miracles. . .

On the basis of this one example, admittedly unusual, of an
evangelist's ministry we cannot conclude that an evangelist must perform
miracles . . .

In conclusion, the evangelist is similar to the modern-day general
missionary and modern-day evangelist. An evangelist takes the gospel to
unbelievers and baptizes the converts. Many present-day evangelists
speak only in church or church-sponsored meetings, and few baptize the
converts. Although this may not be in conformity with the New Testament
example of Philip, this does not stand as evidence against their gift, since
they aim their ministry to reach the unbeliever. The general missionary
more nearly approximates the ministry of Philip.

Exhortation

Romans 12:6, 8 -- "We have different gifts, according to the grace given us. If a
man's gift is . . . encouraging, let him encourage"

Edgar (p. 330) states: "We have little information regarding the gift of

exhortation . . . . The word exhortation translates the Greek word
PARAKALEOQO. The most probable meaning of this term, in this context, is
to urge, exhort, or encourage. It is sometimes
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F. Faith

used to an summons or call for help. Exhort is a good translation for this
gift. This individual urges, exhorts, and encourages others. In this case he
exhorts regarding the Christian life.

Ryrie (p. 90) says: "Exhorting involves encouraging, comforting, and
admonishing people. Note that this is a separate and distinct gift from the
gift of teaching. In other words, teaching may or may not involve
exhortation, and contrariwise exhortation may or may not involve
teaching."

John Williams, in The Holy Spirit: Lord and Life-Giver (Neptune,
New Jersey: Loizeaux Brothers, 1980), p. 111, states:

Obviously the gift of exhortation is akin to that of teaching and any
distinction there is would appear to be one of emphasis only. The word
PARAKLESIS has several possible translations, including summons,
exhortation, encouragement, and consolation. Since in the context of
Paul's list of gifts DIDASKALIA (teaching) and PARAKLESIS are
associated, we are probably not wrong in translating it exhortation. As the
teacher informs the mind and heart of his hearers, so the exhorter
challenges their wills and consciences. He will do this best not by strident
tones and angry threats but by gracious entreaties and understanding
words. Let him always remember that He who gifted him for his task was
described by Christ as "the Paraclete".

1 Corinthians 12:8-9 -- "To one there is given through the Spirit . . . , to another faith
by the same Spirit"

1 Corinthians 13:2 -- "and if | have a faith that can move mountains, but have not
love, | am nothing."

Billy Graham, in The Holy Spirit (Waco, Texas: Word Books, 1978), p. 150, states:

We must distinguish between the grace of faith and the gift of faith. The

grace of faith means that we can believe God will do whatever He has
promised to do in His Word. All Christians have the grace of faith. Therefore, if
we do not have faith in what the Bible promises, we sin. But many things come
into our lives concerning which there are no specific promises from the Word.
Therefore, when we pray, we add, "if it be Thy will." But sometimes the Holy
Spirit gives us the gift of faith to believe things about which the Bible is silent. If
we do not have this special gift of faith, it is not sin.

Ryrie (p. 90) says: "Faith is the God-given ability to believe God's power to supply

specific need. Every man has been
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given a measure of faith (Rom. 12:3), but not everyone has been given the gift

of faith. Everyone may believe God, but this cannot be the same as possessing
the gift of faith -- otherwise there would be no significance to its being listed as

a separate spiritual gift."

Sanders (p. 119) states:

Saving faith is not in view here, for though it is the gift of God, it is not a
special gift of the Spirit. It is rather wonder-working faith, the faith that can
remove mountains. The context supports this view. It is the special gift of faith
bestowed in order to enable its possessor to carry out a special ministry.
George Muller, for example, possessed this gift to a unique degree, but many
less known people have possessed and exercised this gift -- the faith that turns
vision into fact.

Michael Green, in I Believe in the Holy Spirit (Grand Rapids: Eerdmans, 1975), pp.
180-181, writes:

All commentators are agreed that Paul is not speaking of the saving faith
by which a man believes in Christ. True, this is a gift of God, if only in the sense
that without the God-given capacity to trust, faith in Christ would be impossible
for any one of us. Clearly, Paul is not thinking of that here. He is referring to the
special ability to trust God in the dark when all the odds are against you: the
ability to hold on to God in prayer over many years for the conversion of some
loved one: the sure perception of the will of God on a particular matter in the
future which enables you to act as though it had already happened. Noah had
this gift of faith, in believing God, against all the odds, that there would be a
flood, and acting on that belief by building an ark, despite the laughter of his
fellows. Abraham had this gift of faith, in believing that God was calling him out
of Ur even though it was economic madness to leave his expensive home in
that prosperous city and entrust himself to God and to the desert. Hudson
Taylor had this gift of faith in founding and maintaining one of the world's
biggest missionary societies on a complete absence of financial backing, a
refusal to ask for funds, and an unshakeable conviction about the will of God.

G. Giving

Romans 12:6, 8 -- "We have different gifts according to the grace given us. If a man's
giftis . . . contributing to the needs of others, let him give generously"
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1 Corinthians 13:3 -- "If | give all | possess to the poor and surrender my body to the
flames, but have not love, | gain nothing."

Williams (pp. 117-118) writes:

The words, "he that giveth, let him do it with liberality," suggest that while
all Christians have the responsibility to give of their substance to the Lord's
work, there are some individual members of the Body of Christ whose special
charisma is giving. Apart from this refuting the misconception that Christians
should not own wealth, it points up the fact that the ministry of those who "give"
in quite as important as that of those who "go".

Liberality is a "grace gift". If those whose special gift and enabling it is to
give generously, then the work of those whose gift it is to serve will be
unhindered. Here again we observe the complementary roles of the gifts in
action.

Another thing that is made abundantly plain in Paul's exhortation is that
the disposition of a man's heart is just as important as the exercise of his gift.
Giving must be done not grudgingly but with liberality" (APLOTETI, literally,
with singleness of heart). In other words, "it's not only what you do, it's the way
that you do it!" A truly Christian giver gives without thought of return or hoping
for public recognition (cf. 2 Corinthians 9:6-7).

If the gift of generosity is employed, it will forward the work of the church
in any generation. its exercise by Barnabas in the first generation of the Church
stands in bold relief against the avarice and duplicity of Ananias and Sapphira
(Acts 5:1 ff.).

Ryrie (p. 91) states: "The gift of giving concerns distributing one's own money to
others. It is to be done with simplicity; i.e., with no thought of return or gain for
self in any way."

Edgar (p. 330) says:

The term giving (METADIDOUS) is the only clue to this gift. It means to
give, impart, or share. We can only guess at the specifics. It probably means to
share and give to others. This might include so-called offerings to the church;
however, no such offerings are described in the New Testament. Giving to the
Lord is described in the New Testament only when it concerns offerings for the
needs of the brethren.

There are many questions we night ask. For example, does the gift of
giving (assuming it is a gift) imply the possession of the wherewithal to give? It
is most likely that this gift refers to an ability to recognize needs and a desire to
give beyond that normally expected. However, all Christians are to do this.
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H. Healing

1 Corinthians 12:8-9 -- "to one there is given through the Spirit . . . to another gifts of
healing by that one Spirit"

1 Corinthians 12:28 -- "And in the church God has appointed those having gifts of

healing"

Charles V. Carter, in The Person and Ministry of the Holy Spirit (Grand Rapids:

Baker, 1974), (pp. 276-277), writes:

That there have been and are individuals especially endowed with the
gifts of healing (note the qifts here is plural) is well known . . . . It would seem,
however, that these gifts of healing may involve much more than direct divine
intervention, important as that is. That there are Christian men and women
whose natural aptitudes better qualify them for specific branches of medical
science and service than their fellows is evident. And that God should call
these individuals into various fields of medical service is both Scriptural and
logical. Luke was such a physician. Few Christians have greater opportunity to
serve God than those who minister to the sick. Christian doctors, nurses,
counselors, and psychiatrists exercise their gifts by "the one Spirit" who
endows ministers to preach or teachers to teach. And none of the gifts has any
Christian meaning or value except as it is exercised in faith. There are no
effective Christian gifts apart from faith. To some it is given to perform
miraculously (v. 10) [1 Corinthians 12], while others serve in a less spectacular
manner. There are Christian specialists in medicine who accomplish cures that
are rightly regarded as miraculous.

Michael Green (pp. 174-177), states:

Jesus healed men; and he commissioned his disciples to do the same. It
is interesting to recall that the word "save" means in the original "to heal" just
as much as it does "to rescue". Undeniably, many of the needy people whom
Jesus met in the days of his flesh were both spiritually put right with God and
physically healed. Equally undeniably, there is less and less stress on healing
as the ministry of Jesus runs its course. He deprecated men's quest for
miracles and mighty works; and he was limited in performing them by lack of
faith in the recipients. Moreover, on occasion he withdrew from promising
healing situations, in order to concentrate on preaching (Mark 1:38; Luke 4:4).
Both Peter and Paul exercise gifts of healing in Acts, and healing is given a
place in the list of spiritual gifts in | Corinthians 12:9, 28, 30. It is, therefore, a
real gift of God to be exercised in and for the body of Christ. But one does not
get the impression that it played a major part in the spread of the gospel in
early times. It is not mentioned in the lists of workers in the church in
Ephesians 4:11, or in the fuller list in
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Romans 12:6-8. In the Pastoral Epistles the tasks of Christian ministry are fully
described, but there is no hint that healing is seen as one of them. James 5:14
certainly speaks of the healing power of God in answer to believing prayer and
the anointing with oil (ceremonial or medical?) on the part of the Christian
leadership. But quite clearly the healing is contingent, not universal. . . .

Healing, then, is a gift that God has given to some members of the body
of Christ, to enable them to act as channels of his love and compassion to
others. "Have all the gifts of healing?" asks the apostle. The answer, clearly is
"No". But those who have this gift are to use it for the benefit of others. It seems
to be one of the good gifts of the Spirit which is increasingly being realized
today, and Christians who had no idea that they possessed it are finding that
they are being used in this ministry of healing.

Williams (p. 123) states:

Gifts of Healings -- Charismata lamaton (1 Corinthians 12:8-10, 28, 30).
The plural form, gifts of healings, used only here in the New Testament, may
suggest that either a variety of ailments or a variety of gifts is in view. Although
IAOMAI is used of spiritual healing (Hebrews 12:13; James 5:16; 1 Peter 2:24),
unquestionably in this context Paul is talking about physical healings. evidently,
although the regular method of healing was by means of medicine and a
physician then as now, there were special cures that were attributable to
neither. This suggested supernatural intervention, and that sometimes by the
agency of a person who possessed "gifts of healings".

Sanders (p. 119), writes:

This gift is the supernatural intervention of God through a human
instrument, to restore health to the body. It is acts of healing that are in view.
Although the incidence of the gift of healing has waned, it would seem that it
has never entirely disappeared from the Church. It is unfortunate that there
have been great frauds and abuses perpetrated in the name of the gift.

From the Scripture it would appear that the gift was not effective in every
case, but only according to God's sovereign will. Scripture holds out no blanket
promise that every sickness will be healed. Paul, though he possessed the gift,
was unable to heal Trophimus and had to leave him sick. Instead of healing
Timothy, he advised medication for his frequent indisposition.

Edgar (p. 105), states:

The gift of healing means that a specific individual can heal other people
directly . . . . The individual has the ability
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to perform the miracle or healing. Instances where people are healed in answer
to prayer are not instances of exercise of spiritual gifts but are God's working in
answer to prayer. If believers gather and pray for a sick person and that person
is healed miraculously, this is not evidence that the gift of healing exists today.
This demonstrates that God answers prayer.

Helps

1 Corinthians 12:28 -- "And in the church God has appointed .. . those able to help
others"

Sanders (pp. 120-121) defines as follows:

The gift of "helps" or "ministering" is in essence giving help and
assistance to those in need. The verb is used by Paul in writing to the Ephesian
believers: "l have showed you all things, how that so labouring ye ought to
support the weak." It may have special reference to the work of deacons. There
is wide scope for the exercise of this ministry amongst the poor, sick, aged,
orphans and widows. There is more than mere general helpfulness in view. It is
rather a special, Spirit-given ability to help in such cases. It is a gift that affords
endless scope to those who desire to serve the Lord, yet possess no special
gift of utterance.

Edgar (p. 331) states: "The gift of helps is, as other gifts discussed thus far,
mentioned only once, with no description except the name helps (Greek
ANTILEMPSIS). ANTILEMPSIS means help or assistance."

Williams (pp. 118-119) writes:

This is the special gift of the person who is willing to adopt a support role
in any practical area of the Church's ministries. In an age of religious
specialists, here is a "jack of all trades" who in glad to put his hand to any task,
provided that he is helping people and serving Christ. . . The word is
reminiscent of people like Simon of Cyrene, who helped Jesus carry His cross
(Mark 15:21) or the family of Stephanas who "addicted" themselves to the
ministry (DIAKONIA) (1 Corinthians 16:15). . . .

J.  Interpretation of Tongues

1 Corinthians 12:8, 10 -- "To one there is given through the Spirit . . . , and to still
another the interpretation of tongues”

1 Corinthians 14:26-28 -- "What then shall we say, brothers? When you come
together, everyone has . . . an interpretation. All of those must be done for the
strengthening of the church. If anyone
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speaks in a tongue, two -- or at the most three -- should speak, one at a time, and
someone must interpret. If there is no interpreter, the speaker should keep quiet in
the church."

Green (pp. 166-167) states:

It is the ability to give the sense of what has been said in an unknown
tongue, when this has been exercised in the congregation. Just as the Spirit
leads one person to speak in a tongue he does not understand, so the same
Spirit leads either him or someone else present to interpret what has been said
or sung. It is not an exact translation. The interpreter does not normally
understand the tongue that has been used any better than the rest of the
congregation. But he feels the Spirit impelling him to speak, not a translation
but an interpretation. This is very much an exercise in faith. When he gets up to
speak he does not know more than the very first words of what he is going to
say. He must trust the leading of the Lord the Spirit. Indeed, the whole subject
of interpreting tongues is most obscure and open to abuse. It is not possible for
others to have any objective criteria for checking that the interpretation is
genuine, and it is not possible to ensure beforehand that the apostolic
injunction will be obeyed, that nobody is to speak in tongues in church unless
someone is present who can interpret. Of course, it may be that a particular
person in the congregation regularly has the gift of interpretation and can be
relied on; in other circumstances the gift is given to a particular person for a
particular occasion.

Dennis and Rita Bennett, in The Holy Spirit and You (Plainfield, New Jersey: Logos
Intermational, 1971), p. 90, claim:

The interpretation of tongues is bringing the meaning of what has been
said through the gift of tongues at a public meeting. A person feels moved to
speak or sing in tongues, and either he or another is given by the Holy Spirit
the meaning of what has been said. He or she cannot understand the tongue. It
is not a translation but an interpretation, giving the general meaning of what s
said. The gift of interpretation may come directly into the person's mind, in toto,
or just a few beginning words may be given, and as the interpreter trusts the
Lord and begins to speak, the rest of the message comes. In this way it
resembles speaking in tongues -- "You speak, the Lord gives the words."
Interpretation may also come in pictures or symbols, or by an inspired thought,
or the interpreter my hear the speaking in tongues, or part of it, as though the
person were speaking directly in English. Interpretation will have the same
result as a prophetic utterance, that of: "edification, exhortation, or comfort" (I
Cor. 14:3-5). Remember, the gifts are not to guide your life by, but rather to
confirm what God is already saying to you in your spirit and through the
Scriptures.
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Carter (p. 279) states:

The gift of the interpretation of tongues is not bestowed upon the same
individuals as are the kinds of tongues. Anyone who has been dependent upon
interpreters in foreign countries, as the writer has, well knows that efficient
interpretation is a special gift that few possess. Education and facility in one's
own language are not sufficient in themselves to constitute a good interpreter.
Spiritual insight and inspiration often play a far more important role in efficient
interpretation than simply a thorough knowledge of two languages. Hodge
argues convincingly and conclusively for this interpretation of verse 10.

K.  Word of Knowledge

1 Corinthians 12:8 -- "To one there is given through the Spirit . . . , to another the
message of knowledge by means of the same Spirit"

1 Corinthians 13:2 -- "If | have the gift of prophecy and can fathom all mysteries and
all knowledge"

Dennis and Rita Bennett (p. 155) clam, that the "word of knowledge" is "the
supernatural revelation of facts past, present, or future which were not learned
through the efforts of the natural mind. It may be described as the Mind of
Christ being manifested to the mind of the believer, and is given when needed
in a flash of time (I Cor. 2:16). This gift is used to protect the Christian, to show
how to pray more effectively, or to show him how to help others."

Williams (p. 113) states:

Some believe Paul is talking about the gift of apprehension and
application of scriptural truth in any age. Others understand him as referring to
that unmediated, spiritual understanding and application of truth which was
essential to the growth and development of the primitive Church in its
precanonical era. This latter suggestion, which seem more in keeping with the
larger context, sees Paul's reference here to gifted people in the early churches
who spoke out on the basis of their special, spiritual grasp of the "mind of God".
In other words this gift would be akin to prophecy and might well be associated
with it, though evidently distinguishable from it.

Green (p. 184) writes:

Such is Christian knowledge. it centers on Jesus Christ, in whom are hid
all the treasures of wisdom and knowledge (Colossians 2:3). And it is
something which all the Corinthians were expected to have to to grow in (I
Corinthians 1:5). But in all probability
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Paul means something further by the inclusion of knowledge in this list of
spiritual gifts. If we compare the passage here [| Corinthians 12] with |
Corinthians 13:2 and 14:6 it becomes apparent that Paul is speaking of some
revelatory word from God for the benefit of others. Jesus clearly had this gift
when he knew that the woman of Samaria had already had five husbands.
Peter had it, when he knew that the heart of Ananias and Sapphira was not
right with God. This seem to be the gift of which the apostle is speaking. Itis a
God-given disclosure of knowledge that could not normally be available to the
recipient. It is intended not for the gratification of the individual who receives it,
but for the benefit of the congregation or some member of it. It is a particularly
precious gift for the Christian counsellor, who needs to know the heart of the
man to whom he is speaking.

L. Showing Mercy

Roman 12:6, 8 -- " We have different gifts, according to the grace given us. If a
man's giftis . . . showing mercy, let him do it cheerfully."

Williams (p.118) writes:

If the gift of generosity relates to the giving of our means, then showing
mercy relates to the giving of ourselves. The man who possesses this
particular gift recognizes another's need and ministers to It.

Again there is the suggestion here that although this virtue should be
found in every Christian, there are some individuals who have a particular
grace gift to devote themselves to the alleviation of the wretchedness and
suffering of others. Perfunctory acts of charity are no substitute for mercy
cheerfully shown to people who are in real need. This ministration evidences
not only a compassionate heart but a high degree of spiritual maturity.
Undoubtedly this gift would have been a great blessing in the early Church, in
an age of slavery and social discrimination. It will still be invaluable in any
community, social welfare notwithstanding. Mercy tends to cultivate mercy. As
Jesus said: "Blessed are the merciful: for they shall obtain mercy" (Matthew
5:7).

Sanders (p. 121) says that "Showing mercy is a gift, and the term is
variously rendered in modern versions, e.g., 'He who shows pity’', 'If you are
helping others in distress', 'He who does acts of mercy'. Each rendering sheds
some light on its significance. To be effective, this gift must be exercised with
kindliness and cheerfulness, not as a matter of duty.
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Edgar (p.331) states:

Once again, if showing mercy refers to a gift we have no real description
of it. The word translated "showing mercy" is ELEON. It meas to show mercy or
to have pity. The person exercising this gift is merciful toward others or, as
Arndt and GlIngrich say in A Greek-English Lexicon of the New Testament,
page 249, it means to do acts of mercy. All Christians are to show or exercise
mercy, but this must be on an unusual scale, since it appears to be a
supernatural gift of the Holy Spirit.

M.  Ministering

Romans 12:6-7 -- "We have different gifts, according to the grace given us. If a
man's gift . . ., is serving, let him serve"

1 Peter 4:11 -- "If anyone serves, he should do it with the strength God provides, so
that in all things God may be praised through Jesus Christ."

Edgar (pp. 329-330) writes:

The Greek word DIAKONIA occurs as the description of a spiritual gift
only in Romans 12:7. There is no description or definition of this gift. The term
DIAKONIA is a broad, general term, and is used in 1 Corinthians 12:5 to
describe an entire category of spiritual gifts. First Corinthians 12:4-5 says: "And
there are differences of gifts (CHARISMA) but the same Spirit, arid there are
differences of ministries (DIAKONIA) and the same Lord."

The word DIAKONIA means to minister, to serve, to aid, etc. The verb
DIAKONEO has the saw general connotations. It often had a religious aspect
even before Christianity. Although it has the aspect of serving others. Paul
described his ministry by this term on several occasions. The English words
service or ministry probably express the meaning of DIAKONIA most
accurately.

This term is differentiated from the idea of ruling, since the term for ruling
is used explicitly in Romans 12:1. Therefore it is most probable that the gift of
ministry refers to service rendered to others. We must not forget that Romans
12:6-8 describes gifts from the standpoint of function rather than supernatural
ability. Therefore the gifts described in this passage may include supernatural
abilities listed elsewhere.

Ryrie (p. 90) states:

Ministering (Rom. 12:7; 1 Cor. 12:28; Eph. 4:12)

Ministering means serving. The gift of ministering is the gift of helping or
serving in the broadest sense of the word. In the Romans passage it is called
the gift of ministering; in | Corinthians, the gift of helps; in Ephesians we are
told that other gifts are given for the purpose of helping believers to be able to
serve. This is a very basic gift which all Christians can have and use for the
Lord's glory.
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Williams (pp. 116-117) writes:

There is discussion as to whether here in Romans 12 this word refers to
oral ministry or deacon service. Admittedly in some places "ministry" describes
the general Christian work of witness and preaching (Cf., Romans 12:7; 2
Corinthians 4:1; 5:18; Ephesians 4:12; etc.). However, Paul seem here to
distinguish ministry from the more obviously oral gifts of prophecy, teaching,
and exhortation. He is apparently referring to the more mundane, yet
nonetheless charismatic ministry of caring for the physical needs of
congregations and people. The word DIAKONIA is used several times in the
New Testament to describe mercy missions and almoner work (Acts 6:1;
Romans 16:1-2; 2 Corinthians 8:4; 9:12).

Interestingly enough Paul describes his own mission to Jerusalem in the
following words: "But now, | say, | go unto Jerusalem, ministering (DIAKONON)
unto the saints." (Romans 15:25 RV cf., verses 26-27)

In support of this interpretation of ministry in Romans 12:7 we note the
following comment by Professor Murray: "There does not, therefore, appear to
be any conclusive reason for rejecting the view that this reference is to the
diaconate. If this is the gift contemplated, there is good reason why deacons
should be exhorted to give themselves to this ministry. It is a ministry of mercy
to the poor and infirm. Since this office is concerned with material and physical
benefits, it is liable to to be underestimated and regarded as unspiritual. . . In
the proper sense, the work of this office is intensely spiritual and the evils
arising from underesteem have wrought havoc in the witness of the church."

N. Miracle-Working

1 Corinthians 12:7, 8, 10 -- "Now to each one the manifestation of the Spirit is given
for the common good. To one there is given through the Spirit . . ., to another
miraculous powers"

Michael Green (pp. 177-180) states:

Miracles were common in the Old Testament, in the life of Jesus, and in
the Acts of the Apostles. One thinks of prison doors opening to release a Peter
or a Paul; of Elymas the sorcerer being struck with blindness, and so forth. If it
is correct to read the plural DUNAMEON after ENERGEMATA in | Corinthians
12:10, then it only means that Paul reckoned the ability to work miracles as one
of the gifts of the Spirit. However, the genitive singular (DUNAMEQS) is read
by several of the best MSS: the meaning would then be not "the working of
miracles" but "the effects of power" -- the outworking in Christian ministry of the
divine power as
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believers accept and use the gift of the Spirit. Whichever is the right reading of
that disputed text, the emphasis is clearly on power. Some men in apostolic
days, and since, have been given particular endowments of God's power within
them, enabling them to do what they would otherwise never have been able to
contemplate. One need only think of the effects of Christ's power in men like
Martin Luther in the sixteenth century or Martin Luther King in the twentieth to
take the point.

Dennis Bennett takes "the working of miracles" to mean the suspension
of what are normally understood as the laws of nature. He not only maintains
that Philip the evangelist was "physically and bodily picked up by the Holy Spirit
and carried from Gaza to Azotus, a distance of 24 miles" (Acts 8:39), but tells
us of a case when the well-known Pentecostal leader, David duPlessis had just
the same experience . . .

I do not think that this sort of incident was in Paul's mind when he spoke
of the gift of ENERGEMATA DUNAMEOS or DUNAMEON. | believe he may
have been pointing to the singular effectiveness God gives to some Christians
to impress man by their words and deeds. That is what Jesus was meaning in
the passage in John 14. He tells the disciples that the demonstration available
to them of the reality of a Father they cannot see, is the words (14:10) and the
deeds (14:11) of Jesus. Similarly, he promises them that they will do greater
works than this when he returns to his Father and sends them the Spirit. Their
words and their deeds will be the evidence to men of all nations (not Israel
only) of the reality of the Jesus who is preached to them, but whom they cannot
see. It was this DUNAMIS, this powerful impact, which struck men about the
teaching of Jesus and his behaviour. Hearing his teaching in the Nazareth
synagogue, his fellow countrymen were amazed and asked, "Where does this
man get his wisdom from, and his DUNAMEIS, his acts of power?"

| do not for one moment wish to minimise the supernatural power of which
Paul is speaking. The word is certainly used in the Gospels to indicate the
miraculous healings of Jesus and indeed the splendour of his Advent, as well
as the impact of his words and deeds. |, for one, do not believe the Almighty is
shackled by "laws of nature" (which are nothing more -- nor less -- than a
massive series of observed uniformities). If levitation, for instance, to return to
Bennett's interpretation of the Philip incident, can be practised in occultism and
Eastern meditation, | see no reason why it should not be available to Christians
through the Spirit. It is simply a question of exegesis. Does Paul mean that the
Spirit enables some Christians to break what are normally taken to be physical
laws? Or does it mean that the Spirit so takes control of the personalities of
some Christians that their words and deeds have a particularly powerful impact
for God?

If the singular, DUNAMEQS is the correct reading in | Corinthians 12:10,
it is probable that we should accept the second of the above alternatives. This
would accord well with Paul's claim that the Spirit empowers his words (|
Thassalonians 1:5,
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Romans 15:19, 1 Corinthians 2:4, 2 Corinthians 6:7) and shines powerfully
through his life (Philippians 3:10, Colosslans 1:11, Ephesians 1:19f, 2
Corinthians 12:9f). This is the true imitatlo christi the impact made by Christ's
Spirit when active in the believer's words and deeds.

If, however, the plural DUNAMEON is correct, this swings the balance
back towards the interpretation, "working of miracles"; particularly in the light of
the plural in 1 Corinthians 12:28, 29, and of the unambiguous miraculous
meaning of the word in Romans 15:18 and 2 Corinthians 12:12 where it is
joined with "signs and wonders".

Pastoring or Shepherding

Ephesians 4:11 -- "It was he [Christ] who gave some . . . to be pastors and teachers"

Edgar (p. 327) states:

The pastor is a leader given to build up the believers (Ephesians 4:11-
12). It is erroneous to regard teaching as his main function. His main function is
to rule or govern in such a way as to lead and protect the saints. However,
teaching is one of the ways he carries this leadership responsibility. A man is
not given a gift (in the sense of ability) of pastor, but he is given certain gifts,
such as government and ruling, which enable him to function as a pastor.
Notice that in the passages setting forth the qualifications for bishop or elder,
there are no instructions to look for specific gifts. Some gifts are implied by the
characteristics listed, but no gifts are mentioned. There are certain individuals
who are pastors just as there are evangelists. The term pastor applies to the
individual who performs a certain function. In this sense it refers to an office
more than to an ability.

Ryrie (p. 89) writes:

The word "pastor" means to shepherd; therefore, the gift of pastor
involves leading, providing and caring for, and protecting the portion of the flock
of God committed to one's care. In Ephesians 4:11 the work of teaching is
linked with that of pastoring, and in Acts 20:28 the duty of ruling the flock is
added. The words "elder", "bishop", and "pastor" (translated "feed" in Acts
20:28) are all used of the same leaders of the Ephesians church (Cf. Acts
20:17 and 28).



dunzweilerlib.ibri.org/SysTheol/SysTheol.html

Systematic Theology IV, Page 36

P.

Prophecy

Romans 12:6 -- "We have different gifts, according to the grace given us. If a man's
gift is prophesying, let him use it in proportion to his faith."

1 Corinthians 12:8, 10 -- "To one there is given through the Spirit . . . , to another
prophecy"

1 Corinthians 13:2 -- "If | have the gift of prophecy and can fathom all mysteries and
all knowledge"

1 Corinthians 14:1 -- "Follow the way of love and eagerly desire spiritual gifts,
especially the gift of prophecy.”

Dennis and Rita Bennett (p. 99) say:

The gift of prophecy is manifested when believers seek the mind of God,
by the inspiration of the Holy Spirit, and not from their own thoughts. It is
supernatural speech in a known language. Prophecy is not a "private" gift, but
is always brought to a group of believers although it may be for one or more
individuals who are present. In this way it may be "judged", that is, evaluated by
the Church.

Carter (pp. 277-271) states:

The "gift of prophecy” (v. 10), in the New Testament sense, is more often
forthtelling or preaching than foretelling future events. That prophecy, in this
sense, is the very special enduement of God to certain chosen individuals is
too well known in Christian history to require emphasis. The line of gifted
Christian prophets is long and illustrious from Peter and Paul through Luther,
Wesley, Whitefield, Edwards, Moody, and on to Graham, to mention but a few.
And the gift will go on to a long line of others. Prophecy is the greatest of the
instrumental gifts, as it is the means by which Christ's saving grace is made
known to man.

Michael Green (pp. 169-170) writes:

It is not easy to be clear precisely what early Christian prophecy was. It
could vary from the predictions of a man like Agabus, the mysteries of the Book
of Revelation (a remarkable example of early prophecy, see Revelation 1:3), to
the indication of a Christian for a particular office (1 Timothy 4:14), testimony to
Jesus (Revelation 19:10), and use in evangelism, edification, consolation, or
teaching (1 Corinthians 14:3f, f24f, f29f). It was certainly very varied, but of two
things we can be sure.

First, it was a direct word from God for the situation at hand, through the
mouth of one of his people (and on occasion, this could apparently be any
Christian, including those not reckoned to be "prophets" [Revelation 10:7,
11:10]). The other
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thing about it is that it was clear speech, which did not need any interpretation.
Herein lay its great advantage over tongues. Because of its intelligibility, it used
the mind of the speaker (that mind which lies fallow while he is speaking in
tongues, 1 Corinthians 14:14); it contributed to the edification of the whole
Christian body assembled for worship; it struck to the heart of unbelievers
present who ware amazed at the directness and relevance of what was said; it
showed that God was indeed present in the congregation (1 Corinthians 14:4,
24f). Therefore it was a gift to be sought and prized by Christians. Not all
Christians have it (1 Corinthians 12:9), but all are encouraged to pray for it,
because it is useful for other members of the body of Christ (1 Corinthians
14:1).

Williams (pp. 105-106) writes:

The New Testament prophet, like his Old Testament counterpart, was
essentially a medium for the direct communication of God's Word to men.
Basically, prophecy is inspired speech. Endued with this remarkable gift,
chosen individuals were able to declare divine truth to God's people. Although
the predictive element was an essential part of the phenomenon of prophecy, it
was probably of lesser importance than proclamation. To cite the well-worn
dictum: "Prophecy is as much forth-telling as it is fore-telling." Properly
employed, this important gift resulted in "edification, and comfort, and
consolation" (1 Corinthians 14:3). In some cases the gift was temporary,
resulting in the occasional ecstatic experience (Cf., 1 Samuel 10:10-13); in
others, it appears to have been a permanent endowment which thereby
constituted its recipient "a prophet” (ct., Acts 19:6; 21:9-11; 1 Corinthians
12:28).

J. Oswald Sanders (p. 117) states:

It appears that the New Testament prophet like the apostle, ministered to
the Church at large, not to a local congregation. His function was more that of a
proclaimer than a predicter, more a forth-teller than a fore-teller, although the
latter element was not entirely absent, e.g. the prophecy of Agabus.

The essential mark of prophecy is that in it God's voice is heard, for it is
inspired speech. The emphasis is not on prediction, but on setting forth what
God has said. The prophet was moved to utter the deep things of God, and
spoke "to edification, and exhortation and comfort". Since prophecy is God's
message, it will always have deep significance, never be trifling or trite, and will
always be in keeping with the written Word. It was the gift most to be coveted.
Spirit empowered preaching would probably be the nearest present-day
equivalent.
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Ryrie (pp. 85-56) writes:

This word also is used in both a general and a limited sense. In a general
sense it means to preach; thus, generally speaking, preaching is prophesying,
and the preacher is a prophet in that he speaks the message from God. But the
gift of prophecy included receiving a message directly from God through
special revelation, being guided in declaring it to the people, and having it
authenticated in some way by God Himself. The content of that message may
have included telling the future (which is what we normally think of as
prophesying), but it also included revelation from God concerning the present. .

The gift of prophecy may have been rather widely given in New
Testament times, though the record mentions only a few prophets specifically.
Prophets foretelling a famine came from Jerusalem to Antioch. One of these
was named Agabus (Acts 11:27-28). Mention is made also of prophets in the
church at Antioch (Acts 13:1), and Philip had four daughters who had the gift of
prophecy (Acts 21:9). Prophets were also prominent in the Corinthian church (I
Cor. 14).

Edgar (pp. 83-84) states:

A Prophet although he may also minister otherwise, receives direct
revelation from the Lord. His characteristic ministry may normally be described
as foretelling or prediction. He in always a spokesman for God. He is similar to
the Old Testament prophet. If one does not receive direct revelation and does
not predict on occasion, he is not a prophet. The Old Testament states that a
prophet must be able to predict. The only examples of a prophet's ministry in
the New testament are examples of prediction. No one can verify that he is a
prophet apart from the ability to predict, although he may also receive other
revelation. ...

Itis clear from the description of the prophet in the New Testament that
no one can demonstrate that he is a prophet apart from an ability to predict the
future. The predictions are not vague, general statements, but concern
immediate circumstances which may be verified within reasonable time. He
most also receive direct, immediate revelation. Any individual who claim to be a
prophet merely due to an insight into Scripture is making an erroneous claim.
Those who claim that anyone who encourages, exhorts, and consoles is a
prophet are also making erroneous claims. Exhorting and encouraging are the
results of the prophets' ministry, but they also are the results of the ministries of
others who are not prophets. When a prophet prophesies, this results in
edification and exhortation, but merely performing the function of exhorting and
edifying is no evidence that a man is a prophet. The idea that a prophet is, or
ever was, restricted to the local church only is unbiblical.

In the beginning church, individuals described as prophets were rare.
Agabus and those with him, and some at Antioch, are called prophets. It is
implied that prophets were in the assembly
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Q.

in Corinth and by implication would be in other churches, but nothing in said of
their activity elsewhere in the New Testament. Ephesians 2:20 and Ephesians
3:5 imply that neither apostles nor prophets were present in the Ephesian
assembly.

Ruling

Romans 12:6, 8 -- "We have different gifts, according to the grace given us. If a
man's giftis . . . leadership, let him govern diligently"

Williams (p. 115) writes:

Although Paul's reference here [Romans 12:8] is to a person rather than
to a gift, his emphasis is plain. He is stressing the charismatic character of
church government. In fact, the apostle uses this word when referring to the
domestic qualifications of elders (1 Timothy 3:4-5) and deacons (1 Timothy
3:12) in his pastoral letter to Timothy. When writing of the respect and
recognition that should be shown elders, in the churches, he advises: "Let the
elders that rule [PROESTOTES] well be counted worthy of double honour,
especially those who labour in the word and in teaching (1 Timothy 5:17 RV);
"Know them that labour among you and are over you in the Lord, and
admonish you: and esteem them exceeding highly in love for their work's sake"
(1 Thessalonians 5:12).

Sanders (p. 121) says:

R.

The term "governments" which occurs only here [| Corinthians 12:28], is
the word for the steersman of a ship, who guides it through rocks and shoals to
harbour. The word "rulers", means "the one standing in front", or the leader. In
any work of God, leadership and a certain amount of administration are
necessary, and the Spirit imparts special gifts for this work. It is work that is
unspectacular and demanding, and not always appreciated. Nevertheless it is
necessary to the smooth functioning of the work of the Kingdom.

Speaking with Tongues

1 Corinthians 12:8, 10 -- "To one there is given through the Spirit . . . , to another
speaking in different kinds of tongues”

1 Corinthians 13:1 -- "If | speak in the tongues of men and of angels, but have not
love, | am only a resounding gong or a clanging cymbal."

1 Corinthians 14:18-26, 39-40 -- "l thank God that | speak in tongues more than all of
you. But in the church | would rather speak five intelligible words to instruct others
than ten thousand
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words in a tongue. Brothers, stop thinking like children. In regard to evil be
infants, but in your thinking be adults. In the Law it is written: "Through men of
strange tongues and through the lips of foreigners | will speak to this people,
but even then they will not listen to me,' says the Lord. Tongues, then, are a
sign, not for believers but for unbelievers; prophecy, however, is for believers,
not for unbelievers. So if the whole church comes together and everyone
speaks in tongues, and some who do not understand or some unbelievers
come in, will they not say that you are out of your mind? But if an unbeliever or
someone who does not understand comes in while everybody is prophesying,
he will be convinced by all that he is a sinner and will be judged by all, and the
secrets of his heart will be laid bare. So he will fall down and worship God,
exclaiming, 'God is really among you!" What then shall we say, brothers? When
you come together, everyone has a hymn, or a word of instruction, a revelation,
a tongue, or an interpretation. All of these most be done for the strengthening

of the church . . . . Therefore, my brothers, be eager to prophesy, and do not
forbid speaking in tongues. But everything should be done in a fitting and
orderly way."

Dennis and Rita Bennett (pp. 59-60, 84-97) state:

Speaking in tongues is prayer with or in the Spirit: it is our spirit speaking
to God, inspired by the Holy Spirit. It takes place when a Christian believer
speaks to God, but instead of speaking in a language that he knows with his
intellect, he just speaks, in childlike faith, and trusts God to provide the form of
the words. The regenerated human spirit, which is joined to the Holy Spirit, is
praying directly to the Father, in Christ, without having to accept the limitations
of the intellect.

There are two ways speaking in tongues may be manifested. The most
common is as a devotional language for private edification, needing no
interpretation (I Cot. 14:2). This has already been discussed in detail. What we
will be talking about now is the public manifestation of tongues, which should
be interpreted. We will term this the "gift of tongues". When a baptized-in-the-
Holy-Spirit Christian is inspired to speak in tongues aloud in the presence of
others, with interpretation of tongues usually following, this is the qift of tongues
(I Cor. 14:27-28; 12:10). The gift of tongues is delivered or given to the
listeners, and they are edified by the gift of interpretation which follows. . . .

There are two main ways the gift of tongues may be expressed in the
gathered church:

1. Through the gift of tongues and interpretation God may be speaking to
the unbeliever and/or to believers.
When tongues are a message from God, coming to the unbeliever
either by his knowing the language (a translation), by the inspired
interpretation through a believer, or in some rare
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cases even without benefit of interpretation or translation, they are a sign
to the unbeliever that God is real, alive, and concerned about him.
The gifts of tongues and interpretation may also be a message from
God to bless and exhort faithful people. . ..
2. The gift of tongues may also be public prayer to God. . . .

More speaking in tongues would no doubt be recognized as known
languages if there were someone present who knew the language and could
translate. It is also possible that some speakings in tongues are languages of
angels” (I Cor. 13:1). There are about three thousand languages and dialects in
the world, so it is not surprising that few languages are recognized in any
particular locality; indeed it is surprising that so many are. On the day of
Pentecost there were about one hundred and twenty speaking in tongues, but
only fourteen languages were recognized (Acts 1:15; 2:1, 4, 10-11), even
though "devout Jews" were present from all over the then known world. This is
about the percentage of known languages identified today. In praying with
people for the blessing of Pentecost and being in numerous charismatic
meetings in many parts of the world during the last ten years, we have known
people to have spoken in tongues in Latin, Spanish, French, Hebrew, Old
Basque, Japanese, Aramaic, Mandarin Chinese, German, Indonesian, Chinese
Foochow dialect, N.T. Greek, English (by a non-English speaker), and Polish.

In summary, the gift of tongues and interpretation of tongues is first of all
a sign to unbelievers (I Cor. 14:22), when manifested according to scriptural
instructions. Secondly, these two gifts have the same benefit as prophecy and
therefore are also for the edification of the Church (I Cor. 14:5, 26-27).

Carter (pp. 278-279) writes:

Here begins Paul's first and only reference to tongues in any of his
writings (I Cor. 12:10-14:40). In Chapter 12 the subject is mentioned in three
verses, namely, 10, 28, and 30. Here, as in | Corinthians 12:10, 28, Paul uses
the Greek word GLOSSAI which properly means "languages”, to express this
gift. It signifies articulate speech for the purpose of communication, or the
conveyance of ideas from the speaker to the listener. In | Corinthians 12:30 a
less complimentary Greek word is used which may signify mere chatter or
babble.

Thus "to another various kinds of tongues" means that the Spirit bestows
upon some ("another") the miraculous ability to speak languages foreign to
them for the same reason that He bestows the other gifts enumerated in this
section: "But to each one is given the manifestation of the Spirit for the
common good" or for the benefit of the entire church. None of these gifts, not
even the gift of languages (tongues) is divinely intended for personal profit. -
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The word unknown which appears in the KJV does not occur in the Greek
text, nor in any of the better translations. The New Testament knows nothing of
an unknown tongue. Thus the kinds of tongues refer to a special gift of
languages divinely bestowed upon some individuals to facilitate the preaching
and teaching of the gospel where it was linguistically necessary.

J. Oswald Sanders (pp. 124-126) writes:

It is important to discover whether the "other tongues" of Pentecost and
the "unknown tongues" at Corinth are identical. Incidentally the word "unknown
does not occur in the Greek. . . .

While there may be some correspondences, there are strong contrasts
between the tongue-speaking at Pentecost and that at Corinth. . . .

Since there is such a marked difference between these two
manifestations of the gift of tongues, it would not be sound exegesis to build a
system of doctrine on the identity of the two occurrences.

If the tongues of 1 Corinthians 14 are not identical with those of Acts 2,
what were they? The "other tongues" of Pentecost were other than their native
tongues. They spoke in languages they had not acquired, yet they were real
languages which were understood by strangers from other lands who knew
them. It was not jargon, but intelligible language. Without dogmatism, it would
seem that the tongues of 1 Cor. 14 were ecstatic, vocal utterances, fervent and
rapturous religious expressions, not necessarily intelligible to speaker or hearer
except through the gift of interpretation. This interpretation of the relevant
passages appears to be in harmony with the whole teaching of the chapter.

Ryrie (p. 88) states:

Tongues are the God given ability to speak in another language. In the
recorded instances in the book of Acts the languages of tongues seemed
clearly to be foreign languages. There is no doubt that this was true at
Pentecost, for the people heard in their native tongues; and it seemed to be the
same kind of foreign languages that were spoken in the house of Cornelius (for
Peter says that this was the same thing that occurred at Pentecost, Acts 10:46;
11:15).

The addition of the word "unknown" in | Corinthians 14 has led many to
suppose that the tongues displayed in the church at Corinth ware an unknown,
heavenly language. If the word is omitted, then one would normally think of the
tongues in Corinthians as the same as those in Acts; i.e., foreign languages.
This is the natural conclusion. Against this view stand | Corinthians 14:2 and
14, which seem to indicate that the Corinthian tongues were an unknown
language. In any case, the gift of tongues was being abused by the
Corinthians, and Paul was
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required to lay down certain restrictions on its use. It was to be used only for
edifying, only by two or three in a single meeting and then only if an interpreter
were present, and never in preference to prophecy. The gift of interpretation is
a corollary gift to the gift of tongues. The gift of tongues was given as a sign to
unbelievers (I Cor. 14:22) and especially to unbelieving Jews (v. 21).

Edgar (pp. 121-122, 143) reports:

The New Testament uses the word GLOSSA in the normally accepted
sense of the physical tongue, or human language. GLOSSA occurs fifty times.
All of the passages using GLOSSA are clear and undisputed except those
describing the gift of tongues. Of these passages, the one more seriously
disputed is 1 Corinthians 14. No proof from the Greek language has been
presented to demonstrate that GLOSSA was used to mean unintelligible
ecstatic speech. A word must be interpreted according to its normal usage
unless the context demands otherwise. This is a basic rule of interpretation.
Those passages describing the gift of tongues cannot be interpreted as
referring to other than known human languages unless it is impossible for this
meaning to fit the passage and its context. Since many feel that language, in
the sense of normal human languages, makes the best sense in these
passages, certainly such an unsupported meaning for the word tongues as
unintelligible ecstatic speech is not demanded by the passages. The disputed
passages involved are Mark 16:17; Acts 2:4ff.; 10:46; 19:6; and 1 Corinthians
12-14.

The only sound exegetical procedure is to interpret GLOSSA, tongue,
where it refers to the spiritual gift in 1 Corinthians as normal human language,
since this is a valid use of the word, since it agrees with the only passage
describing the gift, and since it cannot be proved that tongue is ever used of
unintelligible ecstatic utterance. In order to set aside the view that languages
are referred to in this passage, it must be definitely demonstrated that language
does not fit in the passage. However, this is impossible. This not only cannot
be demonstrated, but it can be demonstrated that language fits the passage
very well.

Michael Green (pp. 161-163) writes:

This is the ability to speak in language that the speaker has not learnt,
that he does not understand, and that is incomprehensible to the hearer. | say
"language" with some hesitation, for whilst some charismatics claim that they
speak in a definite human language, others do not, but regard the gift as a
"Holy Spirit language" designed to enable them to worship God in greater depth
and with greater release in their inner being -- rather like the love language of a
happily married couple, which
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may not mean anything, when the words are analysed; but which denote the
intimacy and trust of the couple concerned. The latter view would chime in well
with Paul's hints in | Corinthians 14:7-11. . . .

However, there are so many well-attested examples of "tongues" being
understood by someone present who happens to belong to another language
group and knows the tongue in question, that it is probably best to give the
fullest possible breadth to Paul's phrase "different kinds of tongues" and to
conclude that whereas some glossolalia may be speaking in a language
unknown to the speaker but intelligible to somebody who knows the particular
language employed, other "tongues" may not be a particular language at all but
will rather be the effusion of the deepest longings of the heart released by the
Spirit of God in prayer, praise or song.

Tongues, then, may be a language, or it may not, depending on
circumstances and the particular gift of God to the individual. Incidentally, it is
wrongly translated "tongues of ecstasy" in some of the modern translations of
the Bible, notably the New English Bible. There is nothing necessarily
compulsive or ecstatic about it. It is (as those who have the gift well know)
under the control of the speaker--otherwise it would have been pointless for
Paul to bid the tongues-speakers to control themselves in church if an
interpreter is not present.

8. Teaching

Romans 12:6-7 -- "We have different gifts, according to the grace given us. If a
man's gift is . . . teaching, let him teach"

1 Corinthians 12:28 -- "And in the church God has appointed first of all apostles,
second prophets, third teachers"

Ephesians 4:11 -- "It was he (Christ) who gave some to be . . . pastors and teachers"
Williams (pp. 109-110) states:

The gift of teaching in this context involves more than native talent. It
envisages a divinely-given ability to understand, explain, and apply the truth of
God. While academic training may help a man to sharpen his mind and
discover useful study methods, only the Spirit of God can give him ability and
wisdom to grasp and share the Living Word of God (1 Corinthians 2:12-15).

The task of the Christian teacher is not only to analyze and expound
scriptural truth so that it becomes vital in the experience of Christians, but also
to stimulate others to pass the truth on. The pastor-teacher is to be a kind of
catalyst to spiritual development (Ephesians 4:11-12). He is part of that chain
reaction envisaged in Paul's pastoral exhortation to
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Timothy: "And the things that thou hast heard of me among many witnesses,
the same commit thou to faithful men, who shall be able to teach others also"
(2 Timothy 2:2). Here are no less than four generations of Christian teachers in
view!

Ryrie (p. 90) writes:

Teaching is the God-given ability to explain the harmony and the detail of
God's revelation. Apparently the gift is sometimes given alone (Rom. 12:7) and
sometimes it is given along with the gift of pastor (Eph. 4:11). It is more obvious
in the case of the gift of teaching that this is a gift that can be developed and
must be trained. If we may assume that Peter had the gift, then it is clear that
he had to do some studying of Paul's epistles before he could explain them to
others (Il Peter 3:16).

Sanders (p. 118) says:

This is one of the major gifts of the Spirit to the Church. The teacher's
function was to interpret the Word of God to His flock. Teaching, in this sense,
was the supernatural ability to explain and apply the truths received from God
for the Church. The teacher did not originate his own message, but through
study and the Spirit's illumination made divine truth clear to his people. His gift
was distinct from that of the prophet who spoke as the direct mouthpiece of
God.

Edgar (pp. 327-328) states:

The teacher is also an individual given to the Church in order to build up
and train believers (Ephesians 4:11-12). There is little description of a teacher's
ministry in the New Testament, but there are certain implications. The Biblical
concept of teacher is very similar to the concept today, except possibly for
methods and physical facilities.

The Greek term DIDASKALQS, teacher, concerned the fact that
"systematic instruction is given." It means teacher or trainer.

Itis clear from the Gospels that a teacher instructs regarding certain facts
and how to use them. The Christian teacher (in the sense of Ephesians 4:11)
instructs regarding Biblical truth and how to apply it in order to train and mature
believers. A teacher often has a group of disciples or voluntary students who
desire to learn from him. (Matthew 8:10; 9:11; 10:24-25; 2 Timothy 4:3).
Although there appears to be a spiritual gift of teaching (individuals who are
teachers), the human element of training and the voluntary nature of this
ministry are more clearly stated than with other gifts. This is especially clear in
Hebrews 5:12 and James 3:1. In Hebrews 5:12 the author is explaining that the
Hebrews have been Christians for such a length
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T.

of time that they should be teachers rather than immature babes in Christ who
lacked discernment:

"For when for the time ye ought to be teachers, ye have need that one
teach you again which be the first principles of the oracles of God; and are
become such as have need of milk and not of strong meat."

He definitely implies that the ability to teach depends upon spiritual
maturity or knowledge regarding the faith, and that this takes some period of
time to acquire. Of course, no matter how much ability someone may have as a
teacher, he must have a certain amount of knowledge in order to teach. James
3:1 states, "Do not become many teachers, my brethren" indicating that there is
a voluntary aspect to teaching. All teachers are not necessarily spiritually gifted
to that end, and this passage is warning believers to be very careful about
assuming such a responsibility.

A teacher, in the sense of Ephesians 4:11, is a Christian leader who
instructs or trains believers in doctrine (knowledge of Biblical truth) and the
spiritual life (how to apply the knowledge) in order to help bring believers to
maturity and stability in Christ.

Word of Wisdom

1 Corinthians 12:8 -- "To one there is given through the Spirit the message of
wisdom"

Michael Green (pp. 187-188) writes:

This seem to be the nature of the wisdom to which Paul is inviting the
Corinthians once they have renounced their claim to man-made wisdom and
the arrogance to which it gives rise.

There seem to be little to justify the . . . claim that the wisdom to which
Paul refers in his list of spiritual gifts is "the sudden and miraculous giving of
wisdom to meet a particular situation, answer a particular question, or utilize a
particular piece of knowledge, natural or supernatural” . . . In the first place,
there is no suggestion in | Corinthians that this word of wisdom is supernatural
and miraculous. Paul was not dogged by any division between natural and
supernatural: he saw God as the author of both. All true wisdom comes from
him. Second, there is little enough in the New Testament usage to suggest that
the qift is sudden. The one verse that could properly be adduced to the
contrary is Luke 21:15. Here Jesus promises to give his followers a "mouth and
wisdom" when they have to bear testimony for him in unexpected
circumstances. But rather than suppose that this is a sudden gift of wisdom, in
contrast to the normal usage of the New Testament, it is surely more likely to
mean that our Lord will give us when a crisis is upon us, the ability to enunciate
the broadly based understanding of his salvation which has been growing in us
for years. Certainly other references in Luke do not suggest that wisdom is a
sudden gift. On the contrary, Jesus
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and John the Baptist are both said to have grown in wisdom as they grew in
years (Luke 2:40, 52). ye are therefore likely to be on the right track if we
interpret the gift of wisdom as a settled disposition of mind, illuminated by the
Lord the Spirit, which has a broad understanding of the purposes of God, the
Scriptures, and supremely of Jesus himself and his cross.

Edgar (pp. 331-332) writes:

Two separate manifestations of the Spirit, which appear to be
supernatural gifts, are described by these term. It is difficult to determine if
these are spiritual gifts in the sense of rather permanent abilities to exercise
words of wisdom or knowledge. The word for wisdom is SOPHQOS, and the
word for knowledge is GNOSIS. Since these two words occur in the same
context, although they are similar in meaning, the difference is also to be
considered. The meanings of the English term wisdom and knowledge
approximate the meanings in this passage. Wisdom includes the idea of
judgment, discernment, good sense, understanding, astuteness. Knowledge is
cognizance, comprehension, information. The word of knowledge is apparently
the expression of certain information. The word of wisdom is the expression of
good judgment -- that is, the expression of the proper reaction to a given
situation. These gifts enable the possessor to give sound advice to others.

Sanders (p. 119) says:

The word, or utterance of wisdom is the outcome of direct insight into
spiritual truth, the knowledge of God and His ways which comes not so much
from study as from communion. Clement of Alexandria defined wisdom as "the
knowledge of things human and divine, and of their causes." The utterances of
one possessing this endowment, are full of God's wisdom.

The utterance of knowledge is more practical, the application of the divine
wisdom to daily life. Both gifts are not necessarily combined in the one person.
Many erudite people lack wisdom.

John Williams (pp. 112-113) states:

It is certainly difficult to say precisely what is the distinction in Paul's mind
between "utterance of knowledge" and "utterance of wisdom". This much is
clear, however, from the context: he regards both as spiritual gifts,
supernaturally endued. . . .

Some believe Paul is talking about the gift of apprehension and
application of scriptural truth in any age. Others understand him as referring to
that unmediated, spiritual understanding and
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application of truth which was essential to the growth and development of
the primitive Church in its precanonical era. This latter suggestion, which seem
more in keeping with the larger context, sees Paul's reference here to gifted
people in the early churches who spoke out on the basis of their special,
spiritual grasp of the "mind of God". In other words this gift would be akin to
prophecy and might well be associated with it, though evidently distinguishable
from it.

Perhaps we shall be wise to recognize both possibilities. Obviously in the
apostolic churches these twin gifts might well be the media through which the
divine will was communicated to believers. However, the Church in every age
is in need of gifted, wise believers who have a clear understanding of scriptural
truths in actual, given situations. In both cases the wisdom must be shared or
"uttered" to be of help and blessing. If a caveat is needed it would be that we
must guard against the dangerous suggestion that any "utterance" wisdom or
knowledge should be regarded as comparable to Scripture or that it is as valid
as are the scriptures. Nothing compares with the inspired Word, "the faith. . .
once for all delivered unto the saints" (Jude 3 RV).

VIIl. Purpose of Spiritual Gifts
J. Oswald Sanders (pp. 110-111) writes:

They are not bestowed for the self-aggrandizement of the recipient, or as
an evidence of a special enduement of the Spirit, but for the profit and
edification of the Body of Christ. The possessor is only the instrument and not
the receiver of the glory. "Each of us is just a pen in the hand of God," said
Richard Baxter, and what honour is there in a pen?" The gift is for ministry to
others, "for the perfecting of the saints, for the work of the ministry, for the
edifying of the Body of Christ".

The nature of the gifts indicates that they are for the most part gifts of
service. Not one of them directly concerns character. They are God's
equipment and enabling for effective service.

In the early days of the Church they served another purpose. They were
necessary as the divine credentials of the apostles in their testimony to the
resurrection of Christ. Who would believe the word of these "ignorant and
unlearned men" with their fantastic story of a man who rose from the dead?
They were not left unaccredited, however, for "God bore them witness, both
with signs and wonders, and with divers miracles and gifts of the Holy Spirit."

This co-witness of God afforded clear evidence to the unbelieving Jews
that the promised Holy Spirit had indeed been
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given and was exercising His divine prerogatives. Once the creditability of the
witness of the apostles had been established, and the canon of the New
Testament had been completed, there was not the same necessity for the
exercise of the miraculous gifts which gradually became less prominent.

Billy Graham (pp. 135-136) states:

Paul says that the purpose of these spiritual gifts is, "for the equipping of
the saints for the work of service, to the building up of the body of Christ" (Eph.
4:12). In other words, God has given each of us a task to do, and supernatural
gifts to equip us for it. If we fail to perform this task we face censure at the
"judgment seat of Christ." . . .

In 1 Corinthians 12:7, the apostle Paul says the gifts are given "for the
common good" so we are not to use then selfishly. Instead, we are to use them
to help each other. As Paul says in Philippians 2:3, 4, "Do nothing from
selfishness or empty conceit, but with humility of mind let each of you regard
one another as more important than himself; do not merely look out for your
own personal interests, but also for the interests of others."

God has also designed the gifts to help "unite" the body of Christ. Just
before listing the gifts in Ephesians 4:3-7, the apostle Paul urges us to be
"diligent to preserve the unity of the Spirit in the bond of peace. There is one
body and one Spirit, just as also you were called in one hope of your calling;
one Lord, one faith, one baptism, one God and Father of all who is over all and
through all and in all. But to each one of us grace [a special gift] was given
according to the measure of Christ's gift." Notice how Paul emphasizes unity by
repeating the word "one".

Thus the gifts of the Spirit should never divide the body of Christ; they
should unify it.

Charles V. Carter (pp. 283-285) states:

The purpose of the spiritual gifts in relation to the maturity of the church is
treated in a twofold manner by Paul (vv. 12-16). The gifts are declared first as
intended for the perfecting of the saints unto the work of ministering, or service
for Christ. In the second place, they are designed for the building up of the
body of Christ. . . .

When the gifts of the ministry (v. 11) exist as ends in themselves they will
defeat their own purpose and the purpose of Christ for them. When they exist
for the perfecting of the saints that the church may become an equipped and
active agency in the work of Christ they will serve their God-intended purpose.

The gifts of the Spirit extend beyond the professional ministry, such as
preaching, praying, pastoral counseling, and teaching, important as these are.
Paul indicates that every function of the church requires the gift of the Spirit for
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successful operation. The craftsman who plans and constructs the church
building, the church secretary, the church custodian, and the administrator all
require the gift of the Spirit and are honored alike by God in their service.
Barclay notes that we have erected a false spiritual aristocracy which must be
abandoned in the light of the fact that "ministry simply means service." Thus
any gift that we possess is a gift of the Spirit and should be placed on the altar
of service to God.

Thomas R. Edgar (pp. 19-21) writes:

Why did God give gifts to man? Anyone who understands God's ways will
know that God has a purpose for giving spiritual gifts to men. They are not
given for recreation or to exalt the one who possesses them. Notice the
following:

The gifts mentioned in Mark 16:17-20 are signs which accompany
preaching of the gospel to the world.

Romans 12:6-8 discusses the gifts as ministries to be exercised.

First Corinthians 12-14 provides much information regarding the purpose
for gifts.

Ephesians 4:11ff. states that certain men with their God-given gifts are to
minister to the Church in order to build it to maturity.

First Peter 4:10 specifically states that as "each hath received a gift,
minister it among yourselves [EIS HEAUTOUS] as good stewards." It is clear in
the context that this is a specific plea to use the gift to minister to others. To be
good stewards of the gift, it must be used to help others, as God intended when
He gave it to each one.

The book of Acts and the entire New Testament describe spiritual gifts as
being used to minister to others. There is no instance stated where gifts were
used for personal benefit.

The nature of the gifts themselves indicates that they are given to enable
the recipient to minister to others. For example, the gift of teacher is to teach
others, and the gift of helps is to help others.

A Summary

Spiritual gifts are given by God in order to enable the one who has the gift
to minister to others. Some gifts are oriented toward ministry to unbelievers;
other gifts are oriented toward ministry to believers. There is no indication in
the Bible that God gave any gift for the personal benefit of the one who
possesses the gift.
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John Williams(pp. 94-96) says:

The stated and fundamental purpose of the gifts is for the spiritual
edification of the Church, and only if this is carefully kept in view will Christians
be preserved from extravagances. When the gifts are regarded as ends in
themselves, or as rewards for spirituality, their tendency is divisive rather than
cohesive. There are, in the main, two schools of thought concerning the
charismata. One suggests that all these gifts were bestowed on the Church as
a permanent enduement, and that their disappearance is due largely to a lack
of faith and desire on the part of succeeding generations of Christians. This
view, on the one hand, tends to play down the sovereign role of the Holy Spirit
in the distribution and maintenance of the gifts; and on the other hand
overstates the responsibility of Christians to achieve them.

The other school of thought distinguishes between the temporary,
revelatory, sign gifts of apostolic times and the permanent gifts necessary for
the continuing ministry of the Church through the ages. This view stresses that
the miraculous gifts were particularly related to the apostolic period, prior to the
completion of the New Testament canon, and had special evidential value for
Israel in pointing to the Messiahship of Jesus. On this view, the Spirit's
sovereign purpose, far from being frustrated by a noncooperative church, has
been, and is being, fully achieved, and by the various means He prescribed.
Professor Bromiley strikes a happy balance: "It is a safe conclusion, however,
that though we may not command or claim the charismata, or any specific
charisma, the Spirit's donation may still be looked for as and when He Himself
decides."

Whatever our feelings about these matters, we shall be wise always to
keep in mind the risen Lord's purpose in the distribution of gifts: "And He gave
some to be apostles, and some, prophets . . . and some, pastors and teachers;
for [pros] the perfecting of the saints, unto [eis] the work of the ministry unto
[eis] the . . . building up of the body of Christ (Ephesians 4:11-12 RV). His
intention evidently was that one thing leads to another! In other words gifts are
means, not ends.

Given as means rather than ends, these gifts were to stimulate other
members of the Body to become involved, so that they in turn will stimulate
others. It envisages a sort of chain reaction so that in each succeeding
generation the Lord's work is carried forward and His Church is built up. It's a
bit like the domino effect in reverse. Paul writes: "[For] to each one is given the
manifestation of the Spirit to profit withal [for the common good, RSV]." (1
Corinthians 12:7 RSV) He means that these gifts are not just for personal
benefit, but for general blessing. All the members of the body are to be
involved. For too long the majority have been sitting watching, waiting for the
minority to get on with the job. The time has arrived when, as that delightful old
children's hymn suggests, we each must use our gift: "You in your small corner,
and | in mine."
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IX.

Distinction between Ordinary Spiritual Gifts and Miraculous Sign Gifts

A number of writers on this subject distinguish between spiritual gifts that are
ordinary, general, and non-miraculous, and those that are extraordinary, special,
miraculous, and supernatural. The latter category they refer to as "sign gifts".

Their point of departure scripturally appears to be the textually suspect ending of
Mark, particularly 16:15-20, and | Corinthians 12:8-10, 28-30.

Mark 16:15-20 -- "He said to them, 'Go into all the world and preach the good news to all
creation. Whoever believes and is baptized will be saved, but whoever does not
believe will be condemned. And these signs will accompany those who believe: in
my name they will drive out demons; they will speak in new tongues; they will pick up
snakes with their hands; and when they drink deadly poison, it will not hurt them at
all; they will place their hands on sick people, and they will get well.""

| Corinthians 12:8-10, 28-30 -- "To one there is given through the Spirit the message of
wisdom, to another the message of knowledge by means of the same Spirit, to
another faith by the came Spirit, to another gifts of healing by that one Spirit, to
another miraculous powers, to another prophecy, to another distinguishing between
spirits, to another speaking in different kinds of tongues, and to still another the
interpretation of tongues."

Michael Green (p. 195) writes:

The charismatic gifts are nothing other than the gifts of God's love. They begin
with our redemption. They include the heightening of qualities already present or
latent within us, such as gifts of administration, leadership, teaching, marriage, or
celibacy. These natural qualities can be charismata if, and so long as, they are
dedicated to the service of the Lord and the building up of his people in the strength
that he gives. If they are used selfishly they can be disastrous. The same is true of
the gifts which are beyond normal ken, such as prophecy, tongues, discernment of
spirits, healing and exorcism. They too can be a blessing or a curse, depending on
whether they are used for the common good or the gratification of the member who
possesses them.

Thomas R. Edgar (p. 278) includes "miracle-working, "healing" and "tongues-speaking" as
"sign gifts".

John Williams (p. 122) calls them "miraculous manifestations" and "miracle gifts"; and
includes in this category healings (p. 123), workings of miracles (p. 126), discerning
of spirits (p. 126), and tongues (pp. 207, 225).
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Billy Graham (p. 157) says: "By 'sign gifts' | mean those gifts of the Holy Spirit which are
often obvious outward indications or signs of the working of God. The sign gifts
include healings, miracles, and tongues."

Dennis and Rita Bennett include in the "sign gifts" the gift of tongues (pp. 57, 85), the gifts
of healing (pp. 112, 123), and the gift of miracles (p. 127).

The three spiritual gifts that show up on practically all lists are miracles,
healing, and tongues. Some lists include prophecy, discernment of spirits, and
exorcism.
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X.

The Contemporary Relevance of Spiritual Gifts

A.

The Contemporary Relevance of the Spirit's Ministries in General

The ministries of the Holy Spirit are manifold and varied. They include creation,
revelation, inspiration of Scripture, restraint of sin, power to cast out demons, the
conception of Christ's human nature, conviction of sin, regeneration, baptism into
union with Christ's Body, indwelling, sealing, distribution of spiritual gifts, filling,
sanctification, production of Christian character, leading, assurance of the new birth,
intercession in prayer, spiritual blessing and fruitfulness, and fullness.

Some of these varied ministries clearly continue today. Some clearly do not.
And some are in dispute among evangelical Christians, particularly with regard to
their present continuance or discontinuance.

All of the major ministries of the Holy Spirit related to the application of
salvation -- regeneration, indwelling, filling, and fullness -- continue today. Some of
His other ministries also continue today, including restraint of sin, conviction of sin,
baptism into union with Christ's Body, sealing, distribution of spiritual gifts,
sanctification, production of Christian character, leading, assurance of the new birth,
intercession in prayer, and spiritual blessing and fruitfulness.

Some ministries of the Spirit -- creation in the ex nihilo and immediate senses,
inspiration of Scripture, and the conception of Christ's human nature -- do not
continue today. Of course, creation in the mediate sense -- God's creative activity
employing previously-existing material and secondary causes -- continues today.

Among those ministries that are in dispute among evangelical Christians are
continuing special revelation, especially in the form of the gift of prophecy (in the
sense of revelatory prediction of future events), the gift of miracles, the gift of
healing, the qift of speaking in tongues, the gift of interpretation of tongues, and the
gift of power to cast out demons. Some Christians believe that these supernatural
sign gifts have ceased; other Christians believe that they continue in the Church
today. This is the main issue between charismatic and non-charismatic Christians.

The Contemporary Relevance of the Supernatural Sign Gifts
1. The gift of prophet/prophecy
Richard B. Gaffin, Jr., in Perspectives on Pentecost (pp. 58-72), states:
| want to make clear that our discussion here is controlled by the following

assumptions: (1) what Paul says in Corinthians 12-14 applies to prophecy as a
whole in an its aspects, as it functioned at Corinth; (2) granting relative
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differences in the prominence of a particular aspect from place to place, as a
whole prophecy at Corinth was not different but the same phenomenon, unified
in its various aspects, present in other congregations mentioned elsewhere in
Paul, and in Acts and Revelation. This means that, while the discussion of |
Corinthians 12-14 is certainly the most extensive, we must give passages
elsewhere their due in reconstructing the role of the Corinthians prophets (as
typical of prophets in other congregations), rather than concluding, when these
other passages clash with a picture derived exclusively from | Corinthians, that
they present a different "kind" or diverging conception of prophecy.

To balance our discussion as a whole, we should recognize first of all that
according to the New Testament all believers are prophets; the whole church is
a congregation of prophets. . . .

Apparently without exception, however, the New Testament vocabulary
for prophecy is not used in this sense. There, applied to the church, it refers to
a gift or function having two basic characteristics: (1) it is a gift given only to
some, not all, in the church; it is a gift present on the principle of differential
distribution; (2) it is a revelatory gift; that is, it brings to the church the words of
God in the primary and original sense. Prophecy is not, at least primarily or as
one of its necessary marks, the interpretation of an already existing inspired
text or oral tradition but is itself the inspired, nonderivative word of God. . . .

This basic profile of New Testament prophecy can be substantiated and
various objections to it discussed by examining relevant passages more
carefully.

1. In I Corinthians 12-14 prophecy is obviously a gift given only to
some in the church (12:10, 28, 29, as well as other indications
throughout the passage). That it is also the case in other situations
follows from Romans 12:6 and Ephesians 4:11.

Also, its revelatory character is apparent.

(@) True, Paul does associate prophecy with all intelligible speech
(14:19; cf. the connection with teaching, v.6), but the element
of revelation is plainly at its core.

(b) Another indication of the revelatory character of prophecy is
found in the association of prophecy with knowing "all
mysteries" (13:2). . . .

2. What Paul says in Ephesians 3:3-5 reinforces and focuses our
conclusions from | Corinthians 12-14. My assumption here, . . . is
that verse 5 (cf. 2:20) has in view the New Testament prophets as a
group distinct from both the apostles and Old Testament prophets.

3. In Romans 12:6, Paul writes: "If [one's gift is] prophecy, [let him
prophesy] according to the proportion of his faith." . . .
The thought . . . would be that prophecy is to conform to the truth
already revealed to the church. . ..
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4. The Book of Acts, particularly the case of Agabus, is instructive
concerning the origin and character of prophetic revelation.

a. In21:10, 11, Agabus, identified as a prophet, comes down
from Judea to Caesarea, takes Paul's belt, binds his own
hands and feet with it and says, "Thus says the Holy Spirit, 'In
this way the Jews at Jerusalem will bind the owner of this belt
and hand him over to the Gentiles.""

In the plainest possible terms, here the words of Agabus
in his identity as a prophet are the words of the Holy Spirit
himself, a quote of what the Spirit says. Not only what the
prophet receives but what he says and communicates to
others is inspired revelation. . . .

b. A couple of other passages on the activity of prophets in Acts
fill out and reinforce the picture already sketched. According to
13:1, 2, while the "prophets and teachers" at Antioch were
serving the Lord and fasting, "the Holy Spirit said, 'Set apart
for me Barnabas and Saul for the work to which | have called
them'" . ..

5.  The Book of Revelation itself is a massive example of Christian
prophecy. While the author (John) does not call himself a prophet,
that is the plain implication. The whole is repeatedly and explicitly
termed a prophecy, both at the beginning and the end . . .

6. In I Corinthians 12:10 Paul associates with prophecy the gift of
discerning or distinguishing between spirits, apparently in parallel to
the qift of interpretation connected with tongues.

7.  Conclusion: This survey of prophecy in the New Testament has not
been exhaustive, either in examining all the relevant passages or in
discussing those passages examined. My intention has been to
sketch a picture . . . That picture is as follows: New Testament
prophecy is revelatory. The issue is not whether or to what extent
prophetic revelations are "new" in the sense of disclosing content
not previously revealed (any more than, say, a given passage in
Luke is not fully revelatory because a parallel is found in
[presumably earlier] Mark). Rather, the issue is the inspired, Spirit-
worked origin of prophecy and its correlative authority. The words of
the prophet are the words of God and are to be received and
responded to as such.

In general, the prophets are associated with the apostles in
disclosing to the church the "unsearchable riches" and "manifold
wisdom" of the mystery revealed in Christ (Eph. 3:5, 8-10). . . .
Prophetic revelation of the mystery involves both "forthtelling" (e.g.,
Acts 15:32; | Cor. 14:3) and "foretelling" (e.g., Acts 11:28; 21:10).
This is no warrant for finding in these two broad functions a
distinction between two essentially different kinds of prophecy,
whereby the former ("forthtelling") lacks the fully inspired origin and
authority of the Word of God. Leaving room for differences in the
actual outworking and relative prominence of these two functions
from place to place, the material in Acts and Paul provides a picture
of a single, unified
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prophetic activity present in the various church centers (Antioch,
Ephesus, Corinth, Thessalonica, and elsewhere) mentioned in the
New Testament, and that picture is one of marked continuity with
both the apostles and the Old Testament prophets.

Our conclusion can be summarized in terms of the
fundamental difference between preaching (teaching) and prophecy.
Non-prophetic proclamation is based on a text; it receives its
legitimation as (proper) interpretation of the inscripturated Word of
God or, as the case may be at the time the New Testament was
being written, authoritative, apostolic oral tradition. Prophetic
proclamation, in contrast, is Spirit-worked speech of such a quality
that its authority resides just in that inspired origin. A basic
difference between prophecy and preaching is that the prophet has
no text. The prophet reveals the Word of God, the preacher
expounds that Word.

On the question of cessation, Gaffin (pp. 95-102) states:

Consequently, a major conclusion in our study from Ephesians 2:20 is
that the New Testament prophets, along with the apostles, are the foundation
of the church. They have a foundational, that is, temporary, noncontinuing
function in the church's history, and so by God's design pass out of its life,
along with the apostles. The following observations bear on this conclusion and
efforts to resist it:

1. As a general guideline for interpretation, the decisive, controlling
significance of Ephesians 2:20 (in its context) needs to be appreciated . . .
.Ephesians 2:20 makes a generalization that covers all the other New
Testament statements on prophecy. [Note: Ephesians 2:19-20 states:
"Consequently, you are no longer foreigners and aliens, but fellow citizens with
God's people and members of God's household, built on the foundation of the
apostles and prophets, with Christ Jesus himself as the chief cornerstone."]

2. A frequent objection to our conclusion that prophecy, along with the
apostles, has been withdrawn from the church takes the form of a
counterposition. This is the view that prophets as bearers of foundational
revelation have indeed been taken from the church, but that in addition to and
more or less parallel with this foundational function of prophecy, which has
ceased, there are other functions, in view, for instance, in | Corinthians 14,
which are intended to continue and are in fact present in the church today.

One response to this viewpoint must be to reemphasize what was just
said about Ephesians 2:20 and its exegetical "weight"; it makes a
generalization about prophecy that covers all its functions and says that they
have ceased. Further, granting the fully revelatory character of prophecy . . .
such a view inevitably involves a dualistic understanding of revelation. In one
form or other, it distinguishes between canonical revelation for the whole
church and private revelations for individual believers or groups of believers,
between a collective,
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inscripturated revelation of what is "necessary for salvation" and revelations
that "go beyond" the Bible and bear on individual life situations, needs, and
concerns.

Such an understanding of revelation is in irreconcilable conflict with what
the Bible itself shows to be the covenantal, redemptive-historical character of
all revelation. God does not reveal himself along two tracks, one public and one
private. As long as revelation is viewed in the first place as God's Word to me
as an individual and as given primarily to provide me with specific, explicit
directives and answers to the particular concerns and perplexities of my
individual life situation, it is fundamentally misunderstood and a sense of the
inadequacy of the Bible alone as a guide for life is almost inevitable.

According to the overall witness of Scripture, at least two characteristics
are basic to all revelation and control the giving of it. Very briefly, (a) revelation
is covenantal. God reveals himself as the God of the covenant. He reveals
himself, not to a mass of undifferentiated individuals, but to his covenant
people, in order to build them up and make their number complete as one
people. His revelation is always to and in the interests of the whole covenant
people, although the exact bearing of any revelation may vary from individual to
individual, depending on their differing life situations. (b) Revelation is
redemptive-historical. Apart from the brief period before the fail, God reveals
himself as the Redeemer of his covenant people and the Savior of the world.
Revelation is given as a component part of God's work in history to accomplish,
once for all, the salvation of his covenant people. Revelation is an integral
element in the ongoing covenant history which has reached its initial
consummation in the sufferings, death, and exaltation of Christ. It documents
this history, particularly Christ as the fulfillment of the promises, and interprets it
by drawing out the implications for the life and obedience of the redeemed
covenant people. Since the history of redemption has been definitively
accomplished and since after Pentecost its ongoing movement is delayed until
Christ's return for the application of redemption and the ingathering of the
nations to share in the salvation of the covenant, the basis and rationale for
new revelations is lacking and revelation has therefore ceased. . . .

3. Closely related to the point just discussed is the relationship between
prophecy and the New Testament canon. It will not do to reject this question as
irrelevant, a "red herring" which confuses the issue. The foundational, apostolic
era of the church is as such (foundational) an "open canon" period, that is, a
period in which material for the (eventually consolidated) new covenant canon
is in the process of formation. Prophecy is one of the principal revelatory word-
gifts operative in this period. It is a foundational word-gift in two distinct
respects: (a) in producing what is eventually recognized to be canonical (e.g.,
the Book of Revelation); but also, and primarily, (b) in meeting contemporary
needs in the church that are bound up with and peculiar to the foundational,
that is, incomplete canon situation.
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... ltis ... important to appreciate that the church in its foundational period of
the apostles and prophets did not possess a sufficient Scripture. This was
especially so with reference to the momentous implications of the salvation just
revealed in Christ for the church's practice and lifestyle . . . . At the time, say,
Paul wrote | Corinthians his readers did not have access, for example, to all
four Gospels with the rich, synoptically interacting perspectives they provide on
Jesus' ministry and Christian discipleship, nor to the instructive outlook on the
church's history in Acts, nor to Romans with its masterful statement of the
gospel, nor to the prison epistles, or Hebrews, or Revelation. . . .

At any rate, for prophecy, correctly conceived of, to continue on into
subsequent generations of the church, beyond its foundational period, would
necessarily create tensions with the closed, finished character of the canon. In
fact, such a continuation would exclude a completed canon in the strict sense.
At the most, there would be room for a unit, complete in the sense of having its
own relative integrity, but constantly supplemented by new, additional
revelations, a notion, we have tried to show, that conflicts with the covenantal
nature of all revelation, taught in Scripture.

Dennis and Rita Bennett, in The Holy Spirit and You (pp. 103-110) write:

At Ephesus, when Paul laid hands on the twelve men and they
received their "Pentecost", they "spoke with tongues and prophesied"
(Acts 19:6). The Scripture tells us that ever since the day of Pentecost
and the outpouring of the Holy Spirit, any yielded child of God may be
moved by the Spirit to prophesy. Paul at Corinth, after urging them all to
seek to prophesy, even refers to all those used this way as prophets: Let
the prophets speak two or three, and let the other (Greek -- others) judge.
If any thing be revealed to another that sitteth by, let the first hold his
peace. For you may all prophesy one by one, that all may learn, and all
may be comforted. And the spirits of the prophets are subject to the
prophets (I Cor. 14:29-32). . ..

We have been talking about the gift of prophecy for all members of
the Body, but now we need to talk about those who have a ministry in
prophecy. Just as the Apostolic Age has not ended, and the ministry of
the apostle is still going on today, so there are still those with the ministry
of the prophet today. Because the Old Testament prophets often spoke
out against social and political abuses, and against priestcraft and the
hierarchy of that day -- the "establishment"! -- an erroneous idea has
sprung up that every protester and militant campaigner for social justice is
a "prophet”, and that "prophecy” mainly consists in denouncing human
evil. As we have seen however, it isn't what a man says in the natural
realm that makes him a prophet; it is the fact that he is moved by the
Spirit of God to speak the words God gives him.
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The real prophet will not find it necessary to announce to others that
he is a prophet; he will be known by his ministry. . . . A prophet of God will
naturally minister in the gift of prophecy often, and it will very likely be
conjoined to the gift of knowledge -- it is often hard to distinguish
between the two -- declaring God's will and God's mind.

A true prophet of God will be a mature Christian, as his ministry is
listed as one of the offices to be used to bring the Church to maturity
(Eph. 4:8, 11-16). . ..

The ministry of the prophet must be even more carefully judged than
that of the brethren in general who prophesy in the meeting. A man may
be strongly used in the prophetic office, and yet may be completely wrong
from time to time. His words must never be accepted because of his
ministry, but tested by the Word and the Spirit; this does not mean at all
that he is a false prophet, but that he is still not perfected and therefore
liable to error. "We prophesy in part" (I Cor. 13:9 KJV).

The enemy has counterfeits of all the true gifts, and there are plenty
of false prophets in the world. . . .

Prophecy isn't fortune-telling! Prophecy isn't looking into a crystal
ball, or reading cards or supposedly predicting the future by any other
method. As we have already said in detail in a previous chapter, God
strictly forbids any attempt to pry into the future -- He has always
forbidden it. If men attempt to do this, they will be fed information from the
enemy for his own purposes, and if they persist, it will be to their
destruction. As we have seen, it is true that the Scripture shows that
through the utterances of His prophets God sometimes tells what is going
to happen; however, this has nothing whatsoever to do with fortune-
telling; God has simply shared His intentions with His faithful children.
The true prophet was not trying to get information about the present or
the future, but he was having fellowship with the Lord, when God chose to
share the knowledge. True prophecy is forthtelling not foretelling.

Prophecy is not "inspired preaching." Preaching, which means
"proclaiming the Gospel", should indeed be inspired by the Holy Spirit, but
in preaching, the intellect, training, skill, background, and education are
involved and inspired by the Holy Spirit. The sermon may be written down
ahead of time, or given on the spot, but it comes from the inspired
intellect. Prophecy, on the other hand, means that the person is bringing
the words the Lord gives directly; it is from the spirit, not the intellect. A
person can bring prophetic words that he does not even understand
himself. In the course of an inspired sermon, the preacher may also
prophesy, or manifest the gifts of wisdom and knowledge, but they are to
be distinguished from preaching.

Prophecy is not witnessing. . . .

Paul, in his first letter to the Thessalonians, says: "Don't despise
prophesying. Prove all things; hold fast that which is good." (I Thess.
5:20-21) Just because there is misuse of God's gifts, and the enemy has
counterfeits, doesn't mean we should reject what God has forus . . ..
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Jesus is Prophet, Priest, and King. We today, through Hirn, can also
have these ministries as prophets, priests, and kings (Rev. 1:6). A
prophet speaks the words of God to the people; a priest speaks to God
on behalf of the people, in praise and prayer; and a king rules, taking
authority by his words over the works of the enemy. In all three ministries
the voice is extremely important, and gives us further insight into why the
voice must be yielded at Pentecost. If we desire to bring the gifts of
utterance, let us keep our lips from speaking evil, for God says of those
who do: "you shall be as my mouth” (Jer. 15:19 RSV).

Expect to prophesy. Ask Jesus to edify His Body on earth through
you. As you have fellowship with the Lord and with your brothers and
sisters in the Lord, you may find thoughts and words of inspiration coming
into your mind that you have not heard, and did not compose. If they are
according to Scripture, then share them with the Church. As with
interpretation, you may just receive a few words, and as you start to
speak, more may come. You may see a picture in your "mind's eye", and
as you start to talk about that picture, the words will come. As with
tongues and interpretation, the Spirit may bring you the words in a variety
of ways. Some also have seen the words as if written down, and just read
them verbatim.

The gifts are manifested through God's ability, not ours. He will give
the faith that is needed, If He has given you some words to speak (Rom
12:6). Don't be afraid to bring a prophecy, nor feel sensitive about the fact
that the Church must evaluate it. Don't quench the Spirit. The prophet
Amos asks: "The Lord God hath spoken, who can but prophesy?" (Amos
3:8 KJV). Forget your pride, and testify to Jesus!

How shall we evaluate these two positions, one of which emphasizes
cessation of the gift, and the other of which emphasizes continuance?

In | Corinthians 12-14 there appears to be two senses of prophesying:

(a) prophecy in the sense of revelatory utterances originating
directly from God (including occasional predictions) for the purpose of
providing supernatural evidence of the truth-claims made by the disciples
of Christ, so that nonbelievers would receive and trust in Christ and His
redemptive work, and believers would be convinced that God had
extended His saving grace to all mankind (12:10, 28, 30; 13:1,8; 14:2, 4,
5,6,9, 13, 14,18, 19, 22, 23, 26, 27, 39);

(b) prophecy in the sense of non-revelatory setting forth of various
aspects of Christian doctrine or practice by means of the spiritual gift of
enablement to understand and explain previously-revealed truth in an
edifying manner, for the purpose of building up, encouraging, and
comforting believers in their faith and life (12:10; 13:2, 8, 9; 14:1, 3, 4, 5,
6, 22, 24, 31, 39).

Richard B. Gaffin, Jr. understands prophecy in the sense of a revelatory
gift which brings to the church the words of God in the primary
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and original sense -- the inspired, nonderivative word of God, in which the
future is sometimes predicted (although this is not the main focus of prophecy).

Dennis and Rita Bennett understand prophecy in the sense of a
revelatory gift which brings to the church the words that the Lord gives directly
to the believer or to the prophet -- utterances in which God sometimes tells
what is going to happen (although this is not the main focus of the gift of
prophecy).

Yet Gaffin holds that the gift of prophecy has ceased, and the Bennetts
hold that the gift continues to the present day.

Could a partial resolution of this impasse (reflected also in many other
writers on the subject) be found in the distinction made above between
prophecy as revelatory utterances originating directly from God (including
occasional predictions) and prophecy as non-revelatory setting forth of various
aspects of Christian doctrine and practice? Could we say that prophecy in the
former sense has ceased, and that prophecy in the latter sense continues
today?

The author of these class notes proposes the following line of
argumentation.

If prophecy as a supernatural sign gift (or simply as a supernatural gift) is
understood as new revelation concerning things to come (i.e., predictive
prophecy, rather than as prophetic forthtelling of divine truth previously
revealed), then one of three alternatives appears to apply to each alleged
instance of such prophecy:

(1) If a predictive prophecy is uttered which is in agreement with general
or specific scriptural principles or truths governing belief and practice, it should
be rejected as a genuine new revelation, since it is already enunciated in
Scripture.

(2) If a predictive prophecy is uttered which is contrary to general or
specific scriptural principles or truths governing belief and practice, it should be
rejected as genuine new revelation, since it is in conflict with that which is
enunciated in Scripture.

(3) If a predictive prophecy is uttered which is neither in agreement with
or contrary to general or specific scriptural principles or truths governing belief
and practice, two scriptural tests should be applied to it.

(a) Before a predictive prophecy can be accepted as genuine new
revelation, it must either await its fulfilment or be verified by some other
supernatural evidence that attests its divine origin.
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Deuteronomy 18:20-22 -- "But a prophet who presumes to speak in my
name anything | have not commanded him to say, or a prophet who
speaks in the name of other gods, must be put to death. You may
say to yourselves, 'How can we know when a message has not
been spoken by the Lord?' If what a prophet proclaims in the name
of the Lord does not take place or come true, that is a message the
Lord has not spoken. That prophet has spoken presumptuously. Do
not be afraid of him."

| Kings 13:1-5 -- "By the word of the Lord a man of God came from Judah
to Bethel, as Jeroboam was standing by the altar to make an
offering. He cried out against the altar by the word of the Lord: 'O
altar, altar! this is what the Lord says: "A son named Josiah will be
born to the house of David. On you he will sacrifice the priests of the
high places who now make offerings here, and human bones will be
burned on you." ' That same day the man of God gave a sign: 'This
is the sign the Lord has declared: The altar will be split apart and the
ashes on it will be poured out.'! When King Jeroboam heard what the
man of God cried out against the altar at Bethel, he stretched out his
hand from the altar and said, 'Seize him!" But the hand he stretched
out toward the man shriveled up, so that he could not pull it back.
Also, the altar was split apart and its ashes poured out according to
the sign given by the man of God by the word of the Lord."

(b) Before a predictive prophecy can be accepted as genuine new
revelation, the potential tendency of the influence of the alleged prophet's
teachings must be evaluated, in terms of either drawing people away from
God or toward God and His will as revealed in the general or specific
scriptural principles or truths governing belief and practice.

Deuteronomy 13:1-5 -- "If a prophet, or one who foretells by dreams,
appears among you and announces to you a miraculous sign or
wonder, and if the sign or wonder of which he has spoken takes
place, and he says, 'Let us follow other gods' (gods you have not
known) 'and let us worship them,' you must not listen to the words of
that prophet or dreamer. The Lord your God is testing you to find out
whether you love him with all your heart and with all your soul. It is
the Lord your God you must follow, and him you must revere. Keep
his commands and obey him; serve him and hold fast to him. That
prophet or dreamer must be put to death, because he preached
rebellion against the Lord your God, who brought you out of Egypt
and redeemed you from the land of slavery; he has tried to turn you
from the way the Lord your God commanded you to follow. You
must purge the evil from among you."

Therefore, if a person today claims to utter predictive prophecy, and that
prediction is either in agreement with or contrary to Scripture, it should be
rejected as new revelation



dunzweilerlib.ibri.org/SysTheol/SysTheol.html

Systematic Theology IV, Page 64

from God. If the utterance is neither in agreement with or contrary to scripture,
it should be evaluated by the prescribed scriptural tests, which include
verification by fulfilment and appraisal of the tendency of the enunciator to
either draw people away from or toward God and His revealed will. Since these
tests require the perspective of time, no such predictive prophecy should be
accepted immediately upon enunciation, or prior to its attestation as coming
from God.

But suppose a person claims to be giving prophecy, not in the sense of
supernatural disclosure of new truth concerning future realities (i.e., predictive
truth), but in the sense of supernatural disclosure of new truth concerning
present realities (i.e. non-predictive truth)? How shall such a claim be
evaluated and tested?

(Lest the very concept of evaluation and testing be viewed as rationalistic,
skeptical, unspiritual, and fleshly, John's exhortation in | John 4:1 should be
recalled: "Dear friends, do not believe every spirit, but test the spirits to see
whether they are from God, because many false prophets have gone out into
the world.")

At least part of the answer to this question must lie in our concept of the
sufficiency of Scripture. Is Scripture sufficient to make human beings wise for
salvation through faith in Christ Jesus? Is Scripture sufficient to equip the child
of God for faith and life? Does it contain everything needful and profitable for
"teaching, rebuking, correcting, and training in righteousness" so that the
believer may be complete, "thoroughly equipped for every good work." (Il Tim.
3:16-17)?

Or do believers need some additional word from God, something more
directly applicable to their immediate and peculiar circumstances, needs,
desires, and problems? Do they need something further, something fresh,
something new, something that promises to satisfy their craving for present
relevance and novelty?

Believers are urged to read and study the written Word of God because
the entrance of that Word brings light. That Word is called a lamp to their feet
and a light to their path. Believers pray that the Spirit will open their eyes and
illumine their minds in order that they may behold wondrous things out of His
law. And some believers who have studied the written Word of God for many
years, and have found that it is an inexhaustible treasure of heavenly wisdom
and knowledge, still pray that more light will break forth from that Word. But is it
enough? Or do they really need something further?

Since claims to individual, private revelations tend to be subjective,
experience-oriented, and susceptible to ambiguity of
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interpretation; and since they contain indefinite, ambiguous statements or
predictions virtually impossible to verify; the question must be asked: should
such "prophecies" be invested with belief or acted upon by anyone (including
the alleged prophets)? The above considerations would lead us to answer this
question in the negative!

2. The gift of miracles/healing
a. Areview of the meaning of this gift
Dennis and Rita Bennett (pp. 124-125, 112) write:

Miracles are events that seem to override or contradict the so-called laws
of nature. There aren't any "laws of nature”, actually. The concept of physical
"laws" has been discarded by the modern physicist, who defines natural events
in terms of probability." For example, the old Newtonian physics said:

"There is a law that, neglecting air resistance, all objects fall with an
acceleration of thirty-two feet per second, per second." Modern science would
state it: "It is probable that all falling objects will accelerate at the rate of thirty-
two feet per second, per second. This seems to be the way it happens!" And
this comes very close to what the Christian says: "The so-called laws of nature
codified by human science are simply God's usual way of doing things." He
keeps things regular for our convenience. How awkward it would be to live in a
universe where nothing happened twice the same way! It would be an Alice-in-
Wonderland world, indeed, and very confusing! God, however, for His believing
people, will change His accustomed ways of doing things, to meet their needs,
and thus, too, show them that He is sovereign, and has all power. The great
miracles of the Old and New Testaments were done to meet the needs of
people, and to show them that God is real, and in full control of the situation!

It is not always easy to draw a sharp line between the gift of miracles and
the gifts of healing. It would seem that "healing" should include those acts of
power that involve the curing of a condition in the living human body (or animal
body, for healing also can take place in animals by prayer). Other events would
come under the heading of miracles.

The gifts of healing are for the supernatural curing of injuries, handicaps,
and diseases without the aid of natural means or human skills. They are
manifestations of the Holy Spirit working through compassionate human
channels to the person in need.

Thomas R. Edgar (pp 86, 105) states:
Although miracles and healing are listed as two separate gifts in the New

Testament, they seem to overlap. Not only does an incident of healing
comprise a miracle, but most of the incidents
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b.

described involve performance both of miracles in general and of healing. In
fact, incidents of outright miracles exclusive of healing are rare, since most of
the miracles are either healing the sick, casting out demons, or, in a few
instances, raising the dead. Due to this fact, miracles and healing will be
handled together. The principles and conclusions are the same for both gifts.

The gift of working miracles means that a specific individual can directly
perform miracles. The gift of healing means that a specific individual can heal
other people directly. The same applies to casting out demons if it is
considered a gift. The individual has the ability to perform the miracle or healing
instances where people are healed in answer to prayer are not instances of
exercise of spiritual gifts but are God's working in answer to prayer. If believers
gather and pray for a sick person and that person is healed miraculously, this is
not evidence that the gift of healing exists today. This demonstrates that God
answers prayer.

The question of continuance or non-continuance of this gift

Dennis and Rita Bennett (pp. 127-131) write:

What did Jesus mean when He said that those who believe in Him would
do "greater things"? Some think it means that there will be many more miracles
due to the greater number of people who are filled with the Holy Spirit today.
Others think it could also mean new miracles will be done in addition to, and
even greater than, those recorded in the Bible. One thing is sure, that if Jesus
meant that believers would do new miracles, they would be according to the
pattern already set by the Lord, and would be according to the Scripture. There
are plenty of weird events taking place these days, as men and women
experiment with the occult and the psychic, that is to say with the powers of
Satan, and the Christian must not be deceived by them. The Scripture tells us
that the followers of the enemy will do "great signs and wonders; insomuch
that, if it were possible, they shall deceive the very elect." (Matt. 24:21 KJV;
Mark 13:22)

However, miracles are happening today according to the pattern of the
Scriptures. In the book, Nine O'clock in the Morning we cited several cases in
which God strikingly altered the weather in response to believing prayer. There
are present-day examples of persons being transported physically in the Spirit
as Philip the Evangelist was in Acts 8:39-40. David duPlessis, perhaps the
best-known witness in the charismatic renewal, tells of such a miracle in his
earlier ministry. He and some other men were gathered in the garden outside a
friend's home, praying for another man who was lying in bed, seriously ill, about
a mile away.

"As we prayed," says David, "the Lord said to me: '"You are needed at that
man's bedside right away!" | snatched up my hat
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and rushed 'round the house and out the front gate, but as | took one step out
of the gate, my next step fell on the front steps of the house a mile away, where
our sick friend was! It startled me greatly of course. | know that | was carried
that mile instantly, because some fifteen minutes later the rest of the men | had
been praying with came puffing down the road. They asked me: 'How did you
get here so fast?'"

David needed to get there immediately so God simply provided his
transportation!

In the last few years, what is perhaps the most powerful revival of New
Testament Christianity the world has ever seen is taking place in Indonesia.
Well-documented reports have been coming from there of miraculous events of
the same nature and magnitude as in the Bible. Thousands have been
miraculously fed on provisions for a few hundred, water has been turned to
wine for the purpose of Holy Communion, groups of Christians have walked on
water in order to cross rivers to proclaim the good news of Christ, to say
nothing of thousands healed, and many even raised from the dead. One might
dismiss these reports as fanciful, except they are confirmed by reliable
witnesses, and often by Christians who did not previously believe that such
New Testament miracles could or would take place today. Perhaps the
strongest indirect evidence of the truth of these signs, is that over two and one-
half million Moslems have accepted Christ, as well as thousands of
Communists. The Moslem press recently admitted to the conversion of two
million Mohammedans to the Christian faith! One of the big reasons
undoubtedly is that they are seeing the power of God manifested, not only in
the miracle of changed lives, but in the literal miracles of the Bible. Why should
such amazing events be taking place? It is because people in Indonesia have
never been told that certain parts of the Bible are "not for today"; therefore they
are putting it into practice in simple faith! It works! God is alive!

God takes real chances when He shares His supernatural works with His
people. He would no doubt work more miracles among His people but knows
that unless we are spiritually prepared it may be harmful to us. We heard the
true story of an evangelist who had been mightily used of God, until one
evening the power and glory of God lifted this person several feet off the
ground, in full view of the congregation! The experience was so impressive,
that from that night on, that particular servant of God could talk only of how
some day Christians would be carried from place to place in the Spirit all over
the world to proclaim the Gospel! It became that evangelist's one theme, to the
serious hindrance of preaching the Gospel, and a good ministry was rendered
almost useless.

It is worthwhile to stop and analyze this particular example. What was the
purpose of this miracle? We might say at once: "Oh, it was to prove to the
onlookers that what the evangelist was saying was true!" No, that won't quite
do; because, you see, Satan can also lift people off the ground in the
phenomenon called "levitation". Among those who dabble in the occult today,
some are experimenting with this very thing, trying to learn how to
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float off the ground, or how to lift heavy objects by the aid of "spiritual" powers.
So-called table tipping, a familiar party-game variety of spiritism, is a form of
levitation. The fact that someone is lifted off the ground in no way proves him to
be of God, any more than the fact that he might heal the sick would prove him
to be of God. . . .

Many times God's miracles are done in such a supernaturally natural way
that you may miss them if you are not on the alert! Look with expectancy for
God's miracles to be manifested in you and through your life. Pray that God's
power will be manifested also through the rest of the body of Christ. Expect a
miracle, and keep your eyes on Jesus.

On pages 119-123, the Bennetts state:

We know from the Scripture that God wants His people to be whole in
spirit, soul, and body. As wonderful as physical healing is, we still know that our
life on this planet, as we know it, is but a drop in the ocean of eternity. The
most important healing is, of course, the healing of soul and spirit, for this has
eternal value. Many times, however, when the inner man is touched by God in
salvation, there is a chain reaction in which God's wholeness touches the soul
and body and with health. . . .

Wherever the Holy spirit moves, there will be healing. God is not glorified
in the sickness of His people, as is sometimes erroneously taught, but in their
healing. When Paul tells us that he "glories in his infirmities" (which does not
necessarily mean physical weakness or sickness) he means that his weakness
is an occasion to show God's strength. Men are led to Jesus through seeing
His healing today just as they were in New Testament days. Physical healing of
the unbeliever should bring him to Jesus as his Savior. Because through the
years, and still today, so many Christian churches have failed to proclaim the
truth that Jesus still heals today, false cults have sprung up around an
unbiblical kind of healing that does not glorify Jesus. Someone has called these
groups the "unpaid bills of the Church™

On the other hand, many churches of all denominations who are moving
in the charismatic dimension are seeing more and more healing. Blind eyes are
opened; cataracts dissolved (yes, and even empty eye sockets filled!); deaf
ears are made to hear; tumors disappear; broken bones are instantly mended;
damaged hearts restored; multiple sclerosis, tuberculosis, cancer, paralysis,
arthritis, and all the ills the flesh is heir to can be and are being healed by the
touch of the Master's Hand. Some of these healings have been instantaneous,
some progressive, some partial. In situations where we have desired to see
healing, and we have not seen it, the fault is not with God, but with man. We
are quick to say: "God didn't do it. | guess He isn't ready to heal me." Yet the
Word of God says that He is, and right now.

People say: "I'd believe in healing if | saw a case where the doctor took
an x-ray, prayer was said, then a second x-ray was taken and healing proved!"
There are many such cases on record,
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where the healing is completely proven by medical evidence, with all the x-
rays, tests, etc., on file. Alas, those who say they demand such evidence never
seem to go and look at it! Jesus said: "If they believe not Moses and the
Prophets (who certainly bore witness to God's healing), neither will they
believe, though one rose from the dead." (Luke 16 :31)

The best way to learn about healing is to begin to pray for the sick. Ask
God to use you in this way, then step out in faith. Some know when they are to
pray for the sick by an inner witness; others may feel a warmth in their hands;
still others may have overwhelming compassion. We should not depend only
on these outward signs, however, but if they confirm that inner knowing in your
spirit, you have double witness to claim God's healing, especially if
circumstances make it possible for you to pray for the needy one. When
healing takes place, be sure to give God the glory, and lead the healed one to
Jesus if he or she hasn't already met Him. As you continue to look to our Lord
Jesus and stay in loving fellowship with Him, the signs will follow.

Charles C. Ryrie (pp. 87-88) asks: "In what light is one to regard the question of
healing today?" He answers as follows:

1. As has been stated, God can and does heal apart from the exercise of
the gift of healing. He does answer prayer, and He answers it in regard to
physical problems; but such answers to prayer are not the exercise of the gift of
healing.

2. It is obviously not the will of God to heal everybody. For example, it
was not God's will to heal Paul of his thorn in the flesh (Il Cor. 12:8-9).

3. Miracles and healing must not be equated with supernaturalism in
general. It is a favorite pressure approach of faith healers to say that if you
believe in the supernatural power of God, then you must also believe in His
power to heal in the case at hand. This is simply not true, for it is a non-
sequitur. God does not have to use His supernatural power to prove that He
possesses It. Furthermore, any gift given once has been given to the whole
church.

4. To disregard human means in the matter of healing and simply pray for
a miraculous cure is like praying for a harvest and then sitting in a rocking chair
without planting or cultivating. God more often than not uses human means in
the accomplishing of His purposes. This is true in matters of health too.

5. Those who claim that the gift of healing is exercised today have to
admit that the gift is limited in its effectiveness, for they do not claim to heal
decayed teeth or suddenly mend broken bones.

6. Reports of miraculous healings (within the limitations already stated)
may be true (but this is not necessarily related to the gift), may be false, may
be the cure of something that was psychosomatic.
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Naturally all of these six considerations do not apply to every case, but
they are germane to the whole question of healing today.

Thomas R. Edgar (pp. 103-107) writes:

To sum up, there is no explicit statement in the New Testament that gifts
of healings and miracles were performed by members of the local church. If
someone insists that the Corinthian church actually performed all of the
spiritual gifts mentioned in 1 Corinthians 12, then there is still no proof that any
other church performed such ministries. In other words, there is no evidence
that miracle-working and healing were common in the first-century church.
They were not common but were mainly performed by apostles.

The Epistles definitely state that miracles (including healing) were for the
confirmation of the gospel message as it was proclaimed in new areas.
Romans 15:19 is especially clear. Another very strong passage is Hebrew 2:3-
4, which apparently restricts the miracles to eyewitnesses of the Lord and
implies that the miracles were past as far as the Hebrews were concerned.
Such a conclusion coincides with the evidence of the book of Acts. Very few
cases of miracles or healing were private. The case of Eutychus, which was
unusual, is the only case of a miracle connected with a meeting. The miracles
in Acts were performed for and before the multitudes, did not depend on the
recipient's faith, never failed, and were performed almost en masse. This fits
perfectly with the opinion that the miracles (sign gifts) were to confirm the
gospel to unbelievers. They were not primarily for the benefit of the faithful.
They were not evidence of someone's faith. They were not practiced in a
religious meeting. There is little similarity with the modern-day healing
campaigns or with modern claims to healing. The claims of modern-day
proponents of healing and miracles do not agree with the practice of the early
Church, nor with the purpose, nor with the results.

There are other indications that such gifts were not exercised for the
benefit of the local church. James 5:14-15 implies either that these gifts had
ceased or that they were not for the church, since it is assumed that the
believer has no "healer" to appeal to for healing. Paul writes to Timothy
regarding Timothy's physical condition (1 Timothy 5:23) and yet does not tell
Timothy to look for a healer. It is impossible to reconcile James 5:14-15 with
the claims of present-day healers. In contrast to the lack of exhortation to use
or to expect miracles, the Epistles abound in exhortations to holiness, and to
minister, teach, pray, etc. For example, Timothy was not instructed to perform
miracles but to read, preach, and exhort in sound doctrine. Miraculous sign
gifts are not even mentioned in Romans 12:6-8, Ephesians 4:11, and 1 Peter
4:10-11, where gifts are discussed and where local church members are
exhorted to use their gifts.
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In the book of Acts only Paul, Peter, the apostles, Stephen, Philip, and
possibly Barnabas perform miracles or healing. All of these men were closely
identified with Jerusalem at the beginning of the Church. This agrees with the
Epistles, particularly the statement in Hebrews 2:3-4 that the Lord confirmed by
miracles the testimony of those who heard and saw the Lord. The evidence of
Acts refers mainly to actual historical incidents where miracles were performed,
and the Epistles give evidence more in the realm of teaching. However, the
facts are consistent in both cases.

There is no evidence that anyone today is performing miracles or
healings as the New Testament describes them. Very few people claim to
perform the miracle directly, and those who profess to do so often fail. The Holy
Spirit never fails. None of the claims are of the magnitude or quality of those in
the New Testament., Few people have alleged to perform such miracles in
public, and that on bystanders. The early incidents concerned multitudes of
healings without any failures. Today there are mostly failures. One failure is
sufficient ground for doubting that the gift is from the Holy Spirit. There is not
enough correspondence between the Biblical descriptions and today's so-
called miracles and healings to allow any credence to the allegation that they
are the spiritual gifts of the New Testament.

Not only do today's claims fail to live up to the New Testament, but this
has been true throughout church history. It is abundantly clear that no one in
the history of the Church since apostolic times has performed miracles and
healing as described in the early part of the book of Acts. The ability was
restricted even at the beginning. The purported instances in church history are
few and not validated. The proposed cases are so rare that the incidents are
regarded as phenomenal. The rarity of claims is in itself evidence that God is
not giving this gift to the church at large. How else can we explain the scarcity
of claims and total lack of real evidence for such gifts since the first century?

There is no evidence from any source to demonstrate that sign gifts from
the Holy Spirit, such as working of miracles and gifts of healings, are present
today. The Biblical evidence indicates that the sign gifts were given to confirm
the gospel message of eyewitnesses of the Lord to a world where the gospel
was unknown. James 5:14-15 shows that the early Church was instructed to
react to sickness in much the same way as the noncharismatic Bible-believing
churches do today. The implication is that healers and miracle-workers were
not available. Miraculous answers to prayer by God are not proof that
individuals have the gift of miracles or healing. In addition, since miraculous
experiences may not be from God (Matthew 7:22-23), all experiences must be
verified by Scripture. Certainly, until adequate Biblical support for today's
claims is presented, there is no reason to give any credence to the present
claims to exercise these gifts.

If we are to follow the example of the first-century church, as so many
propose today, then we should refer to the church
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rather than to the apostles and eyewitnesses of the Lord. The early churches
seem to have been much like the average Bible-believing church today. They
had problems much as we do today, including adultery, theft, lack of love,
factions, etc. Some were weak doctrinally. The Corinthian church was
saturated with problems. There is no basis for the belief that healers and other
miracle-workers were in the local churches in the New Testament. There is no
evidence, as is so often naively assumed, that the New Testament churches
were "turning the world upside down." This is said regarding the Apostle Paul.
Only a few churches were commended for outreach, and this mainly by report
rather than by conscious "evangelistic outreach". This is not to criticize those
churches, but it is to keep us from following a church which exists only in
someone's imagination. Revelation 2 and 3 give us a realistic evaluation of the
first-century church. Of the seven churches in this passage, only two are
"spiritual”, and they are not characterized by some miraculous powers. The five
remaining churches have serious spiritual problems.

Taking into consideration these views of the Bennetts, Ryrie, and Edgar, at
least four points should be made:

First, the evidence for continuance of these gifts is mainly experiential, and that
mostly anecdotal, via second- or third-hand reports. The difficulty, of course, is how
to interpret experience, even one's own.

Second, an emphasis on experience as the source of Christian doctrine, or on
the experiential approach to Scripture, raises serious questions as to the validity and
reliability of the outcomes. To say the least, the results are suspect, as far as sound
theological methodology is concerned!

Third, it should be noted that many so-called miracles/healings are claimed by
adherents of world religions other than Christianity, by leaders of cults, and by
practitioners of the occult arts. In fact, occult practitioners regularly duplicate many of
the "miracles/healings" of those who in Christianity claim to have the gifts of
miracles/healing. If those who stress continuance of these gifts invoke the category
of "counterfeits", the question may be asked: "Which signs are the counterfeits?"

Fourth, it should frankly be recognized that other explanations for these
phenomena of "miracles/healings" are possible, including psychosomatic effects,
Satanic or demonic powers, and simple fraud. In fact, the history of occult and
psychic phenomena is characterized by fraud to such an extent that it should be one
of the first possibilities of explanation considered for any claim of supernormal
psychic or occult phenomena. The same possibility must be considered for any claim
of miracle or healing by one who says he or she has the sign gift of miracles or
healings.
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3.

a.

The gift of tongues

Definition of the Issue

In Thomas R. Edgar's Miraculous Gifts Are They For Today? (pp. 108-110) we read

the following:

The fact that the present-day charismatic stress is often referred to as the
"tongues movement" demonstrates the centrality of the "speaking in tongues"
to this viewpoint. Nichol, who supports the charismatic movement, states that
every Pentecostal believer believes in healing and a postconversion baptism by
the Holy Spirit which is demonstrated by speaking in tongues. In addition to the
main Pentecostal groups. there are other groups and individuals who stress
speaking in tongues. This situation is complicated by the fact that not all agree
on what is involved in speaking in tongues.

Therefore, one of the main questions to be answered concerns the nature
of the New Testament spiritual gift of tongues -- that is, what was the genuine
gift of tongues? Then we must answer the question, "Do today's alleged
tongues seem to be the same?" Other items, such as the purpose for the gift of
tongues and the proper use of tongues, must also be studied in order to
determine whether today's "tongues" fit the Biblical description. The primary
issue is to determine if the tongues of today are genuine.

Some will wonder why this is necessary. after all, many sincere Christians
have engaged in the activity known as speaking in tongues. They claim that it
is the spiritual gift described in the New Testament. In addition, many
theologians and preachers have given their approval to the practice of
speaking in tongues. However, in addition to the normal need to examine
religious practices to see if they conform to Scripture, there are certain factors
which demand that a study be made. The primary factor is that there is
disagreement between large sections of the church concerning the nature and
practice of this gift. Although mainline Pentecostals all agree that the gift of
tongues is necessary as a sign of the postconversion "baptism of the Spirit",
they do not agree on the nature of the gift. Some believe that it is a heavenly
language not known to man; others believe that it is miraculous ability to speak
foreign languages. The other charismatics, known as neo-Pentecostals, also
disagree on the nature of tongues; in addition they disagree on whether it is a
"sign", disagree on the necessity to speak in tongues, and often stress the
private or devotional use of tongues in contrast to the public exercise.

The charismatics are a veritable tangle of different opinions on the nature
and practice of tongues-speaking. They agree only on the issue that this gift is
available today. This disagreement alone is enough to require a thorough study
of the qift of tongues, since the charismatic proponents have never come
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to unanimous agreement on tongues. To further complicate the situation,
large segments of orthodox Christians do not believe that this gift has been
present since the apostolic age. This viewpoint includes theologians and
Christians familiar with the Bible. Although many try to equate such a view with
a few diehards who should be ignored, this opinion has been the position of
orthodox Christians since the first century. The opinion that tongues are given
today by the Holy Spirit is a modern view contrary to the accepted opinion of
Christians for 1800 years. This orthodox opinion cannot be dismissed lightly.
The "new" opinion of the charismatics needs to be Biblically verified.

One of the issues that Edgar raises concerns the nature of the gift. Is
tongues the gift of rational, meaningful languages foreign to the speaker but not
foreign to all hearers, or the act of producing irrational, meaningless ecstatic
utterances foreign to speaker and hearers alike?

Before noting what some writers have said in response to this and other
relevant questions, and before looking at a series of observations and
conclusions, a reading of Boyce V. Blackwelder's translation of and brief notes
on | Corinthians 12-14 would appear to be warranted, especially since these
chapters constitute the classic passage on the gift.

b. A Translation of | Corinthians 12-14. Understanding Glossals as "Languages”

(Translation by Boyce V. Blackwelder; quoted in The Person and Ministry
of the Holy Spirit by Charles V. Carter (Grand Rapids: Baker, 1974), pp.
209-215)

Chapter 12

1
2

~NOoO Oonb

Now concerning spiritual manifestations, brothers, | want you to be adequately informed.
You recall that when you were pagans you used to be swept away whenever the impulse
happened to seize you, to idols that could impart no knowledge.

Let me give you the criteria for testing spiritual expression: No one speaking under the
influence of the Spirit of God declares "Jesus be cursed!" And no one is able to say "Jesus
is Lord!" except by the influence of the Holy Spirit.

There are varieties of gifts, but they are from the same Spirit.

And there are varieties of ministries, but it is the same Lord (who enables us to serve).
And there are varieties of activities, but it is the same God who energizes every person.
To each one is given the manifestation of the Spirit with a view to the common good.
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To one is given, by the Spirit, discourse characterized by wisdom. To another, discourse
characterized by knowledge according to the same Spirit.

To another, (extraordinary) faith by the same Spirit. To another, gifts to heal different kinds
of diseases by the one Spirit.

And to another, the working of miracles. And to another prophecy. And to another, the
ability to discriminate between true and false spirits. To another, various languages. And to
another, interpretation of languages.

But all these are imparted by the one and same Spirit, who distributes them to each
individual exactly as He chooses.

For just as the (natural) body is one and has many members, and the members, though
many, constitute one body, so it is with Christ (in whom all believers are one).

indeed, by means of one Spirit all of us -- whether Jews or Greeks, whether slaves or free
men -- were baptized into one body, and all were given to drink of one Spirit.

So, the body does not consist of one member but of many.

If the foot were to say, "Because | am not a hand, | am not part of the body," it would not
cease being part of the body.

If the ear were to say, "Because | am not an eye, | am not part of the body," it would not
cease being part of the body.

If the entire body were an eye, how could anyone hear? If the entire body were an ear,
how could anyone smell?

But the fact is, God has placed the members -- every one the them -- in the body just as
he wished.

If the whole were just one part, how could there be a body?

Actually there are many members, but there is only one body.

The eye cannot say to the hand, "I do not need you;" nor can the head say to the feet, "
do not need you."

On the contrary, the members of the body which seem to be weaker are certainly
necessary,

and those parts which we regard as less honorable are the ones which we surround with
more abundant honor. And the least presentable parts are treated with special
consideration,

which our more presentable parts do not require. But God has formed the body in such a
way that special dignity has been given to the (seemingly) inferior parts,

in order that there may not be any discord in the body, but that the members should
exercise mutual concern for one another.

So if one member suffers, all the members suffer with it; if one member is honored, all the
members rejoice with it.

Now you -- the congregation -- are a body in relation to Christ, and each member has his
function to perform.

And God has placed in the church first, apostles; second, prophets; third, teachers; next,
miraculous powers; then gifts of cures, abilities for rendering assistance, capacities for
leadership, facility in various languages.

All are not apostles, are they? All are not prophets, are they? All are not teachers, are
they? All are not workers of miracles, are they?

All do not have gifts of cures, do they? All do not speak in foreign languages, do they? All
do not interpret, do they?'
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31 Earnestly desire the greater gifts, and yet | want to show you a way that far surpasses
them.

' Every question in verses 29 and 30 is introduced by the Greek negative particle ME, which
indicates that in each instance the answer No is expected.

Chapter 13

If | spoke with the eloquence of men and even of angels, but lacked love, my oratory
would amount to no more than unimpressive loquacity.

2 And is | had prophetic insight and knew all the secret truths and all the knowledge

(available to man), and if | could exercise the widest range of faith -- even to move

mountains -- but had not love, | would be nothing.

And if | gave away all my possessions, and actually sacrificed my body to be burned, but

had not love, it would profit me nothing.

4 This love (to which | refer) is long-suffering and kind. It is not envious. It does not put itself
on display. It is not arrogant.

5 It does not express itself in a rude manner. It is not selfish. It is not irritable. It keeps no

record of evil (done to it).

It does not rejoice over wrong-doing but it rejoices with the truth.

It does not unnecessarily expose anyone. It is eager to believe the best (about everybody).

It tries to find love in every situation. It perseveres in all circumstances.

8 Love will never lose its preeminence. Where there are prophetic activities, they will be
terminated. Where there is eloquent speech, it will cease. Where there is knowledge, it will
be transcended.

9 indeed, our knowledge is only partial, and our prophesying is partial.

10 But when that which is perfect comes, all that is partial will be superseded.

11 When | was a child, | used to talk like a child, | used to think like a child, | used to make
plans like a child; but now | have become a man, | have given up permanently the ways of
a child.

12  Actually, at the present we see only dim reflections as if we were looking in a mirror, but
then (we shall see) face to face. Now | know in part, but then | shall know as fully as |
myself am known.

13 And so faith, hope, and love remain -- these three -- but the greatest of these is love.

w

e

Chapter 14

Keep pursuing divine love (as for your foremost aim because It is indispensable), yet
continue to be zealous for spiritual endowments, especially for the gifts of persuasive
preaching.?

2 He who speaks in a foreign language speaks not to men but to God, for no one
understand him.? But by the Spirit he declares revealed truths.*

3 However, the one who preaches persuasively addresses men (in a way that brings)
edification and admonition and consolation.

4 He who speaks in a foreign language edifies himself, but the persuasive preacher builds
up (the spiritual life of) the church.
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Now | might wish that all of you could speak in foreign languages.® But | much prefer you
to be persuasive preachers.® He who preaches persuasively renders a more useful service
than he who speaks in foreign languages -- unless, of course, the latter interprets (what he
says), so that the church may receive benefit.”

Now, brothers, if | come to you and speak in foreign languages, what good can | do you
unless my words convey some meaning either by revelation, or by knowledge, or by clear
preaching, or by teaching?

It is the same with inanimate things, such as the flute or the harp -- if they do not make a
distinction in the notes, how can the melody be recognized?

Again, if a military trumpet does not sound a clear signal, who will prepare himself for
battle?

So it is with you -- unless you speak clearly, how will anyone know what you say? Actually,
you will be speaking into the air.

There are, we may say, many different kinds of speech in the world, and none is without
meaning.

If, however, | do not know the significance of the language (being spoken), | am a stranger
to the speaker and the speaker is a stranger to me.

So with you, since you are eager for spiritual manifestations, strive especially for
excellence in edifying the church.

This is why anyone who speaks in a foreign language should pray that he may interpret
(what he says to his hearers).

If | pray in a foreign language, my spirit prays but my understanding produces no fruit (for
the benefit of others).?

What is the inference of what | have been saying? | will pray with the spirit but | will also
pray so as to be understood (by my listeners). will sing with the spirit but | will also sing so
as to be understood (by my listeners).’

Otherwise suppose you are giving thanks (to God) in spirit (only), how can the person who
is not conversant (with the language you use) say Amen to your thanksgiving if he does
not understand what you are talking about?

indeed you give thanks in a manner edifying to yourself, but the other person receives no
benefit (unless he understands what you say).

| thank God that | might speak in foreign languages more than all of you."

Nevertheless, in church | would rather speak five words which are understood, in order
that | might instruct others, than (to speak) ten thousand words in a foreign language."
Brothers, do not be children in your thinking. Be babes where malice is concerned, but in
your thinking be mature.

in the Law it stands written, "By men of foreign languages and through the lips of strangers
| will speak to this people, and not even then will they listen to me, says the Lord.""?

This shows that foreign languages are a sign not to those who believe but to those who do
not believe, whereas the clear presentation of God's word is intended not for unbelievers
but for believers.

consequently, if the entire church meets together in one place, and all speak in foreign
languages, and uninformed persons or unbelievers come in, will they not say you are
crazy?
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24  Butif everyone proclaims God's word clearly, and some unbeliever or uninformed person
comes in, he is convicted by all, he is searched out by all,

25 he sees himself as he is. And so he will bow down and worship God, confessing, "Truly
God is among you!"

26 What are the implications of what | have been saying, brothers? When you meet together,
each one has (a contribution to make): a hymn, a teaching, a revelation, a discourse in a
foreign language, or an interpretation. Let all things be done with a view to (the) upbuilding
(of the church).

27 If any speak in a foreign language, let only two or at the most three, speak, one at a time,
and let someone interpret what is said.

28 However if no interpreter is present, let the one who would speak in a foreign language
keep silent in the church, and let him speak to himself and to God.

29 Let two or three prophets speak, and let the others consider carefully what is said.

30 And if anything is revealed to another who is sitting by, let the first speaker yield to him.

31 For you can all declare God's message one by one, so that all may learn and be
encourage.

32 The spirits of inspired men are under the control of the inspired men!

33 For God is not (the Author) of disorder but of peace, and (he is) in all churches of the
saints.

34 Let the women maintain silence in the churches. They are not permitted to disturb the
decorum of worship, but are to be submissive even as also the Law says.

35 And if they wish to learn about something, let them ask their own husbands at home. For it
is a shame for a woman to disturb the decorum of worship.

36 Was It with you that the word of God originated? Or are you the only people it has
reached?

37 If anyone claims to be a prophet or to have any spiritual endowment, let him acknowledge
that what | am writing to you is a command of the Lord.

38 Butif anyone disregards this, he should be disregarded.

39 So then, my brothers, be eager to preach persuasively, and do not forbid anyone who has
the qift of speaking in foreign languages to exercise It.

40 But let everything be done in a proper and orderly manner.

Notes on Chapter 14

? Literally, abut rather that you may prophesy." > "No one" is not to be taken in the absolute
sense. The speaker would understand and give the interpretation (cf. vv. 5, 6, 13-17). The
whole context indicates that anything spoken under the impetus of the Holy Spirit is
intelligible. A difficulty might arise because of the languages used, but not because of the
absence of meaning. * Literally, "mysteries."
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® Or, | wish. The Greek verb THELO is the form of both the subjunctive and the indicative.
In the present context it seems to be the subjunctive, i.e., it expresses a hypothetical
statement. ° Reiteration of preference stated in v. 1. ” Paul is dealing with young converts,
many of whom were former pagans. Some faults of their pre-Christian experience were re-
appearing or, more probably, had not yet been overcome. The Corinthians needed to
understand the nature of spiritual gifts, and to escape the perils of false expressions.
Pagan worship was characterized by frenzied, ecstatic utterances over which reason had
no control. Paul does not approve unreasoning emotionalism. His purpose is to lead the
Christian believers completely away from the old cultic behavior patterns. To this end he
writes in a diplomatic manner and takes a positive approach, emphasizing the qualities
and procedures which are paramount in the new life. ® "If | pray" A third class condition. It
expresses a hypothetical statement, not a declaration of fact. ° "so as to be understood"
Literally, "with the understanding also." '° Or, | speak. The Greek verb LALO is the form of
the indicative as well as the form of the subjunctive. In this context (note especially v. 19) it
seems to be subjunctive. Cf. same idiom with THELO in v. 5. Paul was a versatile linguist.
From his cultural background and schooling he learned Hebrew, Aramaic, Greek, and,
probably, Latin. As the Apostle to the Gentiles has evangelistic tours carried him into
provinces where many local dialects were spoken. " "five words which are understood"
Literally, "five words with my understanding." '? Cf. Isa. 28:11-12. Israel heard God's word,
delivered plainly by the prophets, but refused to obey. As a result, divine judgment is
pronounced upon the rebellious people and God says they will be conquered by barbarous
strangers whose language they cannot understand. The prediction was fulfilled by the
Assyrian invasion (cf. 2 Chron. 28:16 ff.). That historical incident is analogous to the
situation to which Paul applies it. He points out that just as words spoken in strange
speech did not lead the Hebrews to obedience, so speaking in foreign languages will not
profit the Corinthians.

c. The Views of Some Writers on the Question of Continuance/Non-Continuance
of the Gift of Tongues.

Edgar (pp. 262-263, 275-278) states:
No instance of the gift of tongues has been demonstrated from the

apostolic age unto modern times. In addition, the Church as a whole has
always felt that the gift of tongues ceased with
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the apostles. Chrysostom (345-407) and Augustine (354-430) give clear
statements that the gift of tongues ceased long before their time. It is certain
that the gift of tongues did cease by the end of the apostolic age. This fact is
recognized by many who assume that this gift is present today. An attempt is
made to solve this problem by admitting that the gift ceased but claiming that it
is given again today. The fact is that this gift did cease. If the gift of tongues
had continued normally in the Church as it was given in the beginning, then
there would be no question or issue raised regarding its occurrence today. The
issue is raised because it did in fact cease. Since there is no statement in
Scripture that tongues will not cease, the Church has never felt any difficulty
recognizing this fact until the new view arose in some circles that they are
present today. The fact that they did not exist for most of church history shows
that, during most of the time in which the Church has existed, not all gifts were
given.

One incontrovertible fact solves the basic question, "Are some gifts
temporary?" That fact is that the gift of New Testament apostle has ceased. An
apostle must have seen the resurrected Lord, according to 1 Corinthians 9:1-2.
Paul is the last one who qualified (1 Corinthians 15:8) and was the last apostle.
Other passages, as we have previously discussed, also support this. An
apostle had to be able to perform signs, miracles, and wonders, according to 2
Corinthians 12:12. The examples given in the New Testament have not been
duplicated since. Paul says that such signs confirmed his evangelistic ministry
as apostle to the Gentiles. The overwhelming consensus of the Church since
earliest times is that apostles were only in the beginning Church, thereby
admitting that at least this one gift was temporary. No one has realistically
claimed to be an apostle in the full sense of the New Testament apostle (the
Twelve and Paul). Therefore it is clear that one gift was temporary. This
establishes the fact that all gifts are not continually given to the Church -- that
some gifts are in fact temporary. And if one gift is temporary, others may be
also.

Ephesians 2:20 declares that apostles and prophets are the foundation
for the universal Church. . . .

Second Corinthians 12:12 reveals that the apostles performed miraculous
signs. These works were signs and were proof of apostleship. we would
expect, therefore, that miraculous sign-works, since they were evidence of
apostleship, were also a characteristic of apostleship. It is unlikely that such
works extended to any great extent outside the apostolic circle. The miraculous
works were linked, therefore, with the foundational gift of apostle. Paul points
out explicitly in Romans 15:19 that his evangelistic ministry to unbelieving
Gentiles, as the apostle to the Gentiles, was confirmed to the recipients by
miraculous signs. This agrees with 2 Corinthians 12:12. Mark 16:15-20,
discussed more completely in an earlier chapter, reveals that miraculous signs,
which included speaking in tongues, healing, and
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casting out demons, were given as signs connected with preaching the gospel
to unbelievers. These statements were addressed to the eleven apostles. It is
stated in Mark 16:20 that they preached the gospel and that the Lord worked
with them, confirming their message with signs. Clearly this is what is
discussed in the passage. The signs confirmed the preaching of the eleven.
The same concept is apparent in Hebrews 2:3-4, where it is stated that the
Lord confirmed the original eyewitness proclamation of the gospel to the
Hebrews by miraculous signs. Once again the miraculous works were signs to
unbelievers and confirmed the testimony of those who actually "heard the
Lord". This is stated to be a thing of the past and probably refers to apostolic
testimony. All of these passages agree in stating that miraculous works,
including tongues and healings, were signs to confirm preaching to
unbelievers. This agrees with 1 Corinthians 14:22, where the purpose for the
gift of tongues is clearly stated to be a sign to unbelievers. All of these
passages agree also in connecting the miraculous works with eyewitness
testimony. Although from 1 Corinthians it appears that some outside the
apostolic circle did exercise miraculous gifts, the testimony is consistent that
these were signs to the unbelieving, and were particularly connected with the
original gospel proclamation.

There is therefore Biblical evidence that apostle and prophet were only for
the beginning or foundational stage of the universal Church (Ephesians 2:20).
There is Biblical evidence that the miracles and signs were only for the first
generation of believers and were past by the time some of the New Testament
was written (Hebrews 2:3-4; Mark 16:17-20). There is Biblical evidence that the
sign gifts were mainly apostolic and that their purpose was to confirm the
original outreach of the Church. From the Bible alone we would expect the gifts
of apostle, prophet, healings, miracles, and tongues to be temporary.

In addition to the direct Biblical evidence, we have also seen that many
events described in the book of Acts have not continued in church history, such
as Pentecost and the blinding of Elymas the sorcerer. This is additional proof
that the Church is not experiencing all of the phenomena which occurred in the
beginning Church. New Testament Scripture is not being produced today --
another indication of change.

History demonstrates that the gift of tongues ceased about nineteen
hundred years ago. No true prophets, healers, or miracle-workers fitting the
description of those in the New Testament have been seen since that time. The
alleged miracles of today do not agree with the miracles in the Bible. The
healings of today do not agree with the Bible and often fail, which is contrary to
the Bible. Snake-handling and poison-drinking, although seldom practiced,
often fail. More decisive than any of these discrepancies is the fact that the
alleged gift of tongues of today bears little resemblance to the Biblical gift of
tongues. Church history amplifies this fact, since there are no instances of
miracle-working, healing, or tongues-speaking in all of church history which
agree with the Biblical descriptions of these gifts.
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It seems to be a historical fact that they have indeed ceased. Does the Bible
give any information signifying that some gifts were only temporary? Yes, it
does, as we have seen in this chapter.

The stated purpose of the sign gifts as confirmatory fits the special need
of the beginning Church.

Since the Bible implies that some gifts are temporary, and since the gift of
apostle must be for the beginning Church only, and since there are obvious
changes indicated during New Testament times, there is no basis to assume
that all of the spiritual gifts are to be continually given to the Church, unless the
Bible states this or unless they have in fact continued. But the Bible does not
state this, and they have not continued. Therefore the assumption that all gifts
are to be present in the Church today is entirely gratuitous and is contradictory
to the opinion of the church since early times. It is without Biblical or historical
support. However, the view that some gifts are temporary is a Biblical fact and
is also supported by the nonoccurrence of these gifts in history.

Charles V. Carter (pp. 215-220) states:

The occurrence of the miracle of other tongues (languages) at Pentecost
and subsequently is manifold in its significance.

First, the miracle was wrought in and through the Christian disciples by
the divine energy of the Holy Spirit, by whom they were filled on that occasion
(Acts 2:4).

Second, it was administered in a practical way through the disciples
under the superintendence of the Holy Spirit (Acts 2:46), and thus it consisted
of Spirit-inspired "utterances", and not of a miracle of hearing by the multitude,
as some have mistakenly supposed.

Third, it was made necessary by the presence of the multitudes speaking
some fifteen different languages and/or dialects at Pentecost, who could not
otherwise have heard intelligibly the gospel of Christ's resurrection from the
dead, which provided salvation for them (Acts 2:11, 32-36).

Fourth, it consisted of correct and intelligible bona fide languages and/or
dialects which were clearly understood by the hearers (Acts 1:8, 11, 37).

Fifth, it served as the vehicle for God's message that produced in many of
the hearers the divinely intended result of repentance unto salvation (Acts 2:37-
39).

Sixth, it was instrumental in bringing about the conversion of
approximately 3,000 hearers at Pentecost who were baptized and added to the
Christian church (Acts 2:41).

Seventh, it was attested as a genuine miracle by its value manifested in
the spiritual enlightenment, conviction, and conversion of this large number of
converts.

Eighth, Luke's record in Acts 2 is the most clearly definitive account of the
"gift of tongues" which we have in the New Testament. Though tongues are
referred to definitely in three
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other recognized, genuine New Testament passages (Acts 10, 19, and | Cor.
12-14), itis only in Acts 2:1-11 that the meaning is made explicit. Here it is
manifestly a divinely given vehicle of linguistic communication for the
evangelization of the multitudes in a situation that demanded and justified it,
and as a token of the universal message and mission of the Christian gospel.

Ninth, While | Corinthians was probably written somewhat earlier than
Acts (I Cor. between A.D. 54-57 -- Acts c. A.D. 63), the question of tongues did
not arise at Corinth until nearly a quarter of a century after its occurrence at
Pentecost. Luke, the author of Acts, was the companion and fellow worker of
Paul during most of his second and third missionary journeys, as also during
his two-year Caesarean imprisonment, and on his voyage to Rome and
imprisonment there. Consequently it is most certain that Paul would have
supplied him information for the Acts record covering those periods when Luke
was not with him (especially on Acts 10 and 19). Thus Paul would naturally
have approved the interpretation of the events that Luke recorded, though Luke
may have gotten his information concerning Pentecost and other events up to
the appearance of Paul at Troas from other sources, unless indirectly through
Paul (see Acts 8:1-4; 9). In any event his thorough acquaintance with Paul's
view on the subject of "tongues", as also other theological issues, seems
almost certain. This is absolutely no Biblical evidence of any difference of
opinion between Luke and Paul on this "tongues" question, or any other issue
in fact. Therefore, on the basis of these facts we would concur with
Blackwelder when he says,

We may assume that the viewpoint of Acts is decisive for what Paul
writes in 1 Corinthians (on "tongues").

Some expositors begin by attempting to reconstruct the situation at
Corinth and then either try to make Luke's account fit what they surmise
occurred at Corinth or suggest that there were two different categories of the
gift of tongues. Such an approach is unsatisfactory, for it is Luke who describes
what the gift was. Paul writes (to the Corinthians) to correct false ideas
regarding it. Therefore, if we are to avoid speculation about speaking in
tongues, we must get our bearings from the basic treatment which is given in
Acts 2:1-11 . . . If the true gift of glossolalia is manifested, it will be according to
the pattern of Acts 2:4-11.

Blackwelder is on solid ground when he denies that there is any Scriptural
evidence that anyone under the influence of the Holy Spirit ever spoke in an
"unknown tongue". Since glossais means "languages," and languages are
means of person-to-person communication, they will necessarily be known to
some people.

Tenth, that the gift of languages, as recorded in Acts 2, was for
evangelization purposes, rather than for the personal edification of the believer,
as is claimed by advocates of the "unknown tongues" doctrine, is further
evident from the absence of any mention of tongues in Acts 2 beyond its initial
employment in
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preaching the gospel to the polyglot multitudes present at the Feast of
Pentecost. Peter's quotation of Joel's prophecy of the Spirit's effusion makes
no reference whatsoever to tongues as a concomitant of the Spirit's
effusion(see Acts 2:17-21). Any claim that the Samaritans spoke in tongues on
the occasion of their baptism in the Spirit is purely gratuitous, and thus
unwarranted as far as the scriptural record reveals.

After the approximately 3,000 converts had been baptized and were
received into the fellowship of the church (2:41), no further mention of tongues
is found in relation to these believers in the Acts record. Indeed they were
edified in the apostles' "doctrine", "fellowship", "breaking of bread", "prayers",
acts of charity, rejoicing, "singleness of heart", and by "praising God", with
resultant profound spiritual and moral influence on their non-Christian
neighbors. This beneficent influence produced converts to Christianity among
them daily (2:42-47), but nowhere is there further mention of tongues among
these converts. Nor was there further need for tongues now that the multitudes
at Pentecost had heard the gospel distinctly and intelligibly in their own
languages, a large percentage of whom must have returned to their respective
homes following Pentecost.

Eleventh, a careful examination of the structure of Peter's sermon on the
Day of Pentecost, as recorded in Acts 2, clearly reveals that the burden of his
message concerned the crucifixion and the resurrection of Jesus Christ with
His consequent universal Lordship, facts which were designed of God to
produce repentance and saving faith in the minds and lives of his hearers (Acts
2:22-40). It is only Luke, the author of Acts, and not Peter, who records that the
disciples spoke forth the gospel by miraculous aid in the various languages of
the people present.

Twelfth, thus it may be reasonably allowed, within the foregoing
framework of interpretation, that the divine gift and use of languages in
Jerusalem at Pentecost signified the beginning of the universal missionary
program of the gospel as it is set forth clearly by Christ in Acts 1:8, though
Christ does not there, nor anywhere else in fact (unless Mark 16:16-17 be
credited as genuine), mention "tongues" in any relationship to redemption or
the gift of the Spirit, or in any other manner. One may fairly ask why Christ
never once mentions "tongues" in relation to the promised gift of the Spirit
which John treats so fully in his Gospel. Chapters 14-16, if God intended this
phenomenon as an evidence of the gift of the Holy Spirit? It should be noted
the Spirit is not mentioned in Mark 16:16-17, even if this passage should be
considered genuine. Nor is there any mention of tongues in connection with the
descent of the Spirit upon Jesus at His baptism (Matt. 3:16; John 1:32-33), nor
by John the Baptist in his prediction of the baptism in the Spirit in Matthew
3:11. Therefore we conclude that wherever "tongues" occur in Scripture they
are to be understood as genuine languages for communicating the gospel,
except where perversions of this phenomenon occurred at Corinth.
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d Some Observations on the Phenomenon of Glossolalia and its Relevance

Today

(1)

(2)

3)

(4)

%)

The phenomenon of speaking in tongues recorded in Acts 2,10, and 19
represents the act of speaking in languages that are foreign to the
speaker. In the nature of the case, this is not simply a spiritual gift but a
supernatural gift -- beyond the natural or spiritual abilities of the speaker -
- and it is imparted by the Holy Spirit.

In two of the three instances of foreign-language speaking in Acts, the
speaking is closely connected with prophesying. In Acts 2:16-18 Peter
says that this speaking is the effect of the predicted outpouring of the
Holy Spirit, and that this outpouring results in all classes of human beings,
regardless of age or gender -- sons and daughters, young men and old
men, menservants and maidservants -- prophesying, seeing visions, and
dreaming dreams (which are all modes of special revelation directly
related to prediction of future events). And in Acts 19:6 Paul laid his
hands on some disciples of John who had newly accepted Jesus as the
Messiah who had accomplished redemption; and they spoke in foreign
languages and prophesied. Both of these instances appear to say that the
speakers prophesied in the foreign language that they were speaking.

The specific content of the act of speaking in foreign languages, as
recorded in Acts 2:11, was "the mighty works of God;" and as recorded in
Acts 10:46, "praise to God for His great mercy". No specific content is
reported in Acts 19. We are not told which of the mighty acts of God were
being extolled, or for what particular mercy they were praising God, but it
is highly likely that the great work of God's gracious and merciful
redemption through Christ was included. Perhaps some aspect of the
spread of the gospel were predicted, or perhaps some features of the end
time related to Christ's Second Coming.

The purpose of the act of speaking in foreign languages in Acts was
twofold: apologetic and evangelistic. The Holy Spirit imparted this gift in
order to provide supernatural evidence of the truth-claims made by the
disciples of Christ, so that nonbelievers would receive and trust in Christ
and His redemptive work, and believers would be convinced that God had
extended His saving grace from Israel to all mankind, whether Jew,
Samaritan, or Gentile.

The phenomenon of speaking in tongues recorded in | Corinthians 12-14,
considered in itself without regard to its antecedent in Acts, could
represent either the act of speaking in rational, meaningful languages that
were foreign to the speaker but not foreign to all hearers, or the act of
producing irrational, meaningless ecstatic utterances that were foreign to
speakers and hearers alike. However, since the only antecedent we
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(6)

(9)

have for the Corinthian phenomenon is the Acts phenomenon, it is highly
probable that the Corinthian phenomenon represents the same act of
speaking in foreign languages as is found in the book of Acts. Any claim
to the contrary would appear to require sufficient evidence for such a
radical change of understanding of the phenomenon of tongue-speaking.
The burden of proof lies heavily on those who would claim that such a
change (from foreign-language speaking to ecstatic, nonrational
utterance) has occurred.

What happened to this supernatural gift of foreign-language speaking
following the apostolic age? It would appear that its apologetic and
evangelistic purposes were fulfilled in the early church, when the
message of Christ's coming and atonement had reached all parts of the
inhabited world (Colosslans 1:5-6, 23). The act had served its purpose, by
providing supernatural evidence of truth-claims of the disciples of Christ,
with the result that many nonbelievers had received and trusted in Christ
and His redemptive work, and believers had been convinced that God
had extended His saving grace to all mankind. Since its purpose had
been fulfilled, the gift appears to have ceased.

What about the phenomenon of supernatural speaking in foreign
languages today? The phenomenon appears to have disappeared very
early in the history of the Church; and no sizable group in the church
today makes a claim to the possession or exercise of this gift. A number
make the claim that, although glossolalic utterances are not given in any
known language, nevertheless they are heard as a known foreign
language by those who have the supernatural gift of interpreting tongues.
Since Acts 2:4 clearly states that the disciples spoke in other tongues as
the Spirit gave them utterance, this claim is not only unverifiable, but also
contrary to scriptural evidence!

The conception of tongue-speaking in currency today is that of producing
nonrational (i.e., without the use of the mind), ecstatic utterances that are
foreign to speakers and hearers alike. It now appears clear that these
utterances do not constitute language in any meaningful sense of the
term. Descriptive linguistics during the past twenty years has been
comparing recordings of alleged glossolalia with known human
languages. Although linguists have not compared recordings of
glossolalia with each of the three thousand or more languages in use in
the world today, nevertheless they know enough about representative
languages of every known language family in the world to recognize
whether or not tongue-speaking is similar to any of these languages. It is
not. Not only are these ecstatic utterances devoid of any language
structure, they are characterized by an excessive frequency of repetition,
especially of one or two vowels; and when they are interpreted, the same
phrases or clauses are translated to mean entirely different things! in
addition, it has been noted that tongue-speaking,
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although not a language, is frequently similar to the speaker's own
language background; and that interpretations of tongue-speaking are
frequently rendered in King James style, including King James vocabulary
and thought-form! (This phenomenon of King James style can be
explained in various ways, including the following: (a) King James English
is the language of the Holy Spirit(!); (b) the King James Version is
inspired(!); (c) King James English is the language used in tongue-
speaking, thus tongue-interpreting is done in King James English; (d)
Tongue-interpretation is done in the interpreter's own style; and since so
many tongue-interpreters are steeped in the King James Version (and
English), therefore their vocabulary, grammar, and thought patterns in
their interpretation are in King James style.

(10) If modern glossolalia cannot be identified with the Holy Spirit's gift of
foreign languages spoken of in Acts and | Corinthians, then what is the
source of this phenomenon? Any attempted explanation of its source
must take into account the fact that tongue-speaking is not unique to
Christianity, but is a universal phenomenon occurring in many religions as
well as in the world of the occult; and it is quite clear that in such cases
the phenomenon is not the expression of a gift of the Holy Spirit! in
addition, any attempted explanation of the source of modern glossolalia
must recognize the fact that, in a number of Christian groups, tongue-
speaking is both taught and caught. Persons are encouraged to learn
how to do it by practicing the repetition of certain sounds, by going with
the flow of their feelings, and by letting the pure experience carry them
along. And persons are stimulated to speak in tongues by the example of
those around them that are producing ecstatic utterances.

In the "Guldebook for the Life in the Spirit Seminars" entitled "Finding New Life in the
Spirit," published by Servant Publications, South Bend, Indiana (with the
imprimatur of the Bishop of Fort Wayne-South Bend), the following statements
are found:

This promise is for you, for you who want something more . . .

Perhaps you know him and have wondered if there should not be more.
Perhaps you have only dimly heard of him and wish you could find him.

Now he speaks to you. Now he offers you a promise, a free gift, a new life
-- without price. He offers it to you freely, just as he created you freely, because
he loves you. . ..

Preparing to be baptized in the Spirit

God loves you. He wants to give you the fullness of life in the Spirit. He
has promised that he will give the Holy Spirit to those who ask. Simply ask in
confidence.

Satan will tell you that you do not deserve to be baptized in the Spirit, that
you are not worthy of it. And he is right. No one is worthy of it. But God is not
going to baptize you in
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the Spirit because you are worthy of it, he will do It because he loves you. He
will do it because Jesus died for you.

Jesus will change your life when you make the commitment to him and
are prayed with. You will begin a new life in the Spirit. You can count on it.
Simply rely on God's promise.

Do not look for a particular kind of experience. Some people experience a
great deal at the moment when they are prayed with, while others experience
very little. What you want is the Holy Spirit, not an experience. Once you are in
a new relationship with the Holy Spirit, you will experience a new sense of his
presence. You will see him work in your life in a new way.

Ask the Lord for the gift of tongues. Tongues is a gift of God, and even if
you do not understand fully what it will do for you, trust God that his gifts really
are gifts and worth having. If you are unwilling to receive the gift of tongues,
you are putting a block on the Lord's work and the Holy Spirit will not be free to
work fully in you. Open yourself to all of God's gifts, with no reservations. . . .

The commitment to Christ

In the next seminar, you will make a commitment to Christ before being
prayed with to be baptized in the Spirit. The leader will ask you three questions,
and after you answer them, you will say a prayer expressing a commitment to
Christ. Meditate on these questions and on the prayer during this week:

Do you renounce Satan and all wrongdoing?

Do you believe that Jesus is the Son of God, that he died to free us from
our sins, and that he rose to bring us new life?

Will you follow Jesus as your Lord?

Lord Jesus Christ, | want to belong to you from now. | want to be freed
from the dominion of darkness and the rule of Satan, and | want to enter into
your kingdom and be part of your people. | will turn away from all wrongdoing,
and | will avoid everything that leads me to wrongdoing. | ask you to forgive all
the sins that | have committed. | offer my life to you, and | promise to obey you
as my Lord. | ask you to baptize me in the Holy Spirit and give me the gift of
tongues.

Baptized in the Spirit

Last night you were prayed with. Today is a new day. You may feel a new
joy, a new peace, a praise of God welling up within you. You may feel doubt, a
feeling that you made a fool of yourself last night, a feeling of confusion or
depression. You may even feel all of those things at once. But the life of the
Spirit is not based on feelings.

Today is the day to begin a new life in faith. If you committed your life to
Christ and asked him to baptize you in the Holy Spirit, then you were baptized
in the Spirit. You may feel
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any number of things, but you made a new beginning last night. Now you must
live that new beginning in faith.

Consider the facts. When you are baptized in the Spirit, the Holy Spirit is
in you in a new way. You are not yet fully controlled by the Holy Spirit, you still
have to grow into the life of the Spirit, but he is in you in a new way.

Satan is also concerned with you in a new way. Since you now have
more spiritual power you are more dangerous to him, and he would like to stop
you. After Jesus was baptized he entered into spiritual battle in a new way
(Luke 4:1-13). In the sane way, now that you have been baptized in the Holy
Spirit, you enter into spiritual battle in a new way.

Have no fear. Simply put your faith in God. Resist all doubts and
anxieties. Let the joy and peace and praise of God fill you. In humility begin to
learn from God and from your brothers and sisters how to live the life of the
Spirit. Remember that you are only a beginner.

Do not let the gift of tongues worry you. If you did not pray in tongues last
night, just look for It to happen. It could happen almost anytime. If you said
something last night but are not sure whether it was tongues or not, keep on
saying It. If it was tongues, It will grow and develop. If it was not tongues, it can
turn into tongues. If you did pray in tongues but it sounds like stuttering, keep
on doing It. It will grow and develop.

Pray in tongues every day. It will grow in value for you. . . When you live
in the Spirit, the Spirit prays in you. Let him pray in you often during the day,
sometimes in English, sometimes in the new tongue he has given you. Even if
you have only a few syllables in a new tongue or if you are not sure of it, pray
in that tongue every day and It will grow.

NOTE: "Finding New Life in the Spirit" is copyrighted by Charismatic
Renewal Services, inc., South Bend, Indiana.

Dennis and Rita Bennett (pp. 66-67, 71-75) write:

There are a number of people who have spoken in tongues, but don't
know it! Every now and then when talking about this manifestation someone
will say: "oh, you mean that funny little language | have spoken ever since |
was a child -- is that it? It makes me feel happy and close to God!"

A pleasant little Dutch lady, perhaps thirty-five years of age, was talking
with Dennis after a meeting recently.

"l spoke in tongues once, about eight months ago," she said, a bit
wistfully, "and I'd like to do it again!"

"Why don't you?"

"Oh, | wouldn't dare to try. You see, | have a little play language that | talk
for my children when we're having fun together. They think it's funny, and we
have a good time. I'm afraid that if | tried to speak in tongues, that little play
language would come!"
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By this time Dennis was smiling: "That's your tongue!" he said.

The little lady was startled: "Oh no," she said, shaking her head firmly,
"that's just a play language!"

After several more minutes of discussion, Dennis said to her: "Would you
be willing to speak this little "play language" as you call it, to God? Talk to God
in it?"

It took a little more persuasion, but finally she bowed her head and began
to talk quietly in a beautiful language. In not more than thirty seconds, she was
in joyful tears: "That's it! That's it!" she said.

A young couple from England who were touring the United States
stopped at St. Luke's some seven years ago. They were curious to find out
more about the baptism in the Holy Spirit. As they talked, we tried to explain to
them what speaking in tongues meant. A half-amused, half-puzzled smile came
on the face of the young man:

"Could this be something I've been doing in my prayers ever since | was
three years old?" he asked. His wife also smiled: "Me, too!" she said. Unknown
to one another, they had both been speaking in tongues from time to time in
their prayers ever since they were very young children.

The Psalmist said, by the inspiration of the Holy Spirit: "Open your mouth
wide, and | will fill it!" (Ps. 81:10) and, "Make a joyful noise unto the Lord!" (Ps.
81:1).

A joyful noise may not yet be speaking in tongues, but even this is
pleasing to the Lord. It won't be long before it will be your Holy Spirit language,
as God will honor your simple faith.

Several things may happen at this point: you may not succeed in
beginning to speak, due to self-consciousness and inhibition. That's all right --
you haven't "flunked" the test! You simply have to keep on until you do decide
to make that first sound. It is like the parachutist jumping out of the airplane for
the first time. If he wants to be a parachute jumper, he's got to jump! There's no
other way! Don't back off at this point as some do, and say:

"l guess God doesn't want me to have it!" It's you who are holding back!

You may begin to speak, but only get out a few halting sounds. That's
wonderful! You've broken the "sound barrier"! Keep on with those sounds. Offer
them to God. Tell Jesus you love Him in those "joyful noises"! As you do, they
will develop and grow into a fully developed language. It may take days, or
even weeks -- not because of God, but again, because of you. In a very real
sense, any sound you make, offering your tongue to God in simple faith, may
be the beginning of speaking in tongues. We have seen lives visibly changed
by the release of the Spirit brought through one sound -- one little syllable! If
you have ever uttered one such sound while trusting God the Holy Spirit to
guide
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you, from then on don't say: "l haven't spoken in tongues yet," but rather: "I'm
beginning to speak in tongues!" Remember the manifestations of the Spirit are
always God and us working together. "The Lord working with them . . .with
signs following" (Mark 16:20 KJV).

Then again you may begin to speak immediately in a beautiful language.
That's wonderful, too, but it doesn't mean you're any holier than the others! It
just means that you are a little freer in your spirit, and less inhibited. In any
case, the thing to do is to keep on speaking -- or keep on trying to speak. . . .

There are some believers who have asked to be baptized in the Holy
Spirit, but have been unable to begin to speak in tongues. They consider this to
be because God doesn't want them to do so; it isn't for them. We find, however,
that with proper explanation, and answering of questions, and instruction, such
persons often will break through their inhibitions and begin to speak in the Spirit

We are convinced, from the Scriptures and after praying with thousands
of people to receive the baptism in the Holy Spirit over the past ten years and
more, that there is no believer who cannot speak in tongues if he or she is
properly prepared and really ready to trust the Lord.

What explanation of the source of this phenomenon can be given? Three major

answers to this question have been proposed:

Conclusions

(a) thatitis a gift of God not directly related to the biblical phenomenon of
speaking in a foreign language, but a separate gift of the Holy Spirit given
as an assurance of salvation, or as a means of power and resiliency to
meet the problems of life, or as an evidence of spiritual maturity (as a
second distinct work of grace). It is claimed that it is this gift to which |
Corinthians 12-14 refers;

(b) thatit arises from hidden, dark forces; i.e., from evil spirits, who are
always ready to influence those who unwittingly open themselves to
unknown forces that they think are good but which are really evil and
Satan-inspired;

(c) thatit arises from the psyche of man, and is triggered by some
mechanism in the autonomic nervous system that is common to all
human beings; and that it provides an emotional release from tension,
frustrations, and fears, and results in feelings of relaxation, peace, joy,
and elation.

(1) In Scripture the phenomenon of supernatural speaking in a foreign language is not
regarded as an evidence of regeneration, or of indwelling, or of spiritual maturity, but as an
evidence of the filling of the
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Holy Spirit. This phenomenon had a primarily evangelistic purpose: to proclaim and certify
the good news of salvation from sin to those whose primary language was foreign to the
one attempting to communicate the gospel.

The modern phenomenon of tongue-speaking, defined as non-linguistic ecstatic utterance,
has no warrant in scripture, either exegetically or theologically. Therefore modern tongue-
speaking should not be regarded as a supernatural or a spiritual gift of the Holy Spirit, at
least so far as the gifts of the Spirit enumerated in Scripture are concerned.

Tongue-speaking, defined as non-linguistic ecstatic utterance, should probably not be
regarded as a Satanically-inspired counterfeit to the work of God, unless it clearly turns
men's attention away from Christ and the gospel and toward the seeking of an experience
of escape from reality and of self-gratification.

Given the lack of scriptural warrant for modern tongue-speaking, and the universality of
glossolalia in various religions and the occult, modern tongue-speaking should probably be
regarded as an expression of the human psyche -- one which provides a temporary
release from emotional tension and a temporary emotional "high". As such, it may have
some value for psychology and psycho-somatic medicine, but even here its side effects
must be considered, including psychological dependence and escape from the need to
come to grips with real problems in order to seek lasting solutions.

If evangelical Christians are drawn away from evangelizing the lost with the gospel, and
drawn toward evangelizing other Christians with the baptism of the Holy Spirit and tongue-
speaking, then the phenomenon has a net negative value, and holds promise of creating
great harm and doing real damage to the Church of Jesus Christ.

The Apostle Paul says, "Do not forbid to speak in foreign languages. But let all things be
done properly and in an orderly manner." (I Cor. 14: 39-40). Paul enumerates four
guidelines in | Corinthians 14:26-28 for the exercise of this gift in the church: (a) the gift
must be exercised for the edification of the church; (b) two or at the most three should
exercise the gift during any one meeting of the church; (c) those who exercise the gift
should do so consecutively; i.e., one at a time; (d) there must be an interpreter present to
translate the utterance. Thus if anyone claims this gift, his or her utterances in the church
are to be tested and evaluated according to their content (in the light of scriptural teaching)
and the guidelines enumerated above.

This controversial issue is not going to disappear from evangelical churches in the near
future; therefore believers need to be instructed and helped in their formation of
convictions and attitudes on this matter. In view of the volume of religious books,
pamphlets, periodicals, and speakers that address this phenomenon favorable, the people
of God need solid teaching and preaching directed to this issue, so that they will not be left
without assistance in their attempts to evaluate and develop a scripture stance on
glossolalia.
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XI.

Summary of the Doctrine of Spiritual Gifts

A.

In three scriptures the term "spiritual gifts" is mentioned: Romans 1:11; | Corinthians
12:1; and | Corinthians 14:1.

In Romans 1:11, Paul says: "l long to see you so that | may impart to you some
spiritual gift to make you strong." The word translated "spiritual" is PNEUMATIKOS and
the word translated "gift" is CHARISMA.

In | Corinthians 12:1, he writes "Now about spiritual gifts, brothers, | do not want you
to be ignorant." This verse simply uses the word PNEUMATIKOS ('spiritual") and supplies
the word "gifts".

In | Corinthians 14:1, Paul urges: "Follow the way of love and eagerly desire spiritual
gifts, especially the gift of prophecy." This verse also uses only PNEUMATIKOS
('spiritual") and supplies the word "gifts".

If spiritual gifts are defined as those natural, spiritual, or supernatural abilities,
capabilities, and inclinations that the Holy Spirit bestows on human beings to enable
them to accomplish specific functions in the outworking of God's purposes, then
certain questions of an general nature arise.

1.

Can natural gifts, spiritual gifts, and supernatural gifts (distinguished in terms of
the time of communication and the kind of enablement) be viewed as distinct
varieties of spiritual gifts?

In order even to discuss this question we must attempt a definition for
each of these varieties:

Natural Gifts may be defined as those aptitudes, abilities, and attitudes
communicated by the Spirit of God at physical birth and/or acquired, nurtured,
and expressed during earthly life, by means of providential enablement.

Spiritual gifts may be defined as those aptitudes, abilities, and attitudes
communicated by the Spirit of God at spiritual rebirth, and/or acquired,
nurtured, and expressed during the Christian life, by means of spiritual
enablement.

Supernatural gifts may be defined as those aptitudes, abilities, and
attitudes communicated by the Spirit of God at His anointing for a specific
vocation or task, and acquired, nurtured, and expressed during the exercise of
ministry, by means of supernatural enablement.
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The disputed category in this listing is, of course, natural gifts. If spiritual
gifts are capacities, abilities, or skills that enable a believer to accomplish a
specific service or task for God, then can so-called natural gifts be included in
this category in a larger sense? Can they be pressed into His service? Can
they be viewed as characteristics with which the Spirit of God endowed
believers at birth (and even before birth, in terms of their genetic makeup,
transmitted through their parents)? Can natural gifts be viewed as
characteristics and abilities and skills that have been developed under the
superintendence and guidance of the Holy Spirit, so that when persons
become believers, they are able to seek for and find the calling and tasks for
which God has prepared them by discerning the capacities, abilities, skills, and
inclinations with which God has gifted them?

If natural gifts (along with spiritual gifts and supernatural gifts) can be
included in the general category of gifts God gives to human beings to enable
them to accomplish a specific service or task for God, should natural gifts be
included in or excluded from the category of spiritual gifts?

Charles W. Carter addresses this issue (pp. 270-271):

The New Testament makes abundantly clear the distinction
between God's gift of the Spirit to believers, and the gifts which the Spirit
bestows upon believers. It is the latter with which we are concerned at
this juncture. However, before examining these spirit-gifts, it is well that
we take brief notice of an important distinction that must be made
between such gifts as the Spirit may bestow upon a believer, and those
natural or constitutional gifts that may characterize an individual, but
which may be realized only when awakened and developed under the
influence of the Spirit who has been given to him by God.

There is frequently much confusion at this point, and admittedly the
distinction is not always easy to make. Certainly when considered in a
very broad sense, both the talents or abilities constitutional to an
individual, and the special endowments by the Spirit are the gifts of God,
perhaps in the sense that life itself is a gift of God. But when considered
more definitively there is a marked difference between the two. In
consideration of what may be termed natural or constitutional gifts, the gift
of the person of the spirit may illumine, quicken, and nurture these
potentialities in an individual to the development of greater usefulness,
whereas without the presence of the spirit in the life of an individual such
potentialities may remain dormant throughout life and thus never serve
any useful purpose. . . .

Likewise, natural, potential gifts are present in many, and perhaps
most, lives. It is the presence of the gift of the Spirit that is necessary to
awaken, nurture, and develop those potentialities. Probably a far greater
percentage of what are commonly called the gifts of the Spirit fall into this
category than are in the class of special enduements by the Spirit. But,
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we repeat, it is not always easy to make this distinction because, in large
measure at least, it is often impossible to evaluate the potential of any
person until such potential has been actualized in his life. Nor can the
individual himself evaluate his own potential until it is actualized in
response to the right challenge. No instrument, psychological or
otherwise, has ever yet been devised to measure the potential of an
individual, and probably there never will be one.

However, whether natural endowment, awakened by the gift of the
Spirit, or special enduements of the Spirit, the Scripture makes frequent
reference to what are designated the gifts of the Spirit.

Should motivation -- inclination, desire, and willingness -- be considered part of
a spiritual gift, so that the Spirit of God not only gives us the ability to do a thing
but also the desire to do it?

This ties in with another question: if we possess a spiritual gift, do we
need, not only the ability and the motivation to use it, but also the power to
make that gift effective as service to God?

The idea of power to make a spiritual gift effective for God suggests the
need to seek the enabling of the Holy Spirit. This suggests the need of prayer
which in turn suggests that we need to feel our helplessness to accomplish
anything for God in our own ability, motivation, and power; and our great need
to seek the filling of the Holy Spirit, as we use our gift in conscious dependence
on His grace.

Can a person have a gift but not use it? What happens to the gift in such a
case?

It would seem that, in the nature of the case, some gifts may be lost or
their usefulness diminished through failure to exercise them, or through abuse
of them, or through simple inability to perform their intended functions.

What should our attitude be toward the possibility of recurrence of the
supernatural gifts?

Should we be totally skeptical and quick to dismiss all claims and
manifestations as false?

Should we be totally believing and quick to accept all claims and
manifestations as true?

Or should we take the position of cautious openness to the possibility of
the recurrence of the supernatural gifts, coupled with the determination to test
and evaluate each claim and each manifestation



dunzweilerlib.ibri.org/SysTheol/SysTheol.html

Systematic Theology IV, Page 96
by the scriptural standards? If we take this stance, should openness and
determination to evaluate be combined with a generally skeptical attitude or a
generally believing, acceptant attitude?

5.  How can we recognize the spiritual gift(s) God has given us?

a. We need to realize that God has given each believer at least one spiritual
gift.

Romans 12:1-6 says: "Just as each of us has one body with many
members and these members do not all have the same function, so
in Christ we who are many form one body, and each member
belongs to all the others. We have different gifts, according to the
grace given us."

Ephesians 4:7-8 says: "But to each one of us grace has been given as
Christ apportioned it. This is why It says: 'When he ascended on
high, he led captives in his train and gave gifts to men.""

b. We need to ask God to guide us to discern our gift(s).
c. We need to get to know ourselves
(1) By evaluating our background

(2) By realistically appraising and assessing our abilities and skills

(3) By trying our hand at various kinds of service, in order to discern our
aptitudes and inclinations

d. We need to submit to the Lordship of Christ, and to become willing to
serve Him in whatever way He would be pleased to use us

e. We need to be hesitant to claim a particular gift until we have tested it in
the crucible of experiential exercise, and then only after a period of time.

B. The question of continuance or noncontinuance of the spiritual gifts
Thomas R. Edgar (pp. 42-45) writes:
The above discussion should be sufficient to show that the proper goal for
the individual believer is a godly life and spiritual maturity. This is the end

toward which all believers should be moving. There is not the slightest hint in
the Bible that possession of a spiritual gift (regardless of which specific
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one) helps a believer in his spiritual growth -- that is, toward this spiritual goal.
The ministry of other gifted individuals to him may help the believer toward that
goal, or the use of one's own gift ministry to others may help others to that
spiritual goal of a mature and godly Christian life. Gifts are not for our own use
and benefit but are to be used in service to others.

The Corinthian church is a perfect example of this. They had numerous
gifts: Paul said to the Corinthians, "You do not lack (fall short) in any gift." (1
Corinthians 1:7) It is evident from chapters 12-14 that the Corinthians were
very zealous and excited about certain spiritual gifts -- specifically, the gift of
tongues. First Corinthians 14:12 indicates that the Corinthians were zealous in
this area. The Corinthian church had numerous spiritual gifts and used them;
however, this did not produce spiritual believers. The Corinthian church
apparently had more problems than any other church addressed in the New
Testament. The believers were described as carnal and unable to receive more
than the basics of Christian truth (1 Corinthians 3:1-3). This church was full of
factions and cliques (chapters 1-4); it condoned gross sin (chapter 5); they
dragged each other before unbelieving judges to settle their numerous quarrels
(chapter 6); they did not exercise love of the brethren, they were puffed up over
their gifts and knowledge, and they misused their gifts (chapters 12-14); they
had doctrinal problems (chapter 15); etc. This church is often called "the worst
church in the New Testament"; and yet it is the only church in the New
Testament that placed a special emphasis on spiritual gifts. Did the spiritual
gifts make them carnal? No! But they did not use their gifts for ministry to
others. Apparently they were proud of their gifts and exercised them to glorify
themselves. The Corinthian church demonstrates that possessing gifts in
general or even any specific gift, such as the gift of tongues, does not increase
the spirituality or spiritual growth of the possessor. Gifts were not given for this
purpose. . ..

The main emphasis in the New Testament is on the godliness and
spiritual maturity of believers. This is the goal toward which all Christians are to
move. God has given the Holy Spirit to each believer in order to enable each
one to become godly. Christians are continually exhorted to show love, faith,
holiness, sound doctrine, etc. God has given spiritual gifts so that Christians
may minister to one another and help one another to reach that goal. Spiritual
gifts are a means to that end. They are not the end itself but only a means.
Mere possession of any gift does not enhance spirituality. There is not the
slightest indication in the Bible that spiritual gifts are given to build up the
possessor, nor is there any indication that they will do so. Gifts are given to
perform a function within the whole body of Christ so that believers may
minister to others. . ..

There is no instruction in the Bible on how to recognize one's own
spiritual gift; instead, the gift becomes obvious through its exercise -- that is,
when it is used in ministry. If possession of specific spiritual gifts were
important in itself,
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the Bible would certainly give some information on how to recognize one's
gift. The fact that gifts are given by God's sovereign will and not due to an
individual's "seeking" also shows that gifts are not given to individuals because
they are spiritual. Each Christian has all that he needs to become spiritual. This
includes the Holy Spirit within him and the various gifted individuals within the
Church who can minister to him. Spiritual gifts are very important to the Church
as a whole, since gifted individuals are necessary to minister to the body of
Christ, the Church. This is what gifts are for: to minister to others. However, the
individual gift as such is not important to the possessor of it as far as his own
spirituality is concerned. It is not given because one is spiritual nor does It
enhance one's own spirituality. It is only a means to an end.

Some feel that the user benefits by the knowledge that the Holy Spirit is
using him. Not only is this dubious as to real benefit except in some mystical
sense, but it would apply to any way or time in which an individual is used by
God regardless of whether a gift is used. The idea that such a "feeling" edifies
the believer is alien to the New Testament. Gifts are not intended for the
possessor's benefit except in an indirect way. The thinking that "I benefit when |
teach by being taught by the Spirit" places a mystical aspect on the gift of
teaching. If someone teaches more than he already knows, which such a view
requires, then he is teaching apart from his understanding. Paul disparages this
in 1 Corinthians 14. If such thinking implies that the teacher learns by preparing
to teach, this is a different matter entirely and is true. However, It does not
involve the gift of teaching but depends on the individual's ability to study
Scripture. The gift of teaching concerns the ability to communicate the material,
it does not insure that there is some miraculous ability to gain the material apart
from preparation.

The concern over gifts to be exercised in ministry is proper. The
emphasis on gifts as a mark of spirituality or as existing for the benefit or
prestige of the one possessing the gift is false. There is need to be careful
today concerning one's emphasis. Why be concerned about spiritual gifts? If it
is to build up one's prestige, this is wrong. If it is to make the user more
spiritual, this is also incorrect. Only if the concern for gifts is to make one's
ministry to others more effective is the attitude correct. In other words, If
someone is zealous for spiritual gifts so that he may use his gift to serve the
Lord by ministering to other people, then he has the correct outlook. Any other
zeal for gifts is improper; any other use for gifts is improper. There is no place
in the Bible where believers are instructed to use their spiritual gifts in order to
enhance their own spirituality or for their own benefit. Gifts are always used for
the benefit of others. Gifts are important for this use; for the benefit of the
possessor they are relatively unimportant.
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J. |. Packer, in Keep in Step with the Spirit (Old Tappan, New Jersey: Fleming H.
Revell Company, 1984), pp. 200-234, 244-248, writes:

We move now to the main question, to which we have thus far been
clearing the way. In what terms should we theologize -- that is, explain in terms
of God -- the characteristic charismatic experience? What should we take the
Holy Spirit to be doing in the lives of charismatics at the point where they
profess a spiritual experience transcending that of other Christians? This is in
fact the major question the movement raises; by concluding from its central
convictional and ethical fruits that God is in it and by finding closer
correspondence between "charismatic" and "noncharismatic" spirituality than is
sometimes noticed, | have made it a more difficult question than it would be
otherwise. If the typical spiritual experience in charismatic communities was
Christless, loveless, and prideful, our question would not arise, for there would
be no reason to ascribe such experience to the Holy Spirit at all; but as it is, the
question presses acutely and cannot be evaded. For the fact we must now face
is that the theology most commonly professed within the movement to account
for its own claimed distinctives is deeply unbiblical.

The problem this fact creates for a movement that sees itself as a force
for the renewing of true Christian experience is surely obvious. Experience is a
slippery word, and experiences (that is, specific states of thought and feeling)
coming to imperfectly sanctified sinners cannot but have dross mixed with their
gold. No experience just by happening can authenticate itself as sent by God to
further his work of grace. The mere fact that a Christian has an experience
does not make it a Christian experience. The sign that an experience is a gift of
God's grace is that when tested by Scripture, it proves to have at its heart an
intensified awareness of some revealed truth concerning God and our
relationship to him as creatures, sinners, beneficiaries, believers, adopted
sons, pledged servants, or whatever. We have measured charismatic
experience by this criterion and not found it wanting. But when that experience
is pointed to -- and it often is -- as evidence for beliefs that appear to be
biblically mistaken, we are left with only two options: either to reject the
experiences as delusive and possibly demonic in origin, after all, or to re-
theologize them in a way which shows that the truth which they actually
evidence and confirm is something different from what the charismatics
themselves suppose. This is the choice we now have to make with regard to at
least the mainstream of charismatic testimony.

Some, noting the mistakes charismatic experience is said to verify, have
taken the first course and written off the movement as delusive and dangerous.
Nor can one altogether blame them when one thinks of the euphoric conceit
with which the mistaken assertions are sometimes (not always) made, the
naive mishandling of Scripture that often goes with them, and, most distressing
of all, the seeming unconcern of so many charismatic spokesmen about
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questions of truth. | confess myself to be one among the many whom these
features of the movement bother. Nonetheless, | think | see God's touch in
charismatic experience, and therefore | venture upon the second course -- that
of retheologizing. The reader must judge how | get on.

First we glance at the traditional Pentecostal account of charismatic
experience, which most Protestant charismatics outside Germany embrace.
This, the restorational view as | have called it, makes the essence of the
disciples' experience on Pentecost day, as described in Acts 2, and of the
Corinthians experience, as described in 1 Corinthians 12-14, into norms,
ideals, and goals for Christians now. The view centers on a conception of Spirit
baptism as "as experience distinct from and usually subsequent to conversion
in which a person receives the totality of the Spirit into his life and is thereby
fully empowered for witness and service." Until Spirit baptism takes place, the
Christian is thought to lack essential resources that God has in store for him;
therefore he is charged to seek this experience till he finds it. When it comes
thus to upgrade him, glossolalia usually (some say invariably) occurs as the
outward sign of what has happened. Since only hereby does he receive "the
totality of the Spirit" (however that odd phrase be construed), his experience as
thus theologized may properly be viewed as completing his initiation into Christ
just as in Anglo-Catholic theory among Episcopalians, receiving the Spirit in
confirmation has been seen as completing the initiation that water baptism
began.

Recent thorough examinations of this view by James D. G. Dunn, F. D.
Bruner, J. R. W. Stott and A. A. Hoekema makes it needless for us to weigh it
in detail here. Suffice it to say, first, that if accepted, it compels an evaluation of
noncharismatic Christianity -- that is, Christianity that neither knows nor seeks
postconversion Spirit baptism -- as low-road, second-class, and lacking
something vital; but, second, that it cannot be established from Scripture, for
this view has no coherent answer to biblical counterquestions like the three
following.

Can it be convincingly denied that 1 Corinthians 12:13 (NIV) ". . .We
were all baptized by one Spirit into one body -- whether Jews or Greeks, slave
or free -- and we were all given the one Spirit to drink," refers to one aspect of
what we may call the "conversion-initiation complex" with which the Christian
life starts, so that according to Paul every Christian as such is Spirit baptized?
Surely not. . ..

Can it be convincingly denied that the narratives of Acts, from Pentecost
on, assume that faith-repentance (Luke alternates these words when specifying
response to the gospel) and the gift of the Spirit in the fullness of his new
covenant ministry come together? Surely not. . . .

Can it be convincingly denied that, as Luke presents the matter, the sole
reason why Jesus' first disciples had a "two stage" experience, believing first
and being Spirit baptized after, was dispensational, inasmuch as nine o'clock
on Pentecost
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morning was the moment when the Spirit's new covenant ministry among men
began so that their "two stage" experience must be judged unique and not a
norm for us at all? Surely this, too, is certain. . . .

Two more counterquestions about tongues now arise.

Can it be convincingly denied that when Paul wrote, "Do all speak in
tongues? (1 Corinthians 12:30), he expected the answer. "No"? Again, surely
not.

Can charismatic glossolalia which is frequently a learned skill and
technique, which lacks language structure, and which its own practitioners
regard as mainly for private use, be convincingly equated with the tongues of 1
Corinthians 12-14, which were for public use, which were a "sign" to
unbelievers ("a negative sign towards their judgment", as Stendahl explains it),
and which Paul "thought about as a language", conveying meaning and
therefore capable of being interpreted? Can the identity of these two glossolalic
phenomena be convincingly affirmed? Surely not. . . .

As for the tongues spoken for two generations in Pentecostal churches
and nowadays by millions of charismatics also, linguists, sociologists, doctors,
psychologists, and pastors have studied them firsthand with some
thoroughness. The study has its hazards, for the phenomenon is widespread
among all sorts of people, and the risk of generalizing from untypical cases is
high. Also, it is clear that some students find glossolalic piety unsettling, indeed
unnerving, so that strong defensive prejudices arise to cloud their judgment.
However, there seems to be, If not unanimity, at least a growing agreement
among present-day investigators on the following points.

(1) Whatever glossolalists may believe to the contrary, glossolalia is not
language in the ordinary sense, though it is both self-expression and
communication; and whatever Freudian theorists may have suspected or
feared, it is not a product of the kind of disassociation of mind and bodily
function that argues stress, repression, or mental sickness. It is, rather a willed
and welcomed vocal event in which, in a context of attention to religious
realities, the tongue operates within one's mood but apart from one's mind in a
way comparable to the fantasy languages of children, the scat singing of the
late Louis Armstrong, yodeling in the Alps, and warbling under the shower or in
the bath. Dennis Bennett, who was a pioneer of charismatic renewal in the
Episcopal Church, actually identifies childish pseudolanguages with the
glossolalic gift and on this basis claims that "it is not unusual to find a person
who has been speaking in tongues ever since childhood but who did not know
the significance of what he or she was doing." . . .

(2) Though sometimes starting spontaneously in a person's life, with or
without attendant emotional excitement, glossolalia is regularly taught (loosen
jaw and tongue, speak nonsense syllables, utter as praise to God the first
sounds that come, and so forth) and through such teaching it is in fact learned
it is not something hard to do if one wants to.
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(3) Contrary to the somber ideas of earlier investigators, who saw it as a
neurotic, psychotic, hysterical or hypnotic symptom, psychopathological or
compensatory, a product of emotional starvation, repression or frustration,
glossolalia argues no unbalance, mental disturbance or prior physical trauma. It
can and does occur in folk so affected, for whom it is often, in effect, a support
mechanism, but many If not most, glossolalics are persons of at least average
psychological health, who have found that glossolalia is for them a kind of
exalted fun before the Lord.

(4) Glossolalia is sought and used as part of a quest for closer
communion with God and regularly proves beneficial at conscious level,
bringing relief of tension, a certain inner exhilaration, and a strengthening
sense of God's presence and blessing.

(5) Glossolalia represents, focuses, and intensifies such awareness of
divine reality as is brought to it; thus it becomes a natural means of voicing the
mood of adoration, and it is not surprising that charismatics should call it their
"prayer language". As a voice of the heart, though not in the form of conceptual
language, glossolalia, in Christianity as elsewhere, always "says" something --
namely, that one is consciously involved with and directly responding to what
Rudolf Otto called the "holy" or "numinous", which sociologists and
anthropologists now generally call "the sacred".

(6) Usually glossolalia is sought, found, and used by folk who see the
tongues-speaking community as spiritually "special and who want to be fully
involved in its total group experience.

All this argues that for some people, at any rate, glossolalia is a good gift
of God, just as for all of us power to express thought in language is a good gift
of God. But since glossolalists see their tongues as mainly if not wholly for
private use and do not claim to know what they are saying, while Paul speaks
only of tongues that are for utterance and interpretation in public and perhaps
thinks that the speaker will always have some idea of his own meaning, it is not
possible to be as sure of the identity of the two phenomena as restorationism
requires.

Uncertainty peaks, as it seems to me, in connection with the interpretation
of tongues. By interpretation, | mean the announcing of the message content
that (so it is claimed) a glossolalic utterance has expressed. Restorationism
invites us to equate both tongues and interpretation with the charismata at
Corinth. Paul's word for "interpret" is diermeneuo (1 Corinthians 12:30; 14:5,
13, 27), which can mean explaining anything not understood (so in Luke 24:27)
and in connection with language naturally implies translating the sense that is
"there" in the words (as in Acts 9:36). Paul certainly speaks as if the Corinthian
sounds carried translatable meaning (14:9-13), and present-day interpreters
assume the same about present-day tongues, offering their interpretations as
translation, in effect.
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But then their performances perplex. Interpretations prove to be as
stereotyped, vague, and uninformative as they are spontaneous, fluent, and
confident. Weird mistakes are made. Kildahl tells how the Lord's Prayer in an
African dialect was interpreted as a word on the Second Coming. An Ethiopian
priest whom | tutored went to a glossolalic gathering which he took to be an
informal multilingual praise service and made his contribution by standing and
reciting Psalm 23 in Ge'ez, the archaic tongue of his native Coptic worship; at
once it was publicly interpreted, but as he said to me next day in sad
bewilderment, "It was all wrong." Kildahl also reports that of two interpreters
who heard the same tape-recorded glossolalia, one took It as a prayer for
"guidance about a new job offer" and the other as "thanksgiving for one's
recent return to health after a serious illness." Told that there was a clash here,
"without hesitation or defensiveness, the interpreter said that God gave to one
interpreter one interpretation, and gave to another interpreter another
interpretation." The interpreter's experience is that "interpretations" comes to
mind Immediately; in other words, such thoughts as impress themselves on the
mind straight after the tongues have been heard are taken as being
interpretations of them. The claim is that God gives the interpretations directly;
and as with charismatic prophecy, for which a similar claim is made, so long as
what is said is biblically legitimate, it stands irreformable because it is
uncheckable. One can see how empathy with a glossolalic speaker as a
person, or with his or her tone of voice, or with the atmosphere of a meeting,
could produce "interpretations" that would be relevant and would edify,
particularly if the interpreter's mind was well stocked with Scripture truth to start
with. But how such interpretations could directly express the meaning of
sounds just heard, so as to be in effect translations from an unknown language
into a known one, is harder to understand.

Without venturing to dismiss all interpretation as delusive on the basis of
a few slips that showed, and while agreeing with Samarin that the sense of
group rapport which the glossolalia-plus-interpretation ritual creates may be
valuable in itself, | think it would be hazardous to assume that here we have a
restoring of the gift of interpretation of which Paul wrote. The evidence is just
too uncertain.

Now some counter-questions must be asked about healing and prophecy.

Can charismatic healing ministries be convincingly equated with the
healing gifts mentioned in 1 Corinthians 12:28, 30?7 Surely not.

Can charismatic prophecy be convincingly viewed as the restoring of a
New Testament sign gift? Surely not. . . .

Some conclusions are now in order. Here are nine.

1.

SPIRIT BAPTISM. The common charismatic theology of Spirit baptism
(common, at least, in the worldwide movement as a whole,
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if not i